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FOREWORD 


T oyohiko Kagawa still stands at the flood-tide 
of life. Richer and riper years lie in the 
womb of the future. It is too early to write his 
biography. ' The fesdnating task of recording his 
whole life-story the author bequeaths to an abler 
pen in some distant day. 

But this flaming spirit — ^son of ihe mystic East — 
his message, bursting eruptive and glowing out of 
the depths of a great soul, and his adventurous life, 
fling out a ringing challenge to a world which has 
grown cold and cynical and is merely marking time. 

Here is a figure who on the stage of our modem 
world not only speaks with the voice of a prophet, 
but translates into heroic living those prinaples 
and practices which through aU ages have been 
dynamic with redemptive and creative influences. 

There are two Kagawas. There is the Kagawa 
who has been aureoled and idealized by the fervent 
devotion of his friends and followers. There is 
also Kagawa the man of human day fighting his 
way toward the heights. 

The author has endeavoured to present an un- 
varnished redtal of Kagawa's twoscore and four 
years of life and work. He has plunged deep into 
Kagawa’s voluminous writings, and here and there 
has woven into the story utterances which open 
windows into his hidden life and reveal the work- 
ings of his mind and heart. 
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The paragraphs on the page opposite each new 
chapter, and those closing each chapter, as well as 
many of the paragraphs which appear in the body 
of the book, set off with quotation marks, are trans- 
lations from the Japanese made by the author from 
a series of two hundred meditations written by 
Dr Kagawa for a Tokyo daily during those long 
dark days when he was threatened with total blind- 
ness. Later they were published in book form. 
All the quotations in this volume, unless otherwise 
indicated, are translations from Dr Kagawa’s books 
or addresses published in Japanese. None of this 
source material has heretofore been translated into 
English. 

There is an Oriental saying that “ light issues 
from the East.” Out of mystic, mature East, 
with its awakening consciousness of social solid- 
arity, there flames a light which the West sorely 
needs. If this volume can serve as a torch, bear- 
ing this light westward, the author's highest hope 
will be re^zed. 

The author wishes to acknowledge his indebted- 
ness to Dr and Mrs Kagawa for their very helpful 
co-operation in making riieir personal files and other 
necessary source material available, to hlrs Edna 
Linsley Gressitt, who read the first draft, of the 
manuscript and made valuable suggestions, and to 
Mrs Edith E. Bott for her interested and sym- 
pathetic stenographic services. Mrs Asling also 
has rendered invaluable help as a counsellor and 
friendly critic. 

WILLIAM AXLING 


Tokto, Japan, Jem^ ig$z 
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THE MIRACLE OF ME 


It is not necessary to go far afield in search for 
miracles. I am myselr a miracle. My physical 
birth and my soul’s existence are miracles. First 
and foremost the fact that I was ever bom is 'a 
miracle. The fiict that I am still alive despite my 
shadow-like, weakened body battling a nost of 
devils of disease is a miracle. 

Yet the greatest miracle of all is the reality of my 
soul. That I should be made victorious in tempta- 
tions, be the object of God’s care in a ruined world, 
be given assurance to go forward into the world of 
the devout, this is to me a master miracle. At 
times the storms of passion shake my soul to its 
depths, but a purer power, stronger a thousand 
times, has possession of my being and holds sway 
over me. When I think of this state of my soul 
it appears, even to me, a miracle. 

To my heart value immediately takes on reality, 
and prayer ere long is reproduced in realization. In 
/ the depths of my soul I am daily consaous of the 
miracle of creation. The miracle of the resurrection 
becomes not a matter of yesterday, but takes place 
to-day in this soul of mine. A virgin conceiving 
and bearing God in her bosom becomes not an 
ancient tale in far-o£f Bethldiem but a present-day 
fact within me. 


Kagawa’s Meditations 
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WHERE THE UNSEEN FORCES, PLAY 

M odern man outlaws mkades, they fail to 
fit into his scientific rational intei^jretation 
of life and of the universe. But call it miracle, call 
it mystery, call it what you will, there is a strange 
mystic force that keeps creeping into the story of 
human life and works wonders along the way. 

Toyohiko Kagawa thinks of hims^ as a miracle, 
and well he may. Heredity and environment are 
stubborn forces in the make-up of most men, but 
here is a man who in eveiy respect is the antitype 
of all that characterized both ms heredity and his 
environment. Like should beget like, yet in this 
instance uncontrolled passion brought forth an 
issue of purity, and gross materiahsm flowered 
into a flaming idealism. 

Son of an unregenerate father, bom out of 
wedlock, the unsought offspring of a dancmg-gid, 
Kagawa's soul in the earliest dawn of its consaous 
life developed a passion for purity. 

Reared in an atmosphere where sensuousness, 
selfishness, and self-indulgence held undisputed 
sway, the stripling of a boy rebelled against it all 
and courageously rebuked his guardian for his 
luxurious life, his unjust dealings with the tenants 
on his lands, and for his dishonesty in public life. 
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Taught £com his earliest boyhood by precept 
jmd example that wealth, position, and power were 
life’s goals, he early espoused poverty and came 
under the spell of a passion to serve. 

Kaga.wa is right. His very birth was a miracle. 
According to accepted moral standards he never , 
should have been bom. Humanly speaking, his 
birth was an accident, an unwanted by-product of 
unleashed passions. 

Toyohiko Kagawa was bom in Kobe, July lo, 
1888. His father was a political figure of no mean 
dimensions. In his native provmce of Awa he 
was the headman of nineteen villages. Later the 
turn of the wheel of politics elevated him to the 
secretaryship of the Privy Council — ^die select 
group of men who served as advisers to the 
Emperor. This gave him the standing of a 
Cabmet Minister and brought him into intimate 
intercourse with many of the mighty men who 
made the Meiji Era — ^the “Era of Enlightened 
Reign.” 

i^nother turn of the wheel landed him in Kobe. 
This port city was feeling the thrill of Japan’s 
newly established commerce with the outside 
world. Here he pioneered in the field of trans- 
portation. Like many a Samurai of that day who 
turned &om the practised arts of war and politics 
to the unknown ways of business, he failed in this 
venture. 

Morally, the elder Kagawa was very much a man 
of his times. He left ms wife to a lonely life in 
the coimtry home at Awa while he made gay with 
wine and women. In the course of his revellings 
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she took a special faiic7 to a geisha ^th light feet 
and lighter morals, and installed her as one of his 
numerous concubines. Out of this illicit love four 
children were bom. Toyohiko was one of these. 
He was a hkely lad, and in order to make him his 
legitimate child the father went through the legal 
process of adopting him. 

This life of lust-was called upon to pay an early 
toll, and when Toyoi^o had just passed his fourth 
bir^day both parente died. This proved a crisis 
in the life of the lad. He and an older sister were 
sent to the ancestral village home in Awa and 
entrusted to the care of the father’s neglected wife 
and a foster grandmother. 

These two elderly women lived a sohtary, colour- 
less life in a .great thatch-roofed house which 
straggled without plan or purpose hither and 
thither. Spacious rooms with thin tissue-paper 
doors and lattice windows and the floors covered 
with soft straw mats trailed one another in seem- 
ingly endless succession. Outhouses of every size 
and shape stood like silent sentinels in the surround- 
ing yard. The whole establishment spoke in sad 
subdued tones of a glory that was no more. 

In the Japanese garden to the rear, with its dwarf 
^ trees, red maples, and stone lanterns, some giant 
pines stood silhouetted against the sky. In the 
background huddled a grove of waving bamboo. 
Here and there were fcuit trees that blossomed in 
the spring and bore great thick-skinned, yellow- 
shining oranges in the summer. 

A stone’s-throw away flowed the Yoshino river. 
As it hurried to its home in the sea, only five miles 
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distant, it formed itnany a triangular sand dune 
along its course. A mile to the north the moat- 
enclosed Imperial mausoleum of one of the ancient 
emperors lifted its head above the surrounding 
fields. 

The little lad, Toyohiko, found no wdcome here. 
He was looked upon as an unwanted interloper. 
His stepmother left him coolly alone. Rarely did 
she speak to him. His foster grandmother, of 
whom he stood in deathly fear, put him to bed 
night after night with a volley of abuse. A bed- 
wetting habit brought down on him her unceasing 
wrath, and again and again his little body was tor- 
tured with the burning moxa to cure him of this 
fault. His guardians took turns in beating him 
whenever he failed to please their whims and 
fancies. 

His elder sister, who accompanied him to this 
country home, was eccentric and hysterical, and 
spent much of her time in tears in a back chamber. 
This led to permanent invalidism. She, too, 
showed him no love. They never played together. 
They never conversed in the familiar fashion that 
normally characterizes the relationship of brothers 
and sisters. This he attributes to the fact that she 
was forced to do the severest kind of physical 
labour, and almost daily was beaten by her grand- 
mother. 

Whenever he saw his sister punished there surged 
,up in his childish heart an intense hatred of Ufe. 
-At such times the grandmother’s wrath leaped out 
toward Toyohiko as well, with the result that he 
was made a prisoner in one of the dark outhouses. 
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The memory' of his imprisonment at various times 
in all these outbuildmgs has haunted him across 
the years. Love blasted before it bloomed, and 
understanding hearts were utterly wanting in this 
home at Awa. 

Brought up 'in such an atmosphere, the lonely 
lad made the bamboo grovei the Imperial mauso- 
leum, or the sand dunes along the river his rendez- 
vous. Here as a wee lad he learned to commune 
with Nature in all her alluring -moods. The time 
he dreaded most was the twilight hour when the 
booming of the temple bell summoned him to 
retrace his steps homeward. His arrival there 
meant a scoldmg, witnessing a quarrel, or the 
assignment of some unpleasant task. 

Toyohiko entered primary school when he was 
but four years and nine months of age. The regu- 
lations require six full years, but his family bemg 
the wealthiest in the village, he seems to have been 
extended a special favour'. The treatment accorded 
him at home branded his soul with the sense of 
being an outsider even at school. This complex 
robbed him of the courage to seek the friendship 
of the other children. This sdon of aristocracy 
and wealth had, however, one fast friend, prophetic 
of the course he would choose in after years. Tliis 
companion was a classmate two years his senior, 
the son of one of the tenant farmers, who tilled 
the Kagawa lands and lived in a mud-plaster house 
contiguous to tibe main establishment. In the 
social scale Toyohiko and the poor landman’s son 
were miles apart, but in the realm where soul meets 
soul they were the best of pals. 
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Out of the school, as ‘weU, his being-an-intfuder 
consciousness kept him from venturing forth to 
play with the boys of his neighbourhood, although 
he eagerly joined them when invited. He spent 
most of me time with his books, hidden away in 
some secludbd closet of the great dark house or 
lost in communion with Nature’s understanding, 
responsive heart. 

Like all the promising boys of that time he was 
regularly sent to the Buddhist temple to study the 
Confudan Classics and to be drill ed in /the funda- 
mentals of the Buddhist faith. From the Con- 
fudan Classics he learned the co mmandin g place 
that filial piety and patriotic loyalty has in the 
thought-life of his people, and through the Bud- 
dhist teachings and its elaborate ritual there was 
nurtured in Ms boyish soul a sense of mystic awe 
and quiet reverence wMch has become habitual 
and controlling through the years. 

Ability to read, however, threw open to him a 
new and fasdnating world lying right witliin Ms 
reach. The family storehouse was a place of terror. 
Many hair-raising legends were gathered around 
its dark interior. Yet, boy-like, in spite of the 
feai wMch gripped at Ms heart, he one day made a 
daring excursion into its dim forbidden depths. 
The sights wMch greeted him thrilled Ms awaken- 
ing mind. Here were stored mountain-Mgh all 
mann er of andent ancestral curios and Mstorical 
relics connected with the office of the headman of 
the village. These dated far back to the Toku- 
gawa period, when Japanese kmghthood'was in its 
finest flbwer. 



WHERE THE UNSEEN FORCES PLAY 17 

From huge armour-cases his eager hands brought 
forth suits of mail ■worn by those knights of war 
and chivalry. Long, age-scarred chests divulged 
fantastic garments and innumerable ceremonial 
costumes used by the Samurai long, long years ago. 
From odier immense chests came beautiM swords 
of tested steel of every size and description. With 
consuming curiosity he drew each out of the 
scabbard-tomb to which peace had consigned it 
and gazed intently upon its shining blade. Many 
of these were of such enormous length that his 
boyish arms could scarcely handle them. 

From bookcases came ntimberless books dating 
back to the Japanese Renaissance when the Chinese 
Classics were the rage among the e/ife. In comet 
closets he found pictures by famous masters de- 
picting picturesque scenes of old Japan. Here 
were stored plum pickles whidi had been ripening 
'for threescore years. The age of these delicacies 
simply staggered the lad’s imagination. 

Mmy were the half-days spent in browsing 
among the wonders of this treasure-house. Yet 
even mese joyous hours were tinged with a sting- 
ing sense of loneliness. For fear of thieves, the 
contents of this storehouse were kept a profound 
family secret. Toyohiko was sternly forbidden to 
make known his discoveiy to any of the boys in 
the neighbouriiood. These journeys of adventure 
had to be made alone, and this wiA many a pang 
pressed home to his child heart the extreme loneli- 
ness and abnormality of his life. 

Whenever his foster-mother found it necessary 
to visit this storehouse she suddenly recognized 
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his edstence and summoned him to officiate as 
guide. She had an uncontrollable fear of the 
place and never entered it alone. She feared the 
dark. Moreover, there was a legend of age-long 
repetition that a white ghost periodically made its 
appearance in the house of Kagawa. 

When ghests came to this village home, how-- 
ever, the foster-mother and the,grandmother made 
a dizzy change in the treatment of their charge. 
Then they masqueraded as angels of mercy. ^ 
Toyohiko welcomed these intervals, for they were 
like the burst of a shaft of light into that dark and 
dreary dwelling. 

The machine, with its mammoth factories and 
mass production, had not yet invaded ' Japan. 
Home industries supplied the nation’s needs. ^ The 
Kagawa establishment produced dye from the 
indigo plant and unrefined sugar from die sugar 
cane. At such seasons twenty to thirty people 
were employed. Moreover, merchants came from 
distant cities, and while canvassing the neighbour- 
ing area for these products made the Kagawa 
house the centre of their operations. 

Love-starved Toyohiko helped with this work 
and sought eagerly among-the workers and trades- 
people for some, one to befriend Him. His grand- 
^ momer oversaw and took an active part in all that 
was going on. In a busy mood she blustered about 
like a young hurricane, and while others were being 
tongue-lashed, Toyohfito enjoyed a breathing spell. 

Only when he reached me age of ten did his 
grandmother begin to address him as a human 
being. However, this was accompanied by many 
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vords of scorn and cutses poured out upon his 
real motiier. Under their sting he hid himself 
and wept tiie bitterest of tears. 

In lieu of a master of the house, he was, even 
at this tender age, sent on many an errand as a 
proxy for the fa^y. • The respect paid the head- 
man of a township of villages was very great, and 
the villagers accorded Toyohiko the treatment 
due a member of the headman’s family. For this 
reason even when he attended the Buddhist mass 
he was ceremoniously ushered to an upper seat. 
This greatly bored and embarrassed the boy. 

At the New Year’s ceremonies, when offerings 
were made before the ancestral shrine and the family 
partook of the festive rice and white wine, he was 
called upon to offiaate as the man of the house. 
In the summer and autumn he collected the rental 
frorri the peasants who tilled the Kagawa fields. 
At such times he took his seat behmd a low desk 
and entered with a childlike scrawl the different 
accounts into the family ledger. 

The family lived in the greatest simphcity. His 
grandmother begrudged mm even a paltry cent 
for pocket-money. On Buddhist festival days she 
salved her conscience by giving him a copper coin. 
With this he experienced the thnll of going to 
the temple and bargaining for some of the cheap 
trinkets for sale at that time, a day figure, a toy 
looking-glass, or a charm wifo which to drive the 
demons away. 

Toyohiko, like every child, had a fondness 
for sweets. To satisfy this craving he filled a 
tiny match-box with unrefined home-made sugar, 
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another with bean flout, and stole away to' the 
shadow of an outhouse or to the fields, and feasted 
in secret. A sound scolding would have descended 
upon him had he chosen any other course. 

He liked school and study, but was far more 
influenced 'by the farm work carried on on the 
Kagawa estate and in the village around him. In 
the summer-time, hip-deep in tiie mud, he assisted 
in setting out, one by one, the tender rice plants in 
the slimy soil. Hour by hour he trod the mono- 
tonous waterwheel which lifted the water to higher 
levels and irrigated the paddy fields. Under the 
blistering summer sun he picked the fresh mulberry 
leaves to feed the silkworms, and watched with 
tiptoe eagerness their miraculous transformation 
from wriggling larvas to the deHcate, glossy cocoons 
so essentid to Japan’s extensive silk culture. 

In the autumn he helped to harvest the rice, 
grown to golden ripeness, cutting it a fistiEul at a 
time with a short hand-sickle. During the winter 
he made sandals out of rice straw, helped to make 
salted pickles ftdm great white radishes, and wove 
the rough home-spun garments which were uni- 
versally worn by the farming folk at that time. 

But his child mind and heart, his temperament 
and tastes, his whole budding personahty, were 
more than anything else fashioned by Nature as 
she revealed herself in the fields, the plain, the moat, 
and along the banks and sand dimes of the river 
Yoshino. Here in her fairest form she exerted a 
subtle influence over the unfolding life of this lad 
and gave a set to his soul. 

Often on a summer morning he was sent out on 
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the plain to cut grass for the family horse. His 
frail body could scarcely carry the heavy hay-basket. 
But he loved the horse and longed for one -word 
of approval from his fault-finding guardians. 
Moreover, he was enchanted by the sweet fragrance 
exuded by the dew-covered grass as his short hand- 
sickle laid it low. 

Winter and summer he fished in the river. All 
the year round he laid nets in the castle moat. A 
catdi of shrimp was a joyous event. He became 
an adept at lobster-catching. Freedom from work 
on a summer day meant joyous play out in the 
open spaces. He caught butter&es, chased the 
dragonflies, hunted crabs, and made the animals 
his playmates. Nursing Ae babies of the skylark 
was his greatest joy. It was not easy to prepare 
food for Siese tiny pets, but it was finp fun. During 
all his seven s umm ers on the farm he was nursing- 
mother to a brood of these embryo songsters of 
, the sky* Chickens also were his care, ^^en the 
little chicks fell sick he fed them vhth medicated 
water and nursed them back to health. In minia- 
ture gardens of his own making he planted great 
stone jars which served as play places for his fish. 

But tragedy trailed tragedy m the life of this lad. 
This time it came like a bolt from the blue. A 
neighbour child lay at the point of death, and he 
was accused of having injured her. He rarely 
played with the children of the neighbourhood. 
At school he made friends only with boys in the 
classes above him. There had been no opportunity 
to rowdy or quarrel with the wounded gid. 

The false charge went like a sword-thrust into 
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his sensitive soul. He felt that the villagers also 
considered him an intmder, and bore die cruel 
accusation in the bitterness of his own bosom. In 
addition to the injustice of the false charge, he 
suffered the feat of being deprived of the honour 
he had won of being chosen the head of his class 
at school. For three days he wept without ceasing. 
A whole day he refused to touch food of any kind. 

He had been permitted to start a savings fund 
from the sale of tibe eggs produced by his chickens. 
In this way he had accumulated the fabulous sum 
of five hundred coppers (ten shillings). Innocent 
though he knew mmself to be, he took all these 
predous savings, gave them to the sick child, and 
sought the forgiveness of her parents. Even at 
this late d^e the wound inflicted by this experience 
remains unhealed. 

Toyohiko’s older brother, through profligate 
livmg, was laying waste the family fortune. In 
Japan, at the father’s death the ddest son becomes 
the head of the house. The problems of all the 
other members of the family must be referred to 
him for settlement. The elder brother’s dissipa- 
tion caused many a tear in that country home, but 
they were of no avail. The princdy Kagawa 
estate was utterly wiped out by this son, who 
followed too' dosdy in tibe steps of his sire. 

Toyohiko, however, loved this brother, and on 
the ocdsions — once or twice a year — when he 
returned home, to fall -asleep with his brother’s 
arm around him was a never-to-be-forgotten 
experience. Driven to desperation by the false 
charge which had fallen upon him, he appealed to 
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this brother for permission to leave the home 'which 
had lacked every vestige of home and the village 
which had branded him as a near kin to Cain. 

When this child of Nature grew older he stUl 
responded to her mysterious moods, his was ever 
the tanderstanding heart for all her various ways. 
He had discovered the way of approach to her 
which would prove most rewarding. 



Not all of Nature is beautiful. • She changes her 
appearance according to the mood of those who 
approach her. To those stricken with sorrow 
the shining sun becomes an object of anathema. 
To those filled to overflowing with ecstasy even 
the foul water flowing sluggismy through the slums 
becomes a spring of exquisite bliss. 

To those who have not developed the resources 
of the soul Nature does not open her heart or 
unbosom herself. To the honest-hearted ancients 
the mountains and rivers appeared in the form of 
gods. To the men of the ^ddle Ages encaged 
in fear and apprehension Nature was a den of 
demons. 

To modem man, with his understanding of 
Nature, it is for the first time possible to love Nature 
as Nature. Only he who has entered into the 
bosom of God can make Nature his domain. The 
&ct that there is a direct communion of spirit with 
spirit between'the lily of the field and the poet 
is because love exists between them. Until love 
comes upon the scene Nature remains unborn. It 
may be said with truth that only he who loves the 
soul can deeply love Nature. 

Kagawa*s Meditations 



THE DARK THAT HERALDS THE DAWN 



A LIBATION OF TEARS, 


A DIET of teats is not savoury. O Spirit of Mid- 
night, collect thou my tears in the bamboo tube. 
As my naass before God I v/ill bring the tears of 
melancholy. I have now nothing else to offer on 
God’s altar. Instead of the ofl of the festival 
season I vdll bring before God my bamboo tube 
of tears. In it are stored tears of repedtance, 
tears' of gratitude for fivburs granted, tears in 
acknowledgment of blessings received, tears which 
flowed when emotions ran high, and tears of 
ecstasy. Created a child of tears, I am ashamed 
to advance into God’s presence in the full light 
of day. Alone, in secret, in the midnight hour I 
seek His face. 

Melt, O pupil of my eyes 1 Let their very lenses 
stream forth. Shall I not offer up to God Ae very 
marrow of my soul ? I yearn that these tears for 
the altar shall emit the sweetest flragrance. I want 
them to be as clear as crystal. 

Tears I O tears 1 Tears wrun^ out of the soul’s 
very marrow. Tears of ecstasy in drawing nigh to 
God I Tears of horror in not being able to enter 
into His presence. Tears which cause A plaintive 
melody as they alternate and intermingle ! Come, 
O tears I Come without hesitation b^ore God. 

Kagawa’s Meditations 
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THE DARK THAT HERALDS THE DA^~N 

T he morning of Kagawa’s life dawned grey 
and gloomy. After leaving the home at 
Awa he entered the Boys’ hliddle School at 
Tokushima, a large city on the island of Shikoku. 
In years he was a mere youth, but his tutelage in 
the school of pain at Awa and the lessons he had 
learned at Nature’s knee gave him a wisdom far 
beyond his years. His prematurity made him 
the target for much bantering and laughter on the 
part of his fellow-students. 

He was appalled at the low moral tone of the 
dormitory and repelled by the conduct of the other 
boys. It soon became evident that his escape 
from Awa was not going to mean deliverance from 
loneliness. His mature ways and his refusal to 
tun riot morally with the rest of the boys soon 
built a barrier ’between them and him. The 
greatest hardship, however, was being cut off from 
Nature — ^his loving foster-mother who had never 
failed to understand his every mood, and minister 
to the deep-toned cry of his soul. 

Lonely and alone, he increasingly surrendered 
himself to melancholy thinking. No day passed 
that his tears did not flow until his eyes grew 
weary and he could weep no more. O^t of his 
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agonf he cries ; “ Life is like a raging wave. 
Even though you cut your way across the horizon, 
still the clouds roll on out bqrond and the siy is 
far distant. Then the wind dies down and you 
are doomed to a life-horizon that is common and 
colourless. 

“ I have shouldered the cross of lofty principles 
and shining ideals, but when the dream of life ends 
will there be anything left but a cold corpse ? I 
am denied even the hope of existence as a corpse. 
I will be reduced to ashes. Ashes the goal toward 
which I move I The thought of it drives me mad. 
When I think tiiat those ashes will be beaten, driven 
by ' the rain and washed away into the gutter, a 
violent choking sensation sweeps over me. 

** There is nothing to do but to drift with the 
clouds and be driven by the rain. Oh, that the 
thunders would roll and the rain descend in 
torrents I ' Or that the ship of life would suddenly 
sink and I could go down with it in peace.’* 

Just at this critical stage missionaries came into 
his life. It was their hearts and homes that lifted 
the young Kagawa out of his slough of despair. 
Later, two missionary education^ institutions 
trained him for his life-work. Kagawa’s first 
contact with Christianity was through Mr Kata- 
yama, a Christian teacher in his school, but he 
points to Dr H. W. Myers as his God-sent friend 
and father in the faith, and to Dr C. A. Logan as 
his counsellor and guide. 

The latch-strings of the Myers and Logan 
homes in Tokushima were always out, challenging 
adventurous students to take a peep into a wider 
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woild. And where is the Japanese student who 
is not on tiptoe for such an adventure? They 
pulled them eady and late. 

There were good reasons for dieir crowding into 
these open doors. Here was a hearty welcome 
and an atmosphere of home for lonely lads away 
from home for the first time. Here were a friendly 
cup of tea and cakes and good things with foreign 
names and a taste that lingered. Better still, here 
was cheer. Here was music. Here was smging. 
Here was a break in the dull, colourless monotony 
of their school and dormitory life. 

Here was an opportunity to try out English 
words and phrases on good-natured, sure-enough 
users of that unusable language, and by their help 
to capture some new ones with which to astonish 
one’s fellows and teachers. Here was a chance to 
see first-hand how the men of the West lived and 
h^ them tell of that world of wonder across the 
seven seas. 

Above all here was teaching from a Book — a 
Book that sounded strange depths within them- 
selves, depths of which they had never been 
conscious. A Book and a Personality speaking 
through that Book which taught them things their 
intuition and conscience affirmed must be true. 
Truths which brought new hope to their hearts, 
set their feet in a new path, and opened up vistas 
of a new and ever enlarging life. 

Was it an accident, a mere chance, that tlic heavy- 
hearted youth from Awa joined the trek to these 
missionary homes ? Or were the unseen, m3*stic 
forces again ^ at work? Dr and Mrs Myers, as 
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•well as Dr and Mrs Logan, fathered and mothered 
him. Dr Myers told him of a God who xares. 
He took him out under the open sky, turned bis 
sad, tear-stained face toward the sun, and said, 

" Look at the sky, look at the sun, let your tears 
evaporate and then we will laugh.” The miracle 
was wrought. Laugh they did. And Kagawa 
has been laughing ever since, though often it has 
been a symphony of laughter and tears. 

“ ODnsider the lilies or the field, how they grow ; 
they toil not, neither do they spin ; and yet I say 
unto you. That even Solomon, in aU his glory, was 
not arrayed like one of these. Wherefore if God 
so clothe the grass of the field, which to-day is, 
and to-morrow is^ cast into the oven, shall he not 
much more clothe you, O ye of |ittle faith ? ” 

He read and reread it. He memorized the whole 
chapter. He knelt. The pent-up yearning of his 
heart burst into a poignant cry, “O God, make 
me like Christ 1 ” a prayer and a dedication to 
an overmastering life-pu:^ose. The dawn, broke. 
His spirit was flooded widi light and, life. His 
melancholy melted away like the mist iDefore the . 
rising sun. Kagawa was bom again. 

Lue immediately took on a new meaning. He 
felt that he had been given a divine mandate to 
serve the poor. Reading of Canon Barnett, an 
Oxford graduate, living in the slums, he eagerly 
dedicated hims elf to a life of poverty and set his 
feet in the thorny path of service. Hearing that 
the poor in Tokyo were living in hovels six feet ' 
square, he decided that he must live in no larger 
quarters. 
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Bitter opposition developed in the home df his 
•wealthy unde where he was staying, but joy wdled 
up in his heart as he hid himself under the bed- 
dothes and communed with God. His refusal to 
acquiesce in his unde’s demand that he renounce 
his new-found faith and purpose resulted in the 
ban of disinheritance falling upon him, and this 
saon of aristocracy and affluence was driven forth 
from under' the roof of the proud Kagawa family, 
possessing nothing but the garments which he wore. 
Poverty was for him no longer a sentimental 
ideal, but a stark an^ stinging reahty. He tasted 
the bitterness of its ways to the last dark dregs. 

In 1905 he entered the Presbyterian College in 
Tokyo. He had read Kanl’s Pure P£asou and 
Goethe’s Faust in English before he graduated 
from the Middle School. On entermg college he 
astonished his fellow-students by reading such 
books as Kant’s Cntique of Pure Paasou, Darv'in’s 
Origin of Species, Ruskm’s Modern Paiuters, and 
Max Muller’s Sacred Books of the East, Tlicy 
accused him of- posing and not' understanding 
what he read. - 

He had a perfect mania for books. During his 
two years’ stay in this institution he read practically 
all the important books m its hbrary. His pres- 
ence in the classes embarrassed some of tlic teachers 
because he had read more "widely than tliey in many 
a field. The students c^ed him “ the Transcen- 
dentahst” because of his interest in philosophy, 
social problems, and subjects beyond the thought- 
range of his fellows. His interest swept the whole 
readi of human life. 



iz KAGAWA 

Genius is a law unto itself and does not readily 
recognize authority. He presented a problem to 
Ms teachers. They found it difficult to standardize 
him and fit him into the hard-and-fast institutionsJ 
pattern. He showed nonconformist tendencies. 
He had Ms own ideas and ideals and was militant , 
in their defence. “ He liked what he liked,” with 
the result that he neglected subjects in wMch he 
was not interested, and in many of the required 
studies stood low at the examinations. 

He had an avaricious appetite for books, but he 
was even more avaricious for action and expres- 
sion. A wide chasm yawns between the ideals 
and realities of most folk, but even during Ms 
student days Kagawa had a passion to practise. 
He rescued a castaway kitten out of the gutter and 
gave it a home in Ms room. He took pity on a 
homely, deserted dog and adopted it as Ms ^arge. 
To the protest of the dormitory boys he replied, 
*^Any one wiU befriend a good-looking, healthy 
- dog, but no one will care for an unfortunate 'cur 
like tMs unless I do it.” 

To cap the climax he shared Ms room with a 
beggar picked up by the wayside. Ihe -students 
were not slow in showing their resentment. They 
shunned Mm and Ms ragged room-mate. Kagawa, 
however, shared Ms food and Ms bed with him, 
and treated him like a brother long lost. 

He gave away Ms meagre money allowance, Ms 
shoes, even the garments on Ms back, to beggars 
in distress, and wore rags himself. The women 
of the college church provided him with a new 
kimono, but it soon went the way of the rest. To 



THE DARK THAT HERALDS THE DAWN 55 

needy students he gave his last copper and clothing 
that he himself sorely needed. 

He fearlessly espoused unpopular causes, and 
here on the threshold of his hfe showed an affinity 
for the prophets. .Already he spoke a language 
that was strange to, the stand-patters and the 
worshippers of the god of things as they arc. At 
this time the very word " sociahsm ” was anathema 
in Japan. Yet at the meetings of the Students’ 
Literary Soaety he daringly advocated socialistic 
prinaples and practices. 

As a result of reading Tolstoy he became an 
ardent believer in non-violence. The Russo- 
Japanese war was at its most critical stage. The 
tension throughout the Empire had reached the 
breakmg-point. The one-hundred-pcr-centers 
were combing the nation for spies and pacifists 
and rushing them to jail on any or no pretext. 
Nevertheless, openly and unafraid he urged his 
pacifist views, opposed the war from the school 
platform, and brought down upon himself the 
wrath of the student body. They branded him 
as an upstart, a traitor, and ostracized him. 

He would not, however, be silenced, and the 
students determined to take strong measures. 
Under cover of night they lured him to the college 
baseball-ground. Here twenty students, including 
some from the theological department, greeted 
him with shouts of “ Pacifist ! ” " Betrayer I ” and 
a shower of well-directed blows. like Stephen 
of old, he simply folded his hands, quietly bowed 
his head to the blows, and hfited his voice in prayer : 
“Father, forgive them, for they know not what 
c 
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they do/’ From that group have come men who 
to-day are outstanding figures in the nation’s life. 
One is a ptominent pastor, who some years later, 
when Kagawa was ordained to the Christian 
ministry, again laid hands upon him, this time to 
offer the ordination prayer. 

All the while he was a flaming evangel. He 
rebuked Christians who had fallen into formal 
ways. In season and out of season he pleaded 
with men and women to get right with God and 
with their feUow-men. His prayers in public and 
in private were watered with tears and burst like 
a pent-up flood out of his soul. In the end his 
fellow-students were forced to acknowledge that 
he outprayed them, outloved them, outsacrificed 
them, and outKved them. 

In the second year of his college career he was 
stricken with tuberculosis, the disease which terror- 
izes and devastates the youth of fair Japan. 
Haemorrhage followed haemorrhage. He was com- 
pelled to leave school, and went to an isolated 
seashore village in search of health. Here for a 
whole year he had a rendezvous with death. In 
his weakened condition storms of doubts raged 
around him and bis soul tasted the very agonies 
of hell. Though broken physically, he continued 
his reading and spent himself in acts of service and 
in an effort to evangelize the fishing-folk around 
him. 

At the college in Tokyo, and again out on the 
seashore between the attacks of hsemorrhage, he 
pouted brain and heart into the writing of the 
first draft of a novel. This, his first fiction, which 
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eventually singled him out as one of Japan’s 
mightiest men -with the pen, -was vritten in such 
desperate poverty that he could not even buy 
paper on which to write. The whole tentative 
draft was written (with a Japanese writing-brush) 
over the printed pages of old castaway magazines. 

Fmally, in his hand-to-hand wrestle wiSi death 
he summoned all his powers of will and faith in 
one mighty effort to overcome, put the demon 
under his feet, and live. He had made only a 
partial recovery, but he gave up recuperating and 
entered the Kobe Theological Seminary to con- 
tinue preparations for his life-work. 

While a student here, a disagreement between 
two of the teachers resulted in the dismissal of one 
of them. Kagawa and four other students, feeling 
that the discharged teacher had been wronged, 
severely critiazed the faculty for its action. This 
incident brought on a student stnke. 

The faculty looked upon Kagawa and the 
protesting students as the ringleaders, and voted 
to expel them. This decision was announced at 
the chapel hour, and the culprits were invited to 
go up and shake hands with the president as a 
parting ceremony. 

Kagawa went forward, declared that he would 
not go through the sham of an empty handshake, 
and with tears streaming down his face gently 
stroked the president’s hand, saying, “ Chrisuanity 
is a religion of love. A theological seminar}* 
must be a school of love. A school of love should 
guide a mistaken student. As God never abandons 
any one, so a seminary ought never to drive a 
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Student away. Please forgive and reinstate the 
other four students, and let the sentence of expul- 
sion fall upon me alone.” All were reinstated. 

During his stay in this institution he showed 
again that he was made of unconquerable stuff. 
Disease still had him in its grip. Death still 
stalked him. But he had had it out with death. 
It no longer had any terrors for him. He spent his 
mornings studying, but his afternoons and evenings 
were devoted to preaching on the streets* of Japan's 
most notorious slum. Shinkawa summoned him. 
He answered the call. His friends were alarmed 
at his rashness, but he declared that he would find 
his greatest satisfaction in dying in action. 


To those who know God, pain is the suprcmcst 
art. In order to enrich the stuff of our lives God 
has sown the earth with the seed of tears Lovers 
of tragedy who pay a fee that they may weep over 
the third act in “ The Forty-seven Ronin ” should 
not fell to consider that there is meaning in the feet 
that without price God permits us to witness many 
an earthly tragedy. To those who hvc intensely 
pain is a puazle test. 

It is said that the lioness dirows her whelp, bom 
but three days, over the cliff. Those who are bom 
of God must be as strong as God. Pain, misfor- 
tune, destitution, persecution, should not all of 
them be hkened to the various jewels which adorn 
the crown of life ? 

I say to my soul, Let avalanches come! Let 
hurricanes roar 1 Let typhoons unite riicir forces 
and rage 1 Let earthquakes rock and rend 1 I 
fear none of them. To me pain is the highest of 
arts. 


Kagawa’s Meditations 


ON FINDING GOD 


God dwells among the lowliest of men. He sits 
on the dust-heap among the prison convicts. 
With the juvenile delinquents He stands at the 
door, beggmg bread. He throngs with the beggars 
at the place of alms. He is among the sick. He 
stands in line with the unemployed in front of the 
free employment bureaus. 

Therefore, let him who would meet God visit 
the prison c^ before going to the temple. Before 
he goes to church let him visit the hospital. Before 
he reads his Bible let him help the beggar standing 
at his door. 

If he visits the prison after going to the temple, 
does he not by so much delay his meeting with 
God ? If he goes first to the church and then to the 
hospital, does he not by so much posq)one behold- 
ing God ? K he fiails to help the beggar at his door 
and indvdges himself in Bible-teadmg, there is a 
danger lest God, who lives among the mean, will 
go elsewhere. In truth he who forgets the unem- 
. ployed forgets God. 

Kagawa’s Meditations 
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A HEADER INTO THE SLUMS 

F rom the time that modem industrialism in- 
vaded Japan the slums have been the festering 
sores of her large cities. The police knew of and 
accepted their existence. The criminal class made 
them its rendezvous. The prostitute quarters 
combed them for recruits. Occasionally an ad- 
venturous reporter made an excursion thither, and 
came back with some gruesome tale which no one 
believed Peasant folk were directed there in 
their search for a wayward son or daughter. To 
the people as a whole, they were an unknowa 
land. 

Kagawa took his friends by sudden surprise 
when at the age of twenty-one he took a straight 
header mto the depths of tlie Shinkawa slums 
Here ten thousand people were sardined into houses 
six feet square, more hke pnson cells than homes. 
Often such a house had to accommodate a family of 
five or two famihes of mne to ten persons 

Usually there were no wmdows Light and air 
stole in through the open door. One community 
kitchen, a water hydrant, and a common toilet 
served the needs of a score of families Tiicsc 
houses faced upon unpaved alleys three to six feet 
wide. These alleyways reeked vnth filtli ; refuse 
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from the houses, overflow from the toilets, and the 
backwash of overworked sewers.^ 

As to occupation, these people were scavengers, 
freight-handlers, day labourers,, factory-workers, 
jimaksha-puUers, basket-makers, tub-menders, boat- 
men, road-workers, smoking-pipe menders, char- 
coal-ball makers, waste-paper collectors, vendors 
of cheap sweets, cargo-carriers, fortune-tellers, 
gamblers, beggars, thieves, murderers, pimps, and 
prostitutes. Iheir income averaged from one 
shilling to two shillings a day when work was 
available, but much time was spent in enforced 
idleness. 

The district swarmed witib under-nourished 
children covered from head to foot with scrofula 
and various kinds of skin diseases. Infantile mor- 
tality reached the staggering height of over 500 
in 1000, as against 380 in other parts of the 
Empire. 

Day and night, disease of every description 
did its deadly work all over this area. Under 
the veil of night crime and imseemly sin stalked 
unashamed through the dark alleys and in and 
out of the squalid hovels which passed for 
homes. 

When once the young Kagawa found himself in 
the slums the desire to give his life for the under- 
privileged, which had been taking root in his soul 
for many a month, burst into a fuU-blown life- 
purpose. Persecute and threatened, he stood un- • 
moved. He feared neidier man, vermii^ filth, nor 
disease. The itch, the pest, tuberculosis, syphilis 
— he lived, slept, and moved among them. He 
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had made up his mind that his hfe-span \vas to be 
short at the best, and faced it all \pithout anxiety 
or fear. 

Here was an opportunity to act out the Sermon 
on the Mount on one of the most needy and most 
strategic stages of history, and that matchless 
Magna Charta of the larger life, with all its challeng- 
ing implications, did not tetnfy him. He gloried 
in the behef that Qiristianity is not a religion of 
sensible men, but of men gone mad xidth love for 
God and man. 

Christmas, 1909, stands out as a red-letter day 
in Kagawa’s colouiful life. On that day he carted 
his few belongings, with his own hands, from the 
seminary dormitory, and alone and unheralded 
made his way to the slums. The walls and ceiling 
of the hut in which he settled fairly screamed with 
blood and violence. Murder had been committed 
there, and even the red-handed murder-minded 
denizens of Shinkawa shunned it. It was reputed 
to be haunted, and had stood tcnantlcss since the 
night of that dark deed. 

A business depression had the nation in its throes 
and the slums teemed with the poorest of the poor, 
who besieged 1dm for a meal or a place to sleep. 
To give a night’s lodging meant sharmg his own 
bed and beddmg, but he never refused. 

His first appheant was a son of poverty suficring 
from a serious case of contagious itch. The ad- 
venturous saviour of the slums looked at him, 
covered from head to foot with itch blotches. 
“This is God testing me,” he thought, and 
gladly made him his bedfellow. In due time he 
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too was initiated into Shinkawa’s Society of 
Scratchers. 

Others there were who came to stay not for a 
night only but for a season. His first long-time 
lodger was a starved slave to drink. He labelled 
him the “ Copper Statue” because of the colour of 
his alcohol-so^ed skin and the fact that he moved 
only under the greatest compulsion. 

Another was a murderer and -a jailbird who, 
haunted by the ghost of his victim, passed his days 
in fear ^and his nights in sleepless terror. He 
pleaded for the privilege of sleeping with Kagawa, 
believing that Kagawa’s God womd drive away 
his ghost. Night after night he fell asleep clinging 
desperately to ms protector’s hand. To lose hold 
of Aat reassuring grip in his sleep meant a sudden 
leap into the most terrifying of nightmares, from 
which he was with difficulty aroused. For four 
long years and more eve]^ night this experience 
was repeated over and over. 

The plea of an empty' stomach and the state- 
ment that'for days he had lived on a diet of water 
opened the way for a third boarder. This ally of 
the poor now had four to feed. His total income 
was a monthly scholarship of twenty-two shillings, 
received from the Theological Seminary. Ims 
proved insufficient. He secured work cleaning 
chimneys. This brought in another a month. 

However, even as. would not feed four 
hungry men. They met the emergency by diluting 
their rice with a liberal supply of water and reduc- 
ing their meals to two a day. This two-meal-a-day 
rice-and-water-gruel diet continued for fifty days, 
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when a gift of ten shillings from a friend provided 
them once more with a fiili meal. 

At one time over ten down-and-outs were under 
his hospitable six-by-six roof. It became inade- 
quate, and they removed some of the walls in order 
to make room for all to lie down. Among tliem, 
one was in the last stages of tuberculosis, whose 
soiled, germ-infected garments Kagawa washed 
with ^s own hands. One was mentally deranged 
and, though well educated, was deserted by both 
family and friends. Another was a sick prostitute 
rotten with syphihs. It was through sharing his 
bed with a beggar that Kagawa contracted tra- 
choma, the dread eye disease which has almost 
robbed him of his sight. 

Some of the people believed that he was a rich 
man’s son who had chosen to come to the slums 
to spend his money. Others thought tliat 
because he was a Christian he was receiving un- 
limited funds from foreign lands. They therefore 
considered it their right to inflict themselves upon 
him. 

A beggar asked him for his shirt, saying, “ You 
pose as a Christian ; failure to give it will prove 
you a fraud.” He got the shirt. The next day 
he returned and demanded his coat and trousers. 
He got them as well. This left Kagawa with 
nothing to wear but a woman’s kimono witli a 
flaming red lining, the gift of a destitute but 
sympathetic neighbour woman. That woman’s 
kimono vdth its tell-tale lining made lura tlie nutt 
of many a merry jest and much mirth evcrj^whcrc 
he went. 
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Word got out that he had been entrusted with 
a sum of money to use for the very poor. A 
gambler chief appeared, pistol in hand, and de- 
manded £3 of titiat money. Kagawa took to his 
heels and fled. His visitor fired five bullets into 
the wall of the room and instructed the “ Copper 
Statue” to tell his benefactor on his return that 
every one of those five bullets meant business. 
In Shinkawa a gambler who had lost, and needed 
funds to retrieve his duck, was like a tigress robbed 
of her young. Any one with money was legitimate 
prey. Ka^wa decided that his life was worth 
thirty shillings, and a compromise was reached on 
that basis. 

Gambling was a mania in Shinkawa. Men 
gambled away not only the last cent in their 
pockets, but the shirts on their backs. Children 
were sent to school or to their work in the factory 
in rags, and weeping bitter tears because their 
mothers had pawned tfieir clothing while gambling. 
The highest ambition of die girls of the district was 
to marry a gambler, because it meant food, clothes, 
and money. The police were helpless. A raid on 
a game or a gambling-den was like an attempt to 
drive the flies from a decaying carcase. Moreover, 
interference was dangerous. A dagger or a pistol 
was as much a part of a gambler^s outfit as the cards 
and the dice. And they were freely and fiercely 
used when a quarrel arose over the stake or when 
someone interfered with a game. 

Illicit prostitutes swarmed in these alley-like 
streets at all hours, both day and night. Among 
thprn were wives, mothers of families, women on 
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the verge of childbirth, and even thkteen-year-old 
children. The houses contiguous to Kagawa’s 
hut "were the centre of their operations. Thev 
flaunted their damning trade in his face. They- 
brazenly entered his home when he was in the 
midst of a passionate gospd plea, and enticed away 
the young men in his audience. 

Moreover, the rufikns and bullies who took 
refuge here because of the powedessness of the 
police made life miserable for this Christian 
idealist who had set out to redeem the slums. 
Their presence made him live daily under a drawn 
dagger. 

They thought nothing of commitdng murder 
On the contrary, many were proud of their murder 
record. It was a badge of chstinction. For them 
prowess in mmrdering was the mark of a man. 
The more cases he could boast of, the greater man 
he felt himself to be. Furthermore, in the eyes 
of his fellows the halo of heroism grew in pro- 
portion as the number of victims increased. Some 
of them came bearing as tokens of honour the 
skulls of those whom they had assisted across the 
river Styx. 

Knowing that Kagawa was a Christian, a non- 
resister, and that he never appealed to the police 
for protection, they plagued him with peremptory 
demands for money. When these demands were 
refused, out flashed a dagger or a kitchen krufe. 
Many were the times that he was put to flight witli 
one of these rufflans in swdft pursuit, brandishing a 
vicious weapon. One of them attempted to play 
the role of a penitent, but when Kagawa saw 
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thiough the sham and refused him money, a death- 
bearing stone was hurled at him. Another knocked 
out four of his front teeth. 

On one occasion when this gospeller was pour- 
ing out his heart in a message on tibe street, a bully 
appeared carrying a dub. “A Chnstian priest I 
I hate them ! Get out of here ; you’re blocking 
the traffic!'” he shouted. For a moment the 
preacher acted as though he would meet force with 
force. This whetted the ruffian’s longing for a 
fight. Suddenly, however, Kagawa took to his 
heels and ran, with the ruffian jeering and the 
crowd laughing. But the next day he was back 
and at it again. 

Many of these bullies were pimps or masters of 
the unregistered prostitutes of Shinkawa, and when, 
as a res^t of Kagawa’s attack on prostitution in 
his street preaching, a number of these womdn 
repented and turned from their wayward way, the 
storm broke. One appeared while Kagawa was 
eating, accused him of stealing his property, and 
smashed all the dishes on his table. Another, who 
was making the wives of eleven men his conculaines, 
threatened him with a pistol. Another, the parent 
of a secret prostitute, threatened him with a kitchen 
knife. Still another, who had forced his own wife 
into prostitution, attacked him as a disturber of 
family relations 1 

One of these ruffians, overhearing Kagawa pray 
for help to forgive even enemies, jumped to the 
conclusion that he was the man, flew into a rage, 
kicked over a brazier of red-hot coals upon the 
straw mats of the meeting-room, and challenged 
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the prayer to let his God take care of them. 
When I^gavra scrambled to pick up the burning 
coals he tned to turn the laugh on him by shout- 
ing : “ Your God is a joke ! He makes you save 
yourself.'^ 

These bullies not only threatened and attacked 
Kagavra personally, but they broke the windows 
of his hut, smashed the few articles of furniture 
that it contained, and stole his cooking-utensils 
But he never hit back. Had he done so. Ins career 
in Shinkawa would have come to an abrupt end. 
He either fled or smiled, whichever seemed tlie 
better strategy. If he fled, he soon returned and 
earned on as though nothing had happened. 

Life was less than cheap in this slum; it was 
valueless. Murder was a common occurrence. 
The murder in the house occupied by Kagawa had 
been caused by a quarrel over five pence. His 
first year in Shinkawa witnessed seven cases in 
his immediate neighbourhood A quarrel over a 
chicken head caused one of these. A wrangle in 
which two men claimed the s.ame woman as wife 
caused another. A child of thirteen killed another 
of the same age. A mediator in a quarrel paid for it 
with his fife. A priest lost his life when he refused 
to reveal to a ruffian the location of a gambler's 
den. 

On holidays and festival days all Sliinkawa held 
high carnival. Drinking was a major curse among 
these people, and on these days all who could get 
drink went on a wild spree. A drunken brain 
bred a spirit of discord and \iolcncc. On ore 
New Year’s morning from five o’clock until nine 
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Kagawa counted nineteen quarrels — family quarrels, 
gamblers’ quarrels, quarrels over "women, quarrels 
between "women, and' drunken brawls. In the 
course of such a day blood flowed freely, and 
ere it had passed the cry of “murder” 'had been 
raised. 

The "widespread practice of adopting infants and 
slowly starving them to death brought unspeakable 
agony to Kagawa’s sensitive soul. There was a 
regular trafiSc in tiny tots so circumstanced, and 
because of the business depression this traffic was 
then at its height. 

Unwanted babies were brought to middle-fnen, 
who bargained to take them at the rate of plus 
ten garments for each child. They in turn sold 
them to traffickers in infants, who received £z of 
this money and five of the garments. The family 
that finally adopted the child did so not because 
they wanted the child, but in order to get the 
ten shillings in money and the two garments 
which came with it as compensation for raising it. 
Many families made a business of adopting chil- 
dren^ and through starvation and mistreatment 
hastening them to an early death. Shinkawa had 
two hundred children who had come there through 
this system of adoption. 

Kagawa, while still a theological student and 
unmarried, was himself driven to adopt such a tot 
in order to snatch it out of the jaws or death. An 
old woman was under arrest for maltreating an 
adopted infant . He rushed to the police station 
and found the child near death’s door. It w^ 
examination time at the seminary, but he carried it 
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back to his hut Months of ill-trcatmcnt had 
reduced it to skin and bones. It had stomach 
trouble and xras in a high fever. 

That night he went to sleep fondling the tiny 
life which had been thrown mto his arms and heart. 
Durmg the days that followed he was busy with 
his infant charge rather than with preparations for 
his exammations. He tended it with tears He 
fed it, he nursed it, he changed its soiled garments 
and washed them with his own hands. He gave 
it a new life and a new chance. He coaxed it back 
to health and happiness. He mothered it until he 
found a mother for it. 

Bleary-eyed men, pistol-toting bullies, diseased 
prostitutes, skin-diseased juvenile criminals, half- 
naked women, and under-nourished children threw 
'the lurid conditions of Shinkawa into high relief. 
There was, nevertheless, another side to tlie picture. 
Here were people who, moved by their own bitter 
experience, reachly gave their all to help a friend 
in need — women who in .cases of illness came 
and offered their very last handful of rice ; men 
who turned from urgent tasks to help a fallen 
comrade. 

Underneath the rough exterior there ran a lot of 
the milk of human kindness. Behind their poverty 
and uncouthness there was a hidden bond of 
understanding and brotherhood which helped them 
over many a hard, rocky place in the road. Above 
all, the children with their unspoiled souls captured 
the heart of this Christian knight-errant who h?d 
salhed forth to fight the battles of beaten and 
broken humanity. 

D 
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Kagawa put the dtive of a great heart into the 
work of picking brands out of the fire. He con- 
quered through lore, but it was no feasy victory. 
Love’s victories are never cheaply won. They 
are secured at a fearful price. Christ conquered 
only through the Cross. His envoy in Shinkawa 
looked upon privations, insults, and attacks as 
mere incidents of the da/s work. Others looked 
upon these people as alley ‘spawn, a breed of the 
.underworld. He looked upon them as folk. He 
loved them. He saw hidden in each one a priceless 
soul and a potential personality. 

His day began with a six-o’clock street meeting 
at an open place where the people congregated 
before scattering for the day. This is a typical 
scene. A tubercular cough has its clutch on him. 
'Yet he stands in a driving rain until drenched, and 
cries : “ God is love I I will proclaim this until 
I fall. God IS love! I do not mean that the 
imseen God is love. Where love is, there is God.” 
Then he falls exhausted to the ground, and rough 
but sympathetic hands carry him to his hut. 

In Shinkawa babies were bom without e:q)ense, 
but it cost ten shillings to bury them. No family 
could raise that amount, and a death was a major 
calamity. Their problem was not how to have 
their children well bom, but how to have them well 
buried. 

Mother-love, father-love, knows no distinction 
of dass, colour, or circumstance. This love was 
not entirely lad^g even in Shinkawa, and parents 
wanted their babies decently buried — in a coffin 
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and in a cemetety — ^but both cost money. Tlicy 
therefore brought their dead babies to Kagavra 
-and begged him to bury them. During his first 
year he buried fourteen. In 1911 he provided 
Christian burials for nineteen babies. This is 
typical of "what happened every year during liis 
almost fifteen years of life in these slums. 

He visited the sick ; he comforted the sorrowing ; 
he fed the hungry ; he lodged the homeless. He 
became elder brother to the prostitutes, visiting 
’ them when they were ill and providing them with 
mediemes. Even for the bulhes he had a brother’s 
heart, and never lost an opportunity to put God’s 
love into action in his dealmgs with them. 

Parents turned to him for advice. Young 
people brought him their tangled hfe-probicms. 
Crimmals made him their father-confessor. Sick 
prostitutes sought shelter under his roof and he 
cared for them. The children swarmed around 
him in such numbers that he was compelled to 
move his Sunday school to a vacant lot and hold 
the sessions out under the open sky. 

He enlarged his working centre by adding a 
room which served as a dispensary and hospital, 
and another which was crowded with routed and 
wrecked men and women. He himself continued 
to hve in his six-by-six room Tlie ceiling was 
covered with newspapers to prevent a rain of dust 
The walls were of mud. The straw-covered mats 
were so infested with vermin tliat they fairly heaved, 
and in the summer he had to construdt a hammock 
bed in order to secure a minimum of sleep. 'Flicy 
invaded even this. y ^ 


(. 
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Out of bis own experience of deep distress he 
was able to reveal his strong soul to the storm- 
tossed lives around him and satisfy his passion for 
showing God*s love to. those for whom no one 
cared. His perilous pilgrimage into the slums 
enabled him to marshal into play all the forces of 
his versatile personality and to brmg the impact 
of recreative life upon this human waste-heap. 

He also proved himself a master with the pen. 
The fiction which he had written as a 'student 
while fighting for his life with tuberculosis lay 
buried beneath a pile of books and maga2dnes. 
The publisher of the influential monthly Kai!(p 
(Recottsfrticfioti) called at the slum hut one day in 
search of feature material for his publication. 
Kagawa brought forth his all-but-for^otten manu- 
script, The publisher read it, recognized in it the 
spark of genius, and urged that it be revised and 
released at once. Moreover, to the author’s utter 
amazement, this keen judge of values in the field 
of fiction offered to purchase the manuscript for 
the then fabulous sum of £z^o. 

Kagawa revised it, put into the tide and contents" 
the story of his combat with death and his experi- 
ences in Shinkawa, and gave it to the reading 
world. It was first published as a serial, but 
attracted little attention. Later, however, when 
put out in book form under the tide Across the 
Death JJne, the nation redeemed itself by buying^ up 
edition after edition. In an incredibly short time 
250,000 copies were sold. This recognition put 
the young penman in the front ranks of the nation’s 
writers. 
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His second book, Tht "Psychologf cj Pci-trfj, z 
serious study of the causes and cure of poveny. 
He wrote a IJJe of Christ for children. He showed 
his versatility by publishing at the same time a 
book of poems and a dissertation on economics. 



I AM fond of men. The worst, most fear-inspiring, 
demonked murderer, somewhere in his make-up 
has that which is irresistible. Plagued by them, I 
flee. Often I left the slums of Shinkawa for a season 
because bullies made life a torture for me. Yet I 
did not abandon those rogues of ilie slums. 

, Nature is fasdnating, but the children of the 
slums also abound in interest. If I am privileged 
to play with them I will not say that Nature sur- 
passes them in attractiveness. 

Sin makes men base. If there was no liquor and 
no syphilis the worst of rogues would inspire no 
fear. The rogue himself is not to be feared, but 
loaded with liquor he creates terror. ' 

I cannot say that a man minus a nose because of • 
the inroads of self-inflicted disease, or the stooped 
and broken courtesan, is more beautififl thm a 
flower, but I cannot abandon hope rerarding either 
of them. I ding to men. I love mem. I can’t- 
help loving them. Even diough I am cornered 
and forced to flee ftom men whom the demon of 
drink transforms into beasts, yet I speedily seek 
them out again when they return to a sober state. 

Kagawa’s Meditations 


IV 

Il^I THE ROLE OF AN EMANCIPATOR 



lUSUGION FOR THE WHOLE OF LIFE 


Some people say that sodal and religiotis move- 
ments are two different things. This, however, 
is said by those who fail to think of religion as 
an art concerned with the whole of life. If the 
material and the spiritual are swarate entities, and 
if there is no relation between God and the world, 
this contention may be true. To him, however, 
who, makes life the realization of die supremest 
good it is impossible to separate social and religious 
effort 

If religion is the whole life in action, how can 
social movraents alone exist apart firom religion ? 
It is only 'the timid who interpret God and the 
wodd as a dualism. Until even me Stock Exchange 
is filled to saturation with God there is litde hope 
for genuine religion. 


Kagawa*s Meditations 
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T he love of Christ and a passion to befriend 
the poor and make Jesus’ way of life a solvent 
of the problem of poverty led Kagawa to dedicate 
his life to the slums. But he never lost his passion 
for books. He never ceased to be a student. The 
most conspicuous furmture in liis Slimkawa hut 
was a stack of shelves constructed out of the rough 
wooden cases in which gasohne-cans are packed 
for shipping. These shelves contained a mar\'cl- 
lous hbraiy. Here were books that arc cvct)*whcrc 
recognized as authorities in the field of rdiglon, 
poetry, philosophy, psychology, pedagogy, biology, 
econonucs, the sodM saenccs, and the problems of 
labour. 

Early in his career in the slums he declared : 
“ The slums are a laboratoiy of life and of human 
society. From one point of view I am doing 
research work vuth the slum as my laboratory and 
man as my major.^ Some people think of me as 
administering palliative remedies, but I am an »n- 
dustrious saentist. I am researching life at one 
of its outbreakings in the soaal order.” 

He was not satisfied to be simply a mender of 
men. His expcnencc in Shinkawa convinced him 

* Lt, sjsecuil subject of stud>. 
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lliat the problem of the slums could never be solved 
in that way. He therefore turned the slum into 
a great laboratory for social research. He traced 
poverty to its source, studied its causes and effects, 
probed into contributory causes, and endeavoured 
to discover the cure. Out of this study was bom 
Kagawa the Christian Socialist, the champion of 
the under-privileged classes, ^e daring labour 
leader and the consistent and persistent critic and 
foe of the present capitalistic, acquisitive social and 
economic order. 

His study led him to the conviction that poverty 
had its roots in the labour situation. In the 
system of home industries and handicraft which 
characterized ancient Japan tibe employee was 
treated as a human being. ' He shared the em- 
ployer’s family life. The employer and employee 
ate at the same table, worked in the same room, 
and joined mind and hands in the same task. The 
human element entered into all iheir relations. 

-- They faced each other as man to man. They knew 
each other. Thty understood each other. Often 
the employer was moved by a paternal interest 
in those who worked under his immediate over- 
sight. Withal there was ample opportunity for 
creative work. 

Modem industrialism, with its monster factories, 
its high-powered machines, its mass production, 
and the stranger-relationship between employer 
and employee, had changed all this, except that 
the rights were still all on the side of the employer, 
and the labourer had no choice or voice as to &e 
work he should do, the conditions under which 



IN THE r6lE of an EMANCIPATOR 59 

he should work, the hours he should work, or 
the wages he should receive. 

This was before the day of either the Inter- 
national Labour Office at Geneva or the present 
factory legislation in Japan. The employer needed 
only to cater to the stockholder and his insadablc 
hunger for big dividends In many cases work- 
ing conditions were a scandal. Hours were long. 
Wages were low. 

Kagawa the student discovered that many of 
the ills which afflicted Shinkawa harked directly 
back to these labour conditions. He found a 
direct relation between the rate of infant mortality 
and the parents* wages. Where the income was 
low the death-rate was high, and vice versa. Bcaiusc 
of insuffiaent income half of the cliildren were 
under-nourished, and died before they reached the 
age of five 

He found that the chief causes of tuberculosis 
and the other diseases which played havoc witli 
life in this slum were under-nourishment and long 
working hours. He found that those about lum 
resorted to drink in order to paralyse tlieir br-iins 
and nerves and forget their suffering. Irritated 
by their lot, they sought a stimulant to case the 
strain. 

Moreover, poverty was the handmaid of die 
prostitution that polluted the slum. He witnessed 
a woman approaching her birdi-throcs suddcnlv 
turn courtesan. Investigation revealed die fact 
that her husband was injured and ill and the fimily 
income cut off. He offered to ddc them o\ cr until 
a better day, but it was too late She had tasted of 
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the street-walker’s life and no longer desired to 
reform. She kept it up and forced an abortion. 

Pondering on-the unnaturalness of it all, he says ; 
“Humanity by rights should not degenerate to 
such a state. If it comes to this it would be far 
better for them to be dancing, crying monkeys 
among the island forests in the South Seas. 

“ They did not drop to this depth of their own 
desire. 'liey cannot eat without working. And 
working wirii their .hands brings in but a pit- 
tance of ^d. or 7-id. a day. On this they must 
live. To throw their chastity on the market means 
money without toil. For a simple-minded, un- 
lettered woman this plan seems simple. Facing 
starvation, she barters her soul and discovers a 
means of livelihood. And once this life is entered, 
she cannot cleanse her soul and return again to 
her first chaste state.” 

Kagawa found himself playing the lonely role 
of a pioneer in his attack on the problem of the 
slum in Japan. There were no precedents to 
follow, no guide-posts to point the way. In every 
phase of the work he was compelled to blaze new 
trails. He was young in years and eager to learn 
firom the experience and experiments of others who 
had wrought effectively in this field. He therefore 
sought an eariy opportunity to go abroad for 
spedal study and first-hand observation. In 1914 
the way opened and he set sail for America. 

During the more than two years that he was 
absent from Japan, studying at Princeton Univer- 
sity and investigating social service institutions in 
America, three of the girls in his Sunday school. 



IN THE ROLE OF AN EMANCIPATOR 6i 

whom he had baptized, were sold to houses of 
prostitution Thirty of the boys whom he had 
brothered, overcome by the influence of their 
homes and their environment, became proteges of 
pickpockets and were sent to jail. 

Mourning the fate of those who had been plucked 
out of the fold he cries : “ Who stoic those thirt)*- 
three precious souls ? Bring them back ! Bring 
them back ! Bring them back once more to my 
breast! The present et^il order has stolen those 
whom I so dearly loved and is killing them alive. 
It is like putting an oar into a stormy sea — every 
gam IS followed by a backward swing.” 

He determined that the hberation of tlie labourer 
was the only way to save the slums. Impelled by 
a sense of divine call and a deep emotional drive, 
he set out to play the role of an emancipator. 
There were then 2,400,000 on Japan^s labour roll. 
Their number has since jumped to 8,550,000: 

5.280.000 free labourers and factory-workers, 

1.053.000 engaged in transportation, 1,158,000 
working on the roads and public works, 600,000 
fishmg folk, and 459,000 miners. 

Kagawa’s leap into the leadership of Japan's 
labourmg folk was fraught with dramatic signifi- 
cance. These toilers had been slowly coming to 
a consciousness of their wortli and latent pover. 
The ferment of social unrest and discontent had 
long been at work. Tlie rumbling of a coming 
storm could clearly be heard' in their rank« But 
they lacked a leader, one who not only scn'=cd ilicir 
wrongs, but whose personality could dramarirc their 
cause and command die sympathy of the nation. 
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Kagawa was the man for the hour. He had 
lived wilii them. He had suffered with them. He 
had wept with them. He knew them better rhan 
they knew themselves. Their cause was his cause. 
Their battle was his batde. 

, Moreover, his life in Shinkawa and his novel. 
Across the Death Une^ which every one was reading 
at the time when he stepped into the arena as the 
champion of the working folk, focussed every eye 
on them and their cause. They jumped with 
one spring right into the centre of the national 
stage. 

Some years previous. Mi: Bunji Su2uki and others 
had organized in Tokyo the Yuai Kai (Labourers’ 
Benefit Society). As an evolution of this society 
Kagawa had helped to form the Japan Federation 
of Labour, and organized the labourers of his area 
into a branch of this organization. 

A contemporary writing at this time says : ** If 
Suzuki is the father of the labour movement in 
Japan, Kagawa is the mother — ^his heart, his soul, 
his sympathy, his understanding of the labourers 
are like that of a mother — a wise mother.” * 

The first outward evidence of the workers’ grow- 
ing consciousness of their place and power came 
in 1911 when the labourers of the Kawasaki and 
Mitsubishi Dockyards in Kobe went on stnke. 
They were the poverty-stricken workers whom 
he had beftiended and to whom he had preached 
in connection with his work in Shinkawa. They 
turned to follow him. ** Follow Kagawa ! ” cried 
30,000 voices. He accepted the challenge and 
flung himself into the fight. 
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In order to keep the lid on labour the pohcc had 
issued regulations making it unlawful for labourers 
to form assoaations. In the interest of strategy 
and in order to control die strikers Kagawa found 
it necessary to organize them. He therefore dis- 
regarded die decree, and organized the stnking 
workers into a fiiil-dedged labour union — the 
first one in Japan. 

^ It was not a quesdon of hours or wages, diough 
the hours were long and the wages low. Th.c 
strikers demanded the recognidon of the labour 
umon, its right to negodate, and the right to have 
a workers’ committee in the factory. Tlus meant 
that leaders would emerge from among the workers. 
They would then have a say in regard to such 
quesdons as hours, wages, and working conditions 
It was an unprecedented demand, and the employers 
fought it bittedy. 

The strikers issued a manifesto to the nation. 
This, too, was an unheard-of procedure. “ Lab- 
ourers are personahtics. They arc not com- 
modides to be bought and sold according to a 
scale of wages based on the market price Furtlicr- 
more, they must be given die right to organize. 
For this reason we who belong to die army of 
producers make the following prodamadon : 

" We arc not machines. In order to develop 
our own mdividuahdes, to personalize sodetv, and 
to secure a sodal order which will proiiJc die 
producers a real culture and give them sccuntv 
as to didr Hvehhood, we demand the right to 
regulate our own arcumstanccs.” 

Kagawa opposed the use of violence -and dc- 
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sttuctive tactics. At first only peaceful methods 
were employed, but the calling out of soldiers and 
the use of force on the part of the police stirred up 
the ire of the workers. The situation developed 
into a siege, with feeling running rampant on both 
sides. 

The 30,000 labourers put their destiny in 
Kagawa’s hands. He planned and directed their 
campaign. He spoke to them en masse daily and 
kept up dicir morale. He took their demands to 
the dock authorities, and in person pleaded their 
cause. ' One who saw him in action says : “ When 
he stands as the leader of labour and gives battle 
for the blue-dressed hosts, one cannot but be im- 
pressed with his warrior-like spirit which flames to 
high heaven.” 

The police blacklisted him, called him an agi- 
tator, and buzzed round his hut in Shinkawa hke 
bees roimd a swarming hive. Detectives tracked 
his every step. Finally they raided the head- 
quarters and placed him under arrest.. One of the 
poUce, in arresting him, tore his clothing and beat 
him with a sabre. He was handcuffed and dragged 
hatless and shoeless to the police station. 

The judge, however, was considerate in his 
attitude and the prison-warden manifested all the 
leniency possible. The guards also treated him 
kindly. Kagawa called them brothers and showed 
neither temper nor resentment. His fellow- 
prisoners treated him as a hero. Fearing that his 
presence among the admiring male convicts would 
demoralize the prison morale, the authorities trans- 
ferred him to a cell in the women’s ward. There 



IN THE ROLE OF AN EMANCIPATOR G\ 

the women inmates vied with each other in mend- 
ing his garments and in showing him evcrj* possible 
kindness. 

During his thirteen days in prison one of his 
best-known books, entided Thf Shooter at the Sar.^ 
was released, and he formulated and wrote on die 
pages of his memory another of his most popular 
novels, which later was pubhshed under tide 
of UsUning to the Voice in the Wall. 

He was confined m a solitary cell. Books and 
wridng-paper were denied him. The following 
lines, written with a piece of charcoal on scraps of 
waste paper, open tiny windows into liis feelings 
and experience during those days ; 

“ jNlidnight. The clock strikes one — two — . 
Wide awake, I hound the prison vermin. 

“ Oh, the noise of a prison 1 It surpasses all 
expectation.' How lively is the ncighbounng 
cell ! 

“ Admirable indeed the thoughtfulness of the 
prison guard who planted the morning-glory and 
set it trailing its way upward to my iron-gratcd 
window. 

' " Sad is the sight — ^men, monkey-like, grasping 
the window-ledge with both hands and hJWng dicm- 
selves up to get a peep out into the light. 

“Back and forth, nght and left, ceaselessly I 
pace my prison cell. 

“ How hard to bear — the sight of friends press- 
ing their foreheads against the grated door of my 
cell and weeping bitterly. 

“ How grate&l to one in prison is man’s com- 
passion as evidenced in a cup of cold water given. 

E 
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How I detest die dullness of this weary body 
as from time to time I give myself to meditation. < 

“'Morning — evening — with many a shifting of 
my^ body, O God, I pout out my soul in strong 
crying unto Thee, Thou Rock of Ages I 

“The sun that comes stealing in through the 
southward window does not wilWiold its shining. 

“ Alone in prison, but not without a friend — a 
fly-catching spider shares my solitude. 

“ There’s one solace that never fails — ^the 
summer clouds which float in endless procession 
past the prison window. 

“At times as I wring out the mop-rag and wipe up 
the prison floor I reflect upon my state, and smile. 

“ Myself and God — only we two — how like the 
life of a monk in his cell. ' ' 

“ Confinement here three years, yea, even five, 
would be no hardship if God does not cast me off. 

“The light is dim — ^there is no book. To 
closed eyes no light is necessary. 

“ Oh I the ignite beauty of the summer sun 
as it glistens and gleams on the granite of the 
prison wall. 

“ On a journey — around and round in my four- 
and-a-half-by-six solitary cell 1 

“I compose — on pieces of scrap paper, while 
walking round and roimd. 

“ The echo of the dock whistles and the pound- 
ing sledges penetrate even into this prison cell — 
how hateful is their sound ! 

“ In the gathering dusk what a joy to hear the 
voices of the children echoing over the high prison 
wall. 
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" The prison vanishes -while I listen, as in unison 
they sing, ‘Guess who’s your neighbour?’ 

“ Pressing the mop to the window-pane, I sec 
on my faintly reflected face the big promise of a 
beard! 

“ The heat — all through the night, to and fro. 
to and fro I wave the smuggled fan, creating a 
dream breeze. 

“ When rime hangs heavy, water challenges to 
play ; it soothes my face, cools my plunging arms . 
and provides a friendly frohe. 

“ My heart, immersed in twilight, is transformed 
at the time of prayer to the likeness of the middav 
sky.” 

When the rumour spread that his release wa.s 
near, 1000 labourers quickly formed in line to 
mar^ to the prison gate and welcome liim. The 
pageantry of night spread over them as they set 
forth, each carrying a coloured paper Lantern and 
bearing the banners of a multitude of workers’ 
guilds. The labour leaders, fearing that their 
presence might mean an extended detainment for 
their hero, pleaded with tlicm to return to their 
homes. It was all in vain. They swore tlrt tlicy 
would camp before the gate until he wa'? released. 

After much ^ood-natured discussion thev finally 
yielded and ViUthdrcw to a near-by temple yard. 
There, on his release, they greeted their martyr 
leader with a fanfare of harr^af (liurrahs) vhich 
shook Kobe’s night. With songs and shouts thev 
escorted him to his home in the slums On rc,->ch- 
ing Sliinkawa it was past midnight, but the whole 
district was asdr. Men in their loin-clotiis, v omc.i 



68 KAGAWA 

in their night clothing, children — ^just as God made 
them — ^to the last man, woman, and child they vied 
with one another in their eagerness to welcome him 
back. Strong men and women, whose eyes had 
long" been temess, were weeping, some in silence 
and others openly and unashamed. 

The ex-prisoner celebrated his release by taking 
one hundred of the slum children for a day’s frolic 
by the sea. For many of them it was their first 
train ride and their first outing. Some were sick ; 
some cried for their mothers. All romped and 
played and ate to their hearts* content. - 

For one day Kagawa was neither slum reformer 
nor labour leader. He was simply a friend of little 
childr^. He played with them, ate with them, 
swam with them, and built casdes in the sand 
similar to those he had made on the sand dunes of 
the Yoshino river at Awa. 

Social and labour movements tend to be rough 
and turbulent, lacking in delicacy, and eliminating 
the finer side of life. This labour leader, however, 
was first of aU an idealist. He was an artist and 
a poet, both in spirit and in temperament. He 
opposed class conflict, direct action, and violence. 
Even when the strike was at its height and the 
dock authorities and police tried to break the 
strikers* morale by resorting to brute force, he 
urged them to beat back the blow with love and 
not with hate, and to put their reliance on the justice 
of thek'cause and in soul-force. 

Yet his was no visionary leadership. He had a 
clear-cut programme. He advocated the labourer’s 
right to labour, fireedom of domicile, an oppor- 



IN THE ROLE OF AN EMANaPATOR 6o 

tumty for mental development and to round 
out Aeir personalities, freedom of marriage, free- 
dom of migration, recreational privileges, libcrn* 
of speech, the right to orgamze, the right of 
assoaational contract and of rchgious freedom 
He declared that the only basis of a true labour 
movement was to get past mechanistic and repeti- 
tive labour to labour that is creative, independent, 
and free. 

He strove not only for the betterment of 
the labourer’s lot, but of the labourer himself. 
Addressing them, he says : “ The labourer must 
have no mean opinion of himself. Away with 
self-depreaation 1 Be conscious of your worth 
as a labourer, and glory in your role.' 

" The producer’s course is in creation. Don’t 
get exated I A waste of ncrv’c energy will get 
you nowhere. Be calm 1 Be steady I Let tlic 
imperiahsts and the capitahsts do tlicir worst. It 
matters not what the radicals and extremists say. 

“There is but one course for the labourers. 
That is production motivated by love. Tiic blind 
aping of imported ideas regarding labour unions, 
owners’ unions, and the diversification of labour 
will never save the day. For Japanese labourers 
there is a Japanese way. That is invention and 
creation. Intclhgently, accurately, svdng your 
hammer and watch the results. Unions arc neces- 
sary, but labour problems can only be solved by 
the inner awakerung of tlic labourer.” 



I ENJOY poverty, yiznj possessions are to be 
deplored. If one has nodnng, one’s troubles are 
few. By this I do not mean that I want to lack 
the bare necessities of life. If in some way I can 
manage to live, a »and house is no attraction. 
Rather ave me a hut among the trees. While 
the snal4 the kilHfish, and the lotus leaf are my 
friends, I have no desire to be rich. 

For this reason the labour movements with 
which I relate myself do not demand large posses- 
sions. They have but three demands — a chance 
to live, a chance to work, and a chance to show the 
marks of a man. I have no desire to participate in 
labour movements motivated by greed. 

Kagawa’s Meditations 
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man’s affinitt for the soil 

This dvilization of steel and concrete separates 
mankind from the soiL The soil is God’s foot- 
stool. The scent of the soil heals me. I have rio 
desire to become a civilized man. I want to live 
close to the soil. 


Kagawa’s Meditations 
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K agawa’s study in liis slum laboratory led bun 
still farther afield. Historically tlic Japanese 
are an agrarian people. Japan’s anaent ciMliza- 
tion had its roots and came to flou'cr in small 
country-consaous cities and in countless rami 
villages During the feudal period the farmer 
ranked nest to the Samurai in the soaal scale and in 


national importance. From the farm still springs 
much of the nation’s moral fibre, its spirit of in- 
dustry, and Its sturdy manliood and womanhood. 

The inaugyiration of a world commerce, the 
unfurling of the Japanese flag on all the world’s 
seas, and tiie rapid growth of industrialism gave a 
tremendous impetus to urban development Vet 
50 per cent, of the people arc still living on tbe 
land. 


Japan is far-famed for her natural beaut}*, nic 
unique sublimity of her sacred Mount Fuji, the 
grandeur of her unbroken mountain ranges, the 
grace of her unending shore-line, the beaut-n <.'f 
tlie islands which stud her seas, the chinn of licr 
landlocked bays, and tlie daintmess of 'ncr plum and 
cherry blossoms, make her one of the v:orId's 
garden spots But Nature has been niggardly in 
her bestowal of natural resources. 
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The fatmer’s lot is peculiady hard. Eighty- 
five per cent, of the nation’s area is mountainous. 
There are few expansive plains to convert into 
fields. As against Germany’s cultivation of 50 
per cent, of her total territory, Japan’s maximum ' 
possibility is 18 per cent. Tragically small though 
it is, even this percentage can only be secured 
by terracing her mountain-sides and bringing them 
under cultivation. 

None of her land produces without fertilization. 
Forty-five per cent, of her cultivated lands are 
irrigated dce-fields. Bice is the nation’s main 
diet, but only a minor part of the worid’s population 
makes this its staple food. Thus, in time of short- 
■ age her farmers are in trouble. In case of a surplus 
th^ere is no market. 

In addition, over-population presents a serious 
problem. The whole of Japan proper could be 
tucked away in the State of California, leaving 
10,000 square miles unoccupied. Yet close to 
65,000,000 people are crowded into this limited 
space. Belgium has 300 people to the square 
kilometre; in Japan Aere are 1000. Or if we 
take the cultivated area only, she has 2722 people 
to the square mile. The landholdings are sm^, 
averaging one and a half acres for each farmer. 

. Even m the heyday of his power the Japanese 
- farmer had a hand-to-hand fight with Natme in 
his effort to sustain life. He was for ever s k i r ti n g 
the edge of poverty. The commercialization and 
industrialization of the nation’s life, and the resultant 
shift of the people’s interest and energy to the 
cities, brought him face to face with a major crisis. 



THE LINE OF BATTLE LENGTHENS 7^ 

The cost of living has soared, but the price of 
farm products has remained stationary, or slumped. 
Budgets can no longer be balanced. Farmers arc 
going into bankruptcy at the rate of io,ooo a 
year. Annually 100,000 of the fittest and finest 
sons and daughters of the farms flock to tlie dties 

The tenant farmers, who compose 46 per cent, 
of the rural population, present an even darker 
picture. Under the prevailing tenant system tlicy 
are compelled to turn over to capitalistic owners 
or to absentee landlords from 55 to 70 per cent, 
of their crops. High land values and debts due 
the owners doom Aem, their children, and their 
children’s children to the status of tenants all their 
days. Interest rates run from 20 to 40 per cent. 
Sons inherit, not the family property, but the family 
debt. It resembles a system of serfdom As a 
class they are povert}’-stricken. 

. Kagawa discovered that then, as now, the slums 
were fed from this tenant-peasant part of th.c 
population. The majority of the people around 
him hailed from the tenant farms Worsted in 
their fight on the farm they drifted to the dues, 
and became the flotsam and jetsam wliich cvcntuallv 
landed in the slums. 

He found that in spite of the good air, sunshine, 
and sanitary conditions of country life, impoverish- 
ment and the low standard of living of the pc.i'sinf 
villages made the rate of infant mortality and the 
general death-rate there liighcr than anj^vhcrc ebe 
m the Empire. 

He traced the source of pro'^ntuuon, hotii public 
and private, back to these villages. The owners 
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of prostitxite quarters and the procurers recruited 
their ^dctims from this ignorant, destitute dass. 
The factories and industrial plants, as well, combed 
these villages, and with the promise of better food 
and finer do&es lured multitudes of these peasant 
girls to the dties. There bitter disillusionment 
eventually drove many of them into a life of lust. 

Disease, espedally tuberculosis, ravaged these 
villages. The under-nourished condition of the 
peasants made them easy prey to disease, and they 
furmshed the largest percentage of the nation’s 
'850,000 tubercular patients. 

Undeterred by the heavy burdens he was already 
bearing and the enormity of the task, Kagawa 
determined to extend the battle-line into the far- 
flung rural areas, and liberate the small farmers and 
the tenant peasants. 

Simultaneous with the growth of self-con- 
sdousness and a sense of latent power among 
the labourers an awakening was sweeping over the 
tenant farmers. Disputes between ^em and the 
landowners — ^unheard of in old Japan — over the 
question of land rights and rentd rates were in- 
creasing in frequency and in intensity. However, 
being unorganized and having to fight both the 
landowner and the police, the terjants inevitably 
suffered defeat. 

In 1921 a group of peasants met in Kagawa’s hut 
in Shinkawa and organized the first peasant union 
in Japan. Farmers’ guilds had been in eastence 
previous to this, but they were in the interest 
and under the control of the capitalistic farmers. 
Kagawa’s house was made the headquarters of this 
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new agiaiian movement, and branches were cstab* 
lished all over the Empire. Assistance vms given 
in cases of dispute with the landowners. A 
magasdne was started, entitled Tht Scil c’-.i 
Freedom. 

Later in the year an All-Japan Peasants’ Confer- 
ence was held, and the “ Japan Peasants’ Union ” 
was publicly launched. Its organization caused a 
sensation. The fact that Kagawa and otlicrs who 
had participated in the Kawasaki and Mitsubishi 
strikes were elected officers caused much concern, 
both to the landowners and to tlic Government 
authorities. 

The umon’s decision to take the part of the 
small landowners and of die tenants in their fight 
with the Landowners’ Union at times of peasant 
uprisings gready perplexed the capinalisdc farmers 
and the ^sentee landlords. Its declared poliq’ 
of promoting die enactment of a law to protect 
the tenants and to secure the repeal of the police 
regulation regarding die setdement of disputes be- 
tween tenants and owners was considered radical. 
And Its declared purpose of taking an active part 
in general elections in order to further the interests 
of the peasants, and its declaration in favour of the 
nadoni ownership of the land, were looked upon 
as ultra-radical. 

The movement issued a manifesto in vlv'ch it 
oudined its goal. “ Wc purpose to nourish know - 
ledge, improve our technique, cultivate our moral 
character, bring die clement of cn)0\mcnr into 
life on the farm, and make the realization of a 
perfect rural civilization our goal. 
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“ Standing for freedom of thought and assuming 
an attitude which will benefit society as a whole, we 
will love the truth. In order to realize an emanci- 
pation void of compromise, we will fight capital- 
ism by organizing producers’ guilds, and attain the 
liberation of the poverty-suffering peasant.” 

It adopted as its programme additional educa- 
tion for the rural peoples, the perfecting of rural 
industrial co-operatives, die organization of credit 
and other economic agencies, the betterment of 
rural housmg and sanitary conditions, the encour- 
agement of scientific agriculture, and the inaugura- 
tion of a system of crop insurance. 

Here again Kagawa rqected the red programme 
of conflict and force. He advocated peaceful and 
parliamentary action and an evolutionary as against 
a Jcevolutionary advance. He urged the peasants 
not to give themselves to the negative tactics of 
simply fighting for their rights, but to adopt such 
constructive measures as the introduction of new 
crops, the employment of new methods, and the 
setting up of mutual-aid co-operative agencies. 
Inasmuch as Japan has five times as much moun- 
tainous and three times as much forest area as she 
has level land, he suggested that more use be made 
of the mountains, and that the forests be made 
productive in fruit and nuts. 

He called their attention to the fact that capital- 
ism has reached its present state through co-opera- 
tive effort, and called upon every village to organize 
itself scientifically like a city factory. He coun- 
selled them to pioneer in an effort to discover use 
for the nation’s supposedly unusable land and in 
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developing auxiliary work for their leisure winter- 
time. 

He pointed out the need of a more scientific use 
of the soil, a more economic use of their time, a 
better division of labour, of increasing economic 
v^alues through social co-operation, and the use of 
machinery through the organiaation of co-opera- 
tives. On any and every Decision he dccl''rcd 
* that the most important thing of all was the 
re-making of the peasant himself 

The crusading urge has ever been strong in 
Kagawa ; having adopted a cause, he flings hmi'clf 
into it with bummg intensity. Trusting only in 
divine forces, he throws caution and soft words to 
the winds and sallies forth, as the knights-crrant of 
old, to do battle for what he deems to be nght. 

As a patriot, also, this movement made a tremen- 
dous appeal to him. A disastrous reaction ag.iinst 
farm life was sweeping over tlic youth of the runl 
area. Through the mereased facilities for tr.ivcl, 
the influence of the press, tlic coming and goirc 
of the young men conscripted for milit.aiy service, 
and through die stream of }oung people flocking 
to the cities for educational purposes, rural Japan 
was being brought into vital contact with modem 
city life 

The farmers were not shanng the benefits of the 
nation’s modern material, cultural, and spiritual 
advance, and the contrast of tiic farmer’s lot -"nd 
life with tliat of his dty brother had started a 
terrific drift from the farms to the ciijc<;. 

Kagawa felt that there was no hope for xhc 
nation if its rural life went on tlic rocks. Tt c 
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dty civilization is a consuming civilization, while 
-that of the village is a producing one. Japan, 
unlike England, has no colonies to which she can 
look to make up a shortage in food supplies. 
Here in a critical sense it is true that her farmers 
must feed her. 

He toured the Empire in the interests of the 
peasants’ cause. He made them feel that a new 
hope had arisen on the horizon of their threatened 
'domain. Everywhere he was acclaimed -as their 
saviour. Again, however, he ran pell-mell into 
the opposition of entrenched interests and the 
police authorities. Both looked upon him as a 
dangerous agitator. The police did everything 
in Aeir power to obstruct his work. In some 
places he was denied the right of assembly. Every- 
where his speeches were severely censored. Detec- 
tives dogged his steps. 

In one of his campaigns the police put him under 
surveillance and locked him up. "^^en a police 
sergeant unlocked his cell door and informed him 
that the chief of police wished to see him, like Paul 
of old he replied, “ If the chief wants to see me, let 
him come here.” At that the representative of 
the law jerked him out of the cell and pulled him 
by force into the presence of the chief. 

The chief’s first words were : “ I have read your 
books and greatly respect you. Tell me your 
impressions of your detention by the police.” 
Kagawa, considering the question irrelevant and 
that the chief was trifling with his predicament, 
remained silent. When repeated attempts to get 
a reply were met with continued silence, the chief 
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flew into a lage and stormed at him, “ You arc 
insulting me I ” 

The prisoner, then looking Ins inquisitor right 
in the eye, quietly replied : “ One so intelUgcnr as 
you knows far more about police detention" than I 
possibly can. Following the great earthqu.akc. .at 
the Cabinet’s request I served on tlie Government’s 
Imperial Economic Commission. Here I ha\c 
* nothing to say. On my return to the capital I 
shall take up this matter directly with the autliontics 
of the Department of Home Affairs, and see if li-'c 
Cabinet’s attitude toward me has changed.” 

Hearing this, the colour of the diicCs face w ent 
through a senes of kaleidoscopic changes as he shot 
out; “I tiiought you were a man, but I see 
you belong to the rabble.” Tlic prisoner resumed 
a serene silence. In the face of bluster and bluff, 
silence and candour won die day. In a moment 
the representative of die strong arm of the law 
approached the silent figure standing before him 
and in subdued tones said • “ Pardon my rudeness 
You are at liberty.” The disciple of non-rcsistancc 
forgave and forgot. 

However, Kagawa was no longer the unknown 
youth arrested in connection widi the Kobe strike 
His work in Shinkawa, the fame he had won in 
the literary worid, and his Icrdcrship of the Labour 
movement had made lum a national figure. He 
had friends and followers by the thousand •scattered 
dirough every walk of life. Tlic police c'’>uld 
harass him in his work, but they could rot vith 
impunity play fast and loose with h’i'^ ycrsor^l 
freedom. 

F 
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-When tbis episode came to the ears of the 
governor of die province he immediately sum- 
moned the police responsible for Kagawa’s arrest, 
and took steps to safeguard his own official head. 
It developed that Kagawa’s only offence had been 
that in a tone of protest he had enquired of the 
police the reason for putting his feUow-speakers 
under detention. 

Under the drive of this ardent ally of the farming 
folk an agrarian movement was launched which 
promised to become nation-wide in its scope. It 
has assumed national proportions, but in the vicissi- 
tudes of time unlooked-for forces have emerged. 



When one returns to the dty fresh frot» 
country, a sympathy aVdn to pirr goes out to tlic 
young tromen of gentle birth. Tnese <:ur.<3 
creatures, whose existence is squeezed out of the 
peasants, the tiuners, and the factory-workers, 
dothed in supple greenish garments, shod in soft 
footgear and leaning on the arm of a lover, ibcy 
meander along the Mily lighted streets. 

They seem wholly unconsdous of the fact th-’t 
the rouge on their checks was purdn^cd .at the 
cost of the peasants’ blood. When one contem- 
plates their manner of life so similar to that of a 
parasite, the impression deepens that the colour 
of thdr skin resembles the colour of an intcstin-d 
worm. 

No matter how degant may be that beautv, it 
is after all a parasitic beauty. It is not the <o’cmn 
beauty of the Gredan goddess, Athene, uho took 
upon her lone shoulders the nation’s anricucs a'’d 
burdens. The beauty whidi I crave for the women 
of Japan is not a parasitic beauty, but tlic be-iun of 
the goddess Athene. 

Nay, not only that, I yearn that the diucb'cm 
of Japan shall nave the b’eaut)* of the ilo!.- 
Mothcr, ho was able with a glad heart to o'Tcr up 
her own Son to suffer for all mankind 

Kag\.w\’s 
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Christ’s fooll a public laughing-stocki Truly 
that is myself. Forty years, half of my allotted 
life, I have passed as Christ’s fool. The world’s 
so-called pleasures have all slipped by me. I have 
not leisurely witnessed even one dnematogr^hic 
display. • Tied up to society’s rubbish-heap I nave 
passed half my days. 

As one narrotw of mind and stubborn of will, a fit 
subject for ridicule, I have ticked off, in tears, day 
after day, half my liJFe. 

I have been summoned from the scenes of lust, 
caused to stand at the foot of the Cross, and 
numbered among those who are labelled hypocrites, 
heathen, and anti-nationalists. But even in these 
circles I have not been sure of a welcome. Here, 
also, I have been ostracized as a heretic and a 
socialist^ as one who is fiippant and shallow. 

But tihese things move me not. I am Christ’s 
captive I A slave of the Cross 1 The world’s 
fool 1 I am determined to abandon everything 
that beats the mark of this world, and, naked, sally 
forth^ along the road which leads upward to the 
state of the sanctified. If to others this seems 
foolish, there is no help for it. 

Kagawa’s Meditations 
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T he experience in Shinkawa and hi** cnor*; 

to emanapate the labourers and pca'-'.nt' 
convinced Kagawa that the existing soc:"! anvi 
economic order is radically wrong 
In Shinkawa, finding that die older people w cre 
wedded to their evil wavs, his passion to save tiic 
children broke into a flame. These responded to 
the moulding touch of his lovc-impcllcd person- 
ality. Gladly they exposed their plastic selves lo 
his influence. 

Eventually, however, they too were borne down 
by their surroundings. The boys went vrong 
Tlie girls were led astray. In spue of the power nf 
his love for diem an overpowering emnronment won 
out in the contest and enslaved them body end so.it 
In the wider world of labour, and of the f^rni 
as well, the labourers and the peasants were no 
longer free men Tlicy v.'crc bound down bv rn 
economic and soaal order which ni'^dc tlicni tl'c 
slaves of circumstance and of economic dctcrni!'’'- 
ism. He was forced to die conclusion th-'t r'n env 
and exploitation, wherever found, arc tv, o of ir-'n's 
chief foes, degrading, dcstroiing monsters *11 ev 
are wreckers of men. Tnc) plav ha\oc vltb t’-c 
finer human values, and devastate soetty. 
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He therefore sallied forth on a sacred crusade 
to slay these demons. He became a warrior for 
the ‘under-privileged and espoused the cause of the 
poor and of the propertyless, regardless of their 
• class or connection. 

He has been called an authority on social science. 
He is rather a social seer, a creative pioneer in the 
field of social reconstruction. He is not satisfied 
with the speculative sciences. He is not a one-line 
specialist. His interests are toa broad. 

He might have made his mark in the world of 
science or of art. His mind is cast in the scientific 
mould. His thought-processes are those of the 
scientist. But he does not have a one-track mind. 
His penetrating interest in life and his passionate 
love for men will not allow him to be a narrow, 
one-theme specialist. 

Moreover, his mood is that of an artist. And 
hke the Japanese artist, situations shape themselves 
in his mind and he pictures them with a few bold 
but simple strokes. He is a poet and has -the poet’s 
swift instinct for sensing the essentials of human 
situations. But here again his interest in folks 
will, not permit him to be an out-of-touch-with- 
men artist. 

He has to stand where the surge and flood of life 
runs strong, and spend and be spent in the ^eat 
laboratory and studio of the common man’s worka- 
day world. 

He sees three twentieth-century tendencies which 
are tangling up the world’s life. One of these is 
the concentration of populations in the cities, with a 
proportionate increase of physical, moral, and psy- 
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chological dangers.^ He declares tliat f\in-orbcd, 
high-toned personalities cannot be developed where 
people are robbed of the opportunity to enjov 
rellowship with the fdcndl)^ trees, smell the scent 
of the fresh grass, listen to the insects’ chirp, hear 
the song of die wind, tatrj' by still waters with 
their healing quiet, baAe in the sunshine as it falh 
on valley and hiU and mountain-side, and commune 
with Nature in all her mystic moods. 

He considers 40,000 the maidmum population 
for an ideal city. Cities of over 200,000 he cdls 
a calamity. In the abnormal life of such crowded 
centres avilization moves forward wdth shacUlcd 
feet. Its face is set toward an untimely decay. 

The second tendency is the conccntmtion of 
machinery and die machine’s master}' of men This 
results in mere repctidon, and spells doom to 
creative labour. It mechamzes die labourer. It 
robs him of initiadve, thwarts liis creative instina, 
destroys the urge to excel, stifles the passion to 
progress, and finally converts liim into a m'-chinc 
or sends him forth to join the cvet-mcrc?.sing army 
of die unemployed. 

The third tendency is the concentration of capi(-il 
in the hands of the few, w'lth its resultant mcrci''c 
of unfair distribution, exploitation, povcrtj, and 
economic determinism. 

Kagawa is a social engineer, absorbed in .aciu'’! 
programmes rather than in academic spccu!’>tion*;. 
His programmes, however, arc built on deep-goin':, 
strongly-buttressed principles He believes in 
communism, but it is the commutiism of the e.idy 
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Chnstian chuich and of Tolstoy, rather than of 
Karl Marx. As against the class hatred of Russian 
communism he pleads for and passionately practises 
brotherly love. As against Marx’s class conflirt he 
advocates Tolstoy’s non-resistance. In the build- 
ing of a finer and fairer social order he believes in 
evolutionary rather than revolutionary processes. 

He visu^es an order where men shall stand 
man to man, where human values shall be primary, 
and money and material thmgs secondary; an 
order where the development of ihe individual ' 
shall be unhampered, where wealth shall/be fairly 
distributed and a livelihood guaranteed to all. 

He msists that social reconstruction must be 
brought about through change and organization 
rather than through violence and destruction. He 
reminds men that the French and Russian revolu- 
tions, both brought about through force, were 
accompanied by tragic economic, moral, and 
spiritu^ losses. 

He is uncompromisingly opposed to a social and 
economic order in wmch some have a super- 
abundance and others are in want. He emphasizes 
the fact that the heart and centre of the change 
that must come is the abolition of the present pre- 
datoiy capitalist system with its self-centred spirit, 
its profit motive, its exploitative methods, and its 
acquisitive goal. 

He 'would socialize the community’s and the 
world’s wealth. He would build a social, order 
where love shall be substituted for the present 
profit motive, where sympathetic co-operation shall 
replace the ruthless comp^tion of the present. 
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■w^herc service and sacrifice shall displace exploita- 
tion and selfish acqmsition. 

He believes that the avaricious passion to acquire 
and the profit-getting goal are the forces which arc 
drying up the springs of understanding, considera- 
tion, and sympathy as between man and man and 
setting class against class, nation against nation, 
and race 'against race in a deadly economic and 
industrial war. 

Only when capital is socialized and dominated 
by the spirit of mutual helpfulness, service and 
sacrifice can real social reconstruction be realized. 
At the heart of it all there must be a readiness to 
understand, to forgive, and to love. The labour 
movement, the peasant movement, any soaai move- 
ment, must first and foremost be moral and sacri- 
ficial ; it must treat the rich and the poor ahke. 

Above all, in order to realize the necessary motive, 
spirit, and goal, sodal reconstruction must be 
centred in Qirist. The spirit which led Christ to 
the Cross must permeate vitahze it, and give it 
an abounding inner life. The human heart must 
be resculptured. Man-made morality has created 
the present avaricious economic system and de- 
generate politics. Chnst alone can make all things 
new. In other words, the labour movement, the 
peasant movement, any and every social movement 
must be a movement toward brotherhood. The 
spirit of Christ, the Carpenter, must be the soul 
and creative dynamic of all real sodal reconstruction. 

Recognizing that there must be a transition period, 
he exhorts Christian capitalists to cut tiidr mode 
of living down to the minimum standard of tliC 
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average man, to devote their capital to lifting the 
whole level of social life, to make every effort 
to socialke their own and the world’s capital and 
turn it from the present capitalistic acquisitive 
basis into co-operative channels. He urges them 
to renounce the acquisitive motive and use their 
capital and energy to convert capital, wherever 
found, to a co-operative service'basis. 

He admonishes the Christian labourer to purify 
his rootives, desires, and life, to discriminate against 
no one, rich or poor, and to love all men with 
sincerity; to support his union, but not with 
selfish or aggressive motives, and to lead it toward 
altruistic as against materiaKstic goals. He must 
not be so absorbed in his group as to forget soaety 
as a whole. His consciousness and interest must 
transcend his class and take in the welfare of his 
fellows of whatever name or connection. 

The labourer must recognize the transitory period 
dirough which the world is at present passing, and 
acknowledge that there are capitalists who are 
sincerely seeking for light and ready to do what is 
tight. If his employer be of this type he should 
co-operate with him in any attempt to socialize 
capital through evolutionary rather than revolu- 
tionary methods. 

If ins employer be an exploiter he should strive 
to show him the error of his ways, but not by 
resorting to violent measures. If his employer 
is endeavouring to inaugurate a new social order 
he should co-operate with him to the utmost. He 
should, however, never lose sight of the final goal 
— ^the socialization of capital. 
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The drive of a new and challenging social pro- 
gramme carried Kagawa’s movement far afield in 
Its early stages. Tlie conservatives and stand- 
patters, both in politics and in religion, held aloof 
or aggressively fought his advance, but Ws admirers 
and followers were legion. Among high and low 
those who yearned for a more just social system 
acclaimed him as their hero and peerless leader 

Then came the invasion of the radical lefts, witii 
their materialistic mterpretation of the umverse and 
of life, their non-ideahstic and anti-rchgious pro- 
gramme, and their appeal to class strife and force. 
This propaganda marched with seven-league boots 
through the ranks of the labourers and peasants, 
dividmg them into rights and lefts, with tlic lefts 
an aggressive and growing majority. When Kagawa 
refused to see red, refused to resort to force, and 
refused to set class against class, there developed 
a revolt against his leadership, both among the 
labourers and among the peasants. They faded out 
of the picture in alarmmg numbers, and left him a 
leader of a mmority movement. 

Hitherto opposition to him and his work had 
come from exploiting employers, avaricious land- 
owners, offiad quarters, and static religionists. 
Now the guns were turned on him from his ovm 
camp. He was again the lonely prophet crying out 
agairist matenahsm, capitahsm, the clash* of the 
classes, violence, and static religion. He was as 
lonely as his Lord when He failed to fulfil the 
material, pohtical, and transient aspirations of tiie 
people of His day. 

In his magazine he wrote : ** Just now every one 
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speaks evil of me. Eveiy magazine counts it a 
virme to attack me. I am the target of the red 
socialists, the anarchists, the capitalists, of foul- 
mouthed literary men, of pro-government news- 
paper men, of Buddhists Vho do not laiow me, 
and of Christians of the obstinate bigoted type. 

“Enemies come at me from every direction. 
Here among the poor I am beaten until I bleed. 
Now for two weeks I have been disabled and 
unable to perform any form of work. Yet through 
these attacks I will be well polished I I am not 
conscious of having done wrong. I am scoffed at 
as a pacifist and -as an apostle of love. There is 
nothing to do but bear it. 

“ In the presence of truth, persecution and op- 
pression are powerless. In the presence of tralh, 
steel ^chains and prison bars melt away. Friends, 
fear not the truth I Taste deeply of the truth as 
it is in Jesus and advance ! ” 

On die heels of the ultra-radical lefts^ invasion 
came Russian communism widi its high-pressure 
propaganda. It ran an even deeper wedge into 
Kagawa’s following, and threatened utterly to 
eclipse him. 

lEs passion to build a new order, however, feeds 
upon opposition, pain, and sacrifice. Undaunted, 
he grappled with this new foe. He came out as 
the fiery exponent of a social democracy based on 
parliamentary rule, universal suffrage, respect for 
the right of the minority, and freedpm for all. He 
attacked the proletarian dictatorship, the direct 
action, the suppression of the minority,^ and the 
force employed by the Russian communists. He 
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dedaied that this was a ** denial of democracy and 
a fettering of freedom.” 

These dedacations made Kagawa, who had been 
the idol of the labouring dasses, the target for tlidr 
entidsm and the object of tiieir bitter hatred. They 
branded him a traitor to their cause and an ally of 
bourgeois democracy with its inherent despotism. 

The red wing of the labour movement m Kobe 
— ^ihe very centre of his selfless actidties — tissued 
a prodamation to the labourers of the nation ; 

Bury him 1 Bury Kagawa, the hypocrite, who 
is unceasingly striving to make dupes of us, of the 
propertyless dass. This false humanitaaan, taking 
advantage of us, hides behind the beautiful name 
of rehgion, and scatters a deadening anicsthctic 
among us. Here in Kobe he appears in the form ^ 
of a saviour, but his message has no relation what- 
ever to the life of the propertyless dass. 

“ Is he not trying to save us from our desperate 
condition by getting us resigned to our fate through 
bdief in a traditional religion which is steeped in 
falsehood and deception ? 

“No matter how long and loud we shout 
‘ amen * our empty stomachs are not filled. 
Where is the gate to his heaven of amens where 
real salvation is to be found? Kagawa himself, 
in the midst of aU his dreamy, silly talk and twaddle, 

/ does not know. 

“ While we are being rmslcd by liis religion tlie 
capitalists are^ quietly sleeping in their downy 
beds. 

“ To the eyes of a true warrior standing on the 
propertyless men’s battlc-lme, Kagawa is a hateful 
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Remove Ws mask 1 Tear ofiF liis steel- 
like mde I Banish him from our midst I ” 

T^e Japan Peasants* Union, vrhos!e organizing 
genius he had been, was also disrupted by the 
red propaganda. From the peasants another 
scathing manifesto was trumpeted across the land : 

** Kagawa is a pleader for ihe favoured classes. 
Ostracize him I We young men of the property- 
less class have no desire to come under the influence 
of his anaesthetic. 

“He throws our movement into confusion. 
We are summoned to expose before -the masses 
this backer of a class-divided social order. It is 
our duty to bury this disturber of the propertyless 
class’s movement. He must not be allowfed to 
throw our battle-line into disorder.” 

Kagawa, like all men of strong convicdon, 
uncompromising statement, and dear-cut pro- 
gramme, is to-day one of the most passionately 
loved and desperately hated men in Ae Empire. 
The profit-motivated, exploiting capitalist, the 
revolutionary communist, the anti-religion sociahst, 
the reactionary politidan, and the religious leader 
who worships the god of “ things-as-they-are ” 
see in him a mischief-maker and a menace. , 
Declaring that the purpose of a sodal movement 
is not to destroy sodety, but to rebuild it, he 
presses the battle for the building of a new sodal 
and economic order. Believing that society will 
leap forward toward the realization of this ideal if 
every ' one is sympathetically co-op6rating instead 
of ruthlessly competing, he pours his life into 
the organization among all groups and dasses, of 
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co-operatives, producers’ and consumers’ guilds, 
mutual-help guilds, sick-aid societies, and credit 
associations. 

In order to enable the under-privileged to find 
life an enlarging, ever-gro\dng experience and an 
opportunity to develop their persoi^tics he organ- 
izes short-term labourers’ and peasants’ schools, 
•with courses adapted to their spcaal needs. 

He is the head of the Osaka Spinnere’ Union, 
the adviser of the reorganized All-Japan Peasant 
Umon, and the leader of the labourers and peasants 
who have not fallen for the red programme. He 
helps them to orgamze, and rushes to tlieir aid in 
times of conflict with exploiting employers. 

Everywhere and all the time he pleads for an 
evolutionaiv socialization of capital so that every 
man may^ directly or mdirectly, have Ins fair share, 
and as a result of honest creative toil be assured of 
a simple livelihood. 

Kagawa’s opponents say that his star has begun 
to set. In certain circles he undoubtedly has lost 
prestige. The radicals among the labourers, the 
reds among the peasants, and the Marxian-minded 
everywhere repudiate him and his programme. 
The students who see red no longer acclaim him 
as their prophet. 

For weal or for woe, as far as Kagawa is con- 
cerned, officialdom and the Christian church have 
shifted their stand so far toward lus point of 'view 
that he appears to-day to the reds and the radicals 
as a tool of both and a traitor to tlie libcnal cause. 

The bitter opposition which he faced from the 
police and from official quarters, during the early 
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years of his work, has spent its force. Not only 
so, but by a strange turn of events he is to-day 
often embarrassed by the Government’s patronage. 
Repeatedly in his speaking campaigns in die 
provinces the central audiorities at Tokyo send 
advance notice to the heads of public educational 
institutions instructing them to give him a hearing 
and to ‘urge their students to attend his meetings, 
even though they are of an out-and-out Christian 
^character. This puts him in the anomalous 
position of appearing to be a Government propa- 
gandist in his war on the materialistic, anti-religious 
programme of the teds and their advocacy of force 
and revolution. 

It is a long, long way from the present chaos to 
' the new sociS order as this seer sees it, but he leaps 
along the level stretches and eagerly climbs the 
steep ascents, borne on by a mystical call to do big 
things in hastening its coming. His star is still 
in the high heavens, leading mm on to new and 
ever more daring adventures. 



In this world there is nothing so absurd as owner- 
ship. To the child a bead is more to be desired 
than a diamond. To the miser a gold coin seems 
of more value than inventive gemus. In a word, 
propnetorship reflects the purpose which moves 
men in any age. 

Thus for those who make production tlicir 
purpose in life, ownership is besioe the mark. To 
the inventor neither the bead nor the gold coin 
necessarily has any value. 

Ownership is hke a shell. The only one who 
profits by it is he who shuts himself up vitliin it 
To him who desires to reach upward and grow, it 
is only a hindrance. As the shell exists only for the 
spineless animals, so those who chng to the right of 
ownership may be called mollusca. 

In an age of invention and discover}* it is but 
natural that there should be a great upheaval in 
the thin king regarding this question of ownership 
so strenuously advocated by the spineless spcdcs. 
The mollusca have my sympathy. 

Kagawa’s Mtttitations 
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The religion of imposing edifices is a heart- 
breaking afiair. It is the soul’s cast-ofif shell. A 
religion which builds men rather than temples is 
much to be preferred. For this reason I reject 
everything connected with the religion of imposing 
architecture. 

Under the eaves of the cathedral nestle the 
slums. Before the Vatican Palace mercenary troops 
stand guard. Nothing is so pitiful as the religion 
cathedrals, temples, and stately edifices. 

Well would it be if the worid’s diurches and 
temples were razed to the groimd. Then possibly 
we would understand genuine religion. True 
religion must invade the bedroom, the study, the 
street, the factory, invention, our outings, our toil, 
our recreation, our meals, yes, even our sleep. 

Kagawa’s Meditations 
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GIVING A LEAD TO LEADERS 

K agawa has rendered Trojan ser^'ice not only 
to the poor and the under-privilcgcd, but 
he has brought the impact of his many-sided 
personality to bear upon men and problems in 
high places. 

His leap into Shinkawa put the slums on the 
map of the national consciousness. His sacrifid.'il 
sharing of the life of these submerged peoples for 
fourteen years and eight months lifted them into 
the spothght, where all saw the sordidness and 
sadness of their lot and sensed the hopelessness of 
their cry. More than that, it put them on the 
nation’s consaence. 

With words that were heart’s blood made 
vocal, and with a pen that flamed, he showed 
that they were not so much the victims of their 
own as of society’s sins. Unsparingly he laid 
the guilt upon the corporate life of the whole 
nation. 

He toured the Empire and from the platform 
pleaded their cause. He bombarded the presa 
with articles graphically picturing concrete c.ascs 
and giadng the results of ms first-hand study. I hs 
prohfic pen worked feverislilv putting book after 
book, dealing with various phases of tlie problem 
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of the slums, into the hands of the nation’s large 
reading public. 

For months~yes, years — ^his was a lone voice 
in the wilderness. He beat himself against an 
immovable wall of inherent inertia.- The slums 
had always existed and always would. ' Fate decrees 
that the fittest shall survive and the beaten sinh 
. to the bottom. Let them remain there. Why all 
this fiiss about a lot of alley spawn ? 

This modern knight-errant opens his heart and 
home to all kinds and conditions of men, but to 
defeat he bolts the door. Even though it smashes 
its way into his presence, it is left standing un- 
recognixed. The nation’s indifference only fanned 
the flame which was burning in his heart. 

Unceasingly he made the awakening of the 
nation’s conscience the goal of his unwearied 
activity. His book, entitled The "Psychology of the 
Poor, was a scholarly study of the causes of poverty 
as related to the problem of the slums, and sugges- 
tions as to its cure. 

At length, imder his incessant attacks a break 
appeared in the solid wall of inertia and indiffer- 
ence. Publicists and tiioughtful people began to 
insist that the slum'was not an institution fixed by 
fate. Men and women with a social conscious- 
ness, and religious leaders here and there, began to 
say that the slum must go. Slowly tie public 
conscience began to wake and wince. 

In 1926 the Government, moved by Kagawa’s 
words and writings, set itself to wiping out the 
slums in the Empire’s largest six cities — ^Tol^yo, 
Osaka, Yokohama, Kobe, Kyoto, and Nagoya — ^in a 
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period of six years, and appropnated Sz,ooo,c>oo 
for this purpose. This is one of the most daring 
and far-seeing pieces of modem social legislation. 

The six-by-six cell homes of Slunkawa arc no 
more. The foul, disease-breedmg, crimmal-pro- 
ducing slums in Japan’s six major cities arc no 
more. The cell-hke homes have been destroyed 
and modem muniapal apartment houses have been 
erected in their stead. The narrow filtliy alleys 
have given place to streets, paved and properly 
sewered. The way has been cleared for tiic sun- 
shme, the light, and the air to do their hcahng and 
redeeming work. 

Would that it could also be recorded that the 
poor masses who milled through those slums arc 
no more. Regarding this Kagawa says, “ Better 
housing conditions done arc not enough. This 
must be followed by other social legislauon. 
There must be a minimum wage, sick aid, unem- 
ployment insurance, old-age pensions, and mothers’ 
pensions before poverty can be wiped out.” 

The problem of poverty has not as yet been 
solved. Some of the inhabitants of these slums 
are showmg a tendency to colonize in other out- 
lying districts But the slum in Japan is on tlic 
run. It will take eternal vigilance and progressive 
adventurous social legislation to complete what 
has been so well begun. Yet to have demonstrated 
to the world that the slum, the festering sore of 
great aties in every land, can be eliminated is an 
accomplishment of maximum import. 

The great earthquake of 1923 laid waste two- 
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thirds of the Empire’s capita], a dty, iocluding the 
suburbs, of 5,000,000 people. It also laid low the 
entire city of Yokohama, the nation’s most pros- 
perous port. One hunted thousand lives wete 
lost and property destroyed to the value of 
j(^i,ioo,ooo,ooo. 

Toi^o is the official and political centre and the 
educational Mecca of the nation. Industrially and 
commercially Osaka is forging to the front, but 
even this progressive dty waits for Tokyo to give 
the sign. To a unique degree the entire nation 
takes me cue from the capitd. Every new move- 
ment in any field starts from this centre. As goes 
Tokyo so goes the nation. 

The eardiquake thrust a knock-out blow right 
into this beating heart of the Empire. Not only 
were 100,000 lives snuffed out and an incalculable 
amount of property destroyed, but the railways 
and street cars, the telegraph and tdephone, the 
postal service, communications of every kind, 
were put out of commission. The radio and air 
service were then still in their infancy. 

The fire finished the devastation which the 
- earthquake began. The result was that no build- 
ing, no machine, no material, not even tools, 
remained in the whole stricken area with which 
to begin operations anew. 

It was a time that called for the best brains and 
keenest minds the Empire possessed. The Cabinet, 
feeling that it could not cope with the situation 
alone, set up an Imperial Economic Commission 
to assist the Government in the titanic work of 
reconstruction. 
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One hundred and eighty of the nation's ablest 
men in official life \rere invited to serve on tins 
commission. The Premier himself acted as its 
chairman. By a dizzy turn of events Toyoiiiko 
Kagavra, vehom a fevr years before the police 
authorities had hounded and treated as a dangerous 
demagogue, was made a member of this important 
body. He alone was chosen from tlie ranks. Tne 
others were all government offiaals of liigh 
position. 

He agreed to sen'C. However, in order to 
forestall the impression that he had surrendered 
to the authorities with whom he so often found 
himself in conflict, he issued a pubhc statement 
declaring that because of the naaonal crisis he had 
called a truce for a period of one year, and would 
co-operate to the utmost with the Government and 
its appointed agents. His work on this com- 
mission was epoch-makmg. The plan dial v.'>s 
finally adopted and carried out bore m no uncertain 
characters the marks of his workmanship. 

While seriring on this commission he put 
through an Anti-Exploitation Land Act This law 
provides diat where die wealthy hold land purely 
for speculative purposes die nauon shall have die 
right to confiscate and turn it to produedve ends. 

He knew labour and die labourer as no other 
man, and in quick succession he was drafted for 
service on the Government’s Commission on Unem- 
ployment, its Commission on Labour Exchanges, 
and its Commission on Emigrauon. 

It is his polic)* to co-operate with the Goicrr- 
ment when by so doing he cm serve the reop'e. 
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but never simply to help the party in power. 
He laughingly remarks that when he helps the 
Government, the officials greet him with a smile, 
but when he turns to assist his first and undying 
love, the proletariat, detectives begin to darken 
his trail. 

Kagawa’s incessant efforts on behalf of labour 
led the way to the removal of the police ban on 
labour organizations. In 1925 the law against 
trade unionism was amended, granting Japanese 
labourers the long-fought-for legal right to 
organize. 

To him also must be given large credit for the 
organization of Japan’s Labour Party. Because 
of its division into militant left, centre, and right 
wings this party has had a hectic career. Never- 
theless it ms served as a rallying centre for the 
proletarians of the Empire, it has given them a 
voice in national affairs. It has elected prole- 
tarians to membership in the Imperial Parliament. 
It has made the Proletarian movement a force to 
be reckoned with in the economic and political 
life of the nation. 

Repeatedly Kagawa has been urged to run for 
Parliament on the Labour Party’s ticket. He has 
persistently refused. He works in season and out 
of season to bring harmony and unity into the 
party. He gives to its funds until he bleeds.'' He 
throws himself without stint into campaigns for 
proletarians running for Parliament. He himself, 
however, refuses a seat among the mighty, lest'this 
should build a barrier between him and the poor 
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and die under-privileged to vhosc cause he has 
dedicated his life. 

The -winter of 1930-51 -was one of tlie darkest 
•which the city of Tokyo has experienced. The 
whole nation was in the throes of a financial slump 
The bottom had dropped out of business and 
industry. The capital was staggering under an 
enormous debt incurred tlirough its post-earth- 
quake reconstruction programme. 

Unemployment was growing by leaps and bounds 
The poor were m a pitiful plight. By the thou- 
sands both the unemployed and the very poor were 
sleeping out in the open, beaten by the wmter 
wmds and drenched by the chilling rain or the 
driving snow. 

Mayor Honkiri was no perfunctor}* ofitcial He 
was a human being, deeply concerned about the 
suffering of the people whose welfare had been 
thrust mto his hands. The city was spending 
;^i,ooo,ooo a year on its programme of social relict. 
Its Social Welfare Bureau had a staff of over eight 
hundred, but it was not grappling with the situa- 
tion. The mayor wanted a man who would put 
the Bureau on an effiaent basis, enable it to come 
to grips with the crisis, and put on an effective 
programme of relief. 

According to long-accepted practice the m.ayor 
was not at hbert)* to go outside of official arcics in 
selecting a chief for his Welfare Bureau Worse 
still, it already had a head, a hold-over from a 
former regime. 

Disregarding precedent, the mayor turned to 
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Kagawa, urged him to become head of the city’s 
Social Welfare Bureau and help him and the aty to 
cut their way through the crisis. The salary would 
be £i 800 a year, with an automobile for his own use. 

The mayor’s action caused a sensation. It raised 
a row in the Qty- Council — because of the ap- 
pointee’s views on political and social questions. 
The conservatives and reactionaries attacked him 
because of his socialistic views. The socialists and 
radicals attacked him because of his religious ideal- 
ism. Within the Bureau itself he was called an 
idealist, an impractical dreamer, and intrigue against 
him was rife. 

Kagawa at the time was engaged in a nation-wide 
evangelistic crusade. He could not see his way 
to accept the headship of the Bureau. He, how- 
ever, never turns a deaf ear to a call of distress, 
and, acceding to the mayor’s second proposition, 
became the Bureau’s chi^ adviser. 

The mayor’s offer of a salary of ;^i8oo he abso- 
lutely refused. With this money he could have 
supported for an entire year the three social settle- 
ments which he personally conducts in Kobe, Osaka, 
and Tokyo. Tliese institutions desperately needed 
those funds. They ate constantly facing a financial 
famine. But he never chooses the easy way. 
Tokyo was in distress. He would not add one 
iota to the city’s burdens. He would serve only 
on the condition that there be no salary.#r He m- 
sisted on rendering a service with the sting of 
sacrifice in it. 

The mayor asked for the resignation of the head 
of the Bureau and left the post vacant in order to 
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give Kagawa a ficee hand. The new chief adviser 
was thus virtually head of the departmert. For 
more than a year he spent ten days of each moniii 
reorganizing the Bureau and ministering to tlic 
needs of the city’s sufferers. 

He appeared at his office in the stately Qty Hall 
in the seven-and-sispenny labourer’s suit which he 
wore in the slums. His ffist official act was to a isit, 
in person, the centres of povertj* and distress. He 
secured shelter for. those exposed to the cold of 
winter. He fed the hungry. He preached to the 
masses. 

Tokyo has a modem system of street nilwtjs 
and transportation, but the bulk of its food supplies 
IS still distributed by means of ii,oc» housc-lwats 
which ply on zi8 miles of canals mnning like 
arteries into every section of the aty. Tluny-orc 
thousand people are employed on tlicsc boats, half 
of whom live in the boats’ six-by-ninc-foot holds. 
Often a family of twelve is crovded into the 
boathold. 

He found the living conditions among thc<^c 
boatmen to be unspeakably bad. Being constantly 
on the move, they had no medical ad\ antages, no 
school privileges for the children — in this city of 
schools — and no social advantages for old or young 
He provided visiting nurses, established dormitories 
for the children of school age, and places for th.c 
parents to sleep. 

He started eleven new social settlements in .i" 
many sections where the need was the greatest. 
He made provision to assist the poor in giving a 
decent bunal to tlicir dead. 
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In five months after assuming office he prepared 
and put through the Qty Council a scheme of 
unemployment insurance hj which the city’s dvic 
unemployed are registered at the Munidpal Em- 
ployment Bureaus and guaranteed work or given 
a grant every third day during the period of their 
enforced unemployment. It also provides that 
available labour under the city shall be equally dis- 
tributed among these registered unemployed. 

To Kagawa belongs thus the credit not only of 
initiating the movement for wiping out the slums 
in six dties of the Empire, but of indudng its chief 
dty to take the second step in solving the problem 
of poverty, by adopting a scheme which guarantees 
its own workers employment or gives them pro- 
tection while unemployed. In the field of sodal 
legislation this is a pioneer step not only in Japan, 
but throughout the Orient. 

At times the lead he gives to leaders has the ring 
and the sting of the prophet’s severity. In 1927 
the three major religions of Japan — Shinto, Bud- 
dhism, and Christianity — summoned a National 
Religious Conference for the purpose of empha- 
sizing the fundamental truths which they hold in 
common and pressing them home to the hearts 
and consciences of the people. 

The conference had the support of the key leaders 
of the three faiths, and was attended by 2000 dele- 
gates, representing every section of Ae Empire. 
Shinto priests in rich robes set off with gold brocade, 
Buddhist priests in ornate vestments, Christian 
pastors in formal black apparel, gave the gathering 
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the aspect of a parliament of religions or a colotirful 
pageant of the nation’s fai^s. 

It was Kagawa’s hour on the programme. He 
appeared in his plain working-man’s garb. With 
words that flashed and flamed he pictured the con- 
dition of the labourers, the factor}’-workcrs, the 
peasants, the fishing folk, the miners, and the very 
poor. 

“ Their stomachs are empty. They have no 
place to lay their heads. For those who have 
neither food nor shelter what help is there in mere 
preaching ? God desires mercy, not rimal. 

“ The time has come when the priests of tlic 
shrines and temples, and the pastors of churches 
should come' out of their somnolence and face 
realities. 

“ You Buddhists I Read again your scriptures 
and find in them the spirit wliich ammated your 
pioneers. If you cannot rediscover and rcmcamatc 
their spirit, roll up your scrolls and carry them back 
to India whence they came. 

“ You Shintoists ! If you cannot grasp the 
vision which impels to service for the weakest 
and the most unfortunate, of what avail are your 
numerous and elaborate rituals ? 

“ And you Christians 1 Shame on you for erect- 
ing huge and costly churches and failing to follow 
the Man bom in a manger and buried in another's 
tomb.” 

He warned tlicm against the evil influence of 
exploiung capitalism, and charged them of con- 
sciously or unconsciously being its tools. 

His fiery words threw the stately concIa%c into 
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an uproar. Ringing protests were made from the 
floor. The executive committee hurriedly met. 
A plenary session of the conference was called and 
the disturbing prophet expelled. This done, the 
delegates settled down* to their regular routine as 
though they had done their duty by God and man. 

The reactions outside of the conference were 
various. Some praised. Others blamed. One 
Christian editor wrote, ** I regret the arrogant atti- 
tude and words of Kagawa. Did he think that 
that was the time and place to set himself up in 
God’s place and as a prophet belabour the worldly 
and wicked religious leaders ? 

“ Doubtless from his point of view they are luke- 
warm. 'They do not rush from the church and 
monastery and bury themselves as he does among 
the poor and the labourers. But society is not 
simple. It cannot be revolutionized in one fell 
swoop. People’s tastes and tempers differ. 

“ way cannot he be more human and more sym- 
pathetic with religious leaders in their present 
difficult situation? Why cannot he have real 
consideration for their distress and declare, 
‘though our arenas differ, let us work together 
in remaking society and in burying the capitalistic 
civilization ’ ? ” 

Nevertheless, this daring utterance made a pro- 
found impression. It was made front-page news in 
all the leading dailies, and focussed the nation’s 
attention upon the conference and its work. In- 
stead of denouncing the speaker and depriving 
him of his status as a delegate, the conference 
should by all rights have passed a resolution of 
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thanks to him for saving it from innocuou*: in- 
significance and making it a real force for advanced 
religious thinking and for soaal aghtcousnes'. 
But prophets are never praised. 

Kagavra*s pen is one of the most prolific and 
versatile among modem vrriters. Tlicrc is no 
village in the Empire, no matter hovr remote or 
hov? isolated, mto -which his books have not pene- 
trated. To \eide-a-wake, forward-looking village 
leaders these books point the way to a new d\v, 
both for themselves and for their villages. 

Moreover, men of high estate, through liis writ- 
ings, make excursions mto his mind, liis spint, and 
his manner of life. The late Premier Hamr.guchi, 
soon after his installation mto the highest ofi'cc 
the nation can bestow, aimounced to the pressmen 
that he had spent his week-end reading Across it ' 
Death Line. 

Although still on the suimy side of fort} -five, 
he has pubhshed fifty books, of which 1,200,000 
copies have been sold He is also the author of 
thirty pamphlets and thirty-five leaflets 500,000 
of the former and 5,000,000 of tlic latter ha\c gone 
out bearing his message across the Empire. At 
the present time he has ten more books in vaiiou’; 
stages of preparation. 

His books take him into tlic diverse field' of 
religion, philosoph}', poetry, biologt', pedagonv, 
economics, politics, and labour. His ptmpMct' 
and leaflets ate campaign documents in die fij’ln 
ag.'unst evil, irreligion, soaal injustice, and vice 

His pen always has a purpose. His fiction is 
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pfoblem novels dealing vdth religion, politics, 
poverty, and social purity. They are human 
documents teeming wiA red life. All have made 
“best seller” records. Across the Death Line 
reached the high-water mark of 250,000 copies; 
The Shooter at the Sun, 110,000; "Passing from Star 
to Star, 100,000, and A Grain of Wheat, just recently 
off the press, has already reached the 100,000 
record-making figure. 

One reason his fiction captures the imagination 
of the reading pubhc and leaps to the place of best 
sellers is that behind it is the challenging personality 
of the author, his life in the slums, and his leader- 
ship of great social and religious movements. 
The author and his activity constantly furnish 
front-page news in the daily press. 

In sending out a book containing a collection 
of his lectures he says : “ Many read my books. 
But I am a soldier of movements to awaken the 
conscience, and he who hears the outcry of my 
conscience is my true friend. To bury 550 brothels, 
stop the flow of £i$o,ooo,ooo worth of liquor, 
accomplish the salvation of 100,000 poor, hasten 
the* day of the emancipation of 9,430,000 labourers 
toiling in various fields, and liberate 20,000,000 
tenant farmers — ^may this day come speedily — 
this is my highest hope as I send out this book 
to the reading world. 

“ The human conscience itself is politics, 
economics, education, science, and therefore the 
education of the conscience is of first importance. 
If the conscience is educated, politics, economics, 
education, and science wiU take care of themselves. 
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These addresses ate the outcries of conscience 
itself.” 

For twenty-five years this knight-errant has 
stood m the fierce hght which beats upon one who 
plays the role of prophet, crusader, and leader, but 
it has not spoiled his simple, childlike soul, lc«iscncd 
his love for the poor, or damped lus ardour to 
serve the under-privileged. 


H 



'Ir was a religious condave which killed Chri st, it 
was the Brahmin elders who laughed Buddha to 
scorn. Those who thwart and destroy movements 
which spring firom a conscience newly awakened 
are always the hangers-on of authority and of 
moneyed might. They are the so-called main- 
tainers of order. They manufacture justice to suit 
their own advantage and coerce the people in the 
name of God. And of all concerned, God Himself 
surely is the most embarrassed. 

Jesus looked beyond the Jewish nation. To 
Buddha the ruin of the Kubera Palace was not the 
crucial problem. Truth revolts against hypocrisy. 
If this be true, Christ was slain on the Cross as a son 
of revolt. Socrates was handed riic cup of hemlock 
on the ground that he was an anti-nationalist. 

Those who fiiil to take man’s conscience into 
accovmt and attempt to bind the truth by authority 
alone are on the path which leads most speedily to 
the nation’s ruin. Spain’s decline began with the 
religious Inquisition. Before enacring religious 
regulations make known first of all the God whose 
abode is in the conscience. 

Truth must not fear a revolt against hypocrisy. 
It is hjpocrisy not truth which destroys the nation.. 
Out or the chaos caused by truth there always 
springs a new order for coming generations. 

Kagawa’s Meditations 
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THE FUTTLITT OF FORCE 


‘^HERE are those who argue that brute force will 
solve all probleoQS. If force is such an important 
fector it would be weU always to employ earth- 
quakes and volcanic eruptions. They ought to 
make a far greater contnbution to the evolution 
of human society than Newton or Edison. The 
evolution of the soda! order is not governed by 
mihtarists, militaristic dictators, or anardiists who 
rely on force. 

Social evolution is impelled upward by means of 
selection, ideals, exertion, invention, and motives 
which produce the highest good. A world built 
by force will be destroyed by force. Ask me not 
to live in so precarious a world. I place no hope 
whatever in forc^ no matter what form it takes. 

Nothing lifts us upward except the power which 
comes ftom within — science, invention, discovery, 
art, drama, morals, religion, and exertion directed 
toward the supremest good. If these forces which 
issue forth from within are omitted, outward forces 
ate powerless. My reliance is on the unseen, inner 
forces. ' 

Kagawa*s Meditations 


I 
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A nCHTING PAaFIST 

K agawa’s’ paradoxical personality makes him 
at the same time an ardent pacifist and one 
of the keenest of fighters. Personally he is a con- 
scientious, consistent non-resister. In Shinkawa 
he persistently refused to turn to the pohce for 
protection against the threats and attacks of 
drunken bullies and desperate dagger-hearmg 
ruffi^s. Without any show of resistance he 
quietly listened to their blustermg, bloodthirsty 
harangue as a friend listens to a t^e told by a 
bosom friend. Usually the result was that their 
violent urge to fight suddenly sprung a leak and 
they slunk away. 

When they came maddened with liquor and 
lusting for blood he adopted a different technique. 
“ When bulhes grabbed me by the collar, prepared 
to beat me black and blue, I quietly looked them 
right in the eye and without any sense of fear, 
> resentment, or anger prayed to God for their 
forgiveness. Under that cool, calm gaze tliey 
soon broke, and muttering : ' It isn't worth the 
trouble. \^at’s to be gained m kilhng such a 
fellow ? ’ walked away. Again and again this has 
been my experience ” 

But at times he paid dearly for his pacifist 

U7 
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principles. “ He was a murderer and none of the 
fourteen doss-houses in the district would give 
him shelter. He promised to reform, but a friend 
of his evil days set him off on a spree. He bought 
drink, charging it to my account. I had to pay the 
bill- For a time I thought it better to allow him 
six dollars a month than to have him fighting and 
murdering. 

“ Then he intrigued with other ruffians to attack 
me, and at a critical stage in their onslaught 
dramatically appeared and drove them away. For 
this he demanded a stipend as my protector. 
When I saw through the game and refused, he 
beat me up, knocked out my teeth, and disfigured 
my face.” 

Kagawa saw much of his work in liberating 
labour and the peasants, into which he had poured 
the richest and reddest blood of his life^ drift out 
of his reach because he refused to resort to violence. 
Yet he was unmoved. 

“ Man cannot be saved through opposition and 
violence. Violence cannot be rationalized. Econ- 
omic movements and social reconstruction are a 
growth. 

“ It is only when force is eliminated that econ- ' 
omic movements realize their highest goal. Econ- 
omics based on force belong not to the realm of 
scholarship, but of soldiership. The only true 
road is through love and the wisdom which wells 
up ftom within. 

‘‘For this reason all the communistic experi- 
ments of history that failed to make love central 
went on the rocks. Love alone is the way out. 
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Love alone can create a just social order. Let me 
rely on love and on love only. 

“ Emancipation which is based on force is not 
true emancipation. Out of such soaai recon- 
struction there springs up a new esploiting class 
^ witli an unsound system of thougi. . In order to 
cover up their self-centredness and dullness of 
heart they create a new philosophy and in turn 
despoil others.’’ 

Believing that individuals and social movements 
should rely only on soul-force and the power of 
love, he is absolutely opposed to war and all that 
relates to it. 

His was the only Japanese name which appeared 
on the manifesto against military conscriptions pre- 
sented to the League of Nations, which bore the 
signatures of Tagore, Gandhi, Einstein, Romain 
RoUand, and other eminent leaders in the war on 
war. This put him at the top of the black hst 
among the mtra-nationalists and the militarists of 
his own nation. 

In 1928 he organized the National Anti-War 
League of Japan. This organization embraces not 
only therightwingof the labourers and the property- 
less dass, but progressives in the re^ar political 
parties, scholars, religious leaders, and Hterary lights . 

This league adopted a platform with three 
planks : 

I. We are opposed to war and all preparations for 
war. 

z. We are opposed to all agKessive imperialistic, 
political, economic, and uplift movements 
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3. Wc are ojpposed to the advocacy of aggression, 

to imperialistic utterances, and to the oppression 

of weaker groups and peoples. 

Its programme covers a far-flung range of 
activities : ' 

I. A nation-wide agitation against war. 

z. Carrying the Pans Peace Pact into effect. 

5. The establishment of the International Court of 

Justice as a permanent and fully empowered 

tribund. 

4. Putting bn an educational programme on behalf 

of anti-war ideals. 

5. Advocating the rescinding of Article One in the 

constitution of the League of Nations. 

6. Unifying all the peace and anti-war organizations 

in the Empire. 

7. Bringing about a solidarity between the anti-war 

organizations of the world. 

8. Agitating for a decrease of expenditure for military 

purposes. 

9. Opposition to the trade in mumtions. 

10. Opposition to education for imperialistic ends. 

This move brought down upon him the wrath 
of the reactionaries and the ultra-nationalists. 
From the platform and in the press they accucwd 
him of being the tool of American pacifists and of 
Russian communists. 

They denounced him as a traitor to his country. 
Such a furore was created that his life was threat- 
ened and the police put him under detention in 
order to protect him. He also came under the 
suspicions of the powers-that-be, and they took 
steps to soft-pedal him and those who joined this 
league. 
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A HGHTING PAC3nST 

Kagawa is, however, no negative, white-livered 
pacifist. His pacifism is of the militant type. He 
has a keen taste for moral and spiritual warfare. 
He is a fiery idealist. He has been called ** The 
Agitating Poet.” 

In Shmkawa quarrels were as common as briars 
on the briar bush. It was the quarrel centre of 
Kobe. In a circle of a hundred houses around 
Kagawa’s hut there averaged a quarrel a day. He 
was often called in as referee, a dangerous under- 
taking. It was the custom for the arbiter to cut 
off his litde finger and hand it to the pamapants as 
a pledge of impartiality. Many an arbitrator lost 
not only his finger, but bis life. Regardless of the 
difficulty or the danger, Kagawa gladly gave him- 
self to the work of peace-making. 

The effect these quarrels had upon him reveals 
a nuhtant strain deeply imbedded m his make-up. 
“ One reason I entered the slum is my fondness for 
fights. Not because they often end in murder, 
but because of the whole-souledness which char- 
acterizes the contestants. Not because of the 
foul words which fly and the abuse which is 
exchanged, but because justice is struggling for 
victory. Not because the swords flash, but 
because blood is being freely offered up. When 
the red blood flows, man recovers Adam’s original 
undisguised soul. I wanted to see that naked 
soul. 

“ When the swords flash through the air and 
the red-hot charcoal braziers fly through space, 
when the red blood flows and the corpse ties prone 
in the narrow alley, I give myself to quiet thought 
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prayer. Man’s soberest and sincerest moment 
is when he sees life freely given. » 

** Among the numerous things of interest about 
man, the most fascmatmg of all is where the flesh 
and the spirit are at swords’ points. When one 
visualizes on the ethereal" screen their fighting 
figures and hears their exchange of blows.” 

Kagawa has discovered, the moral equivalent of 
war. He makes frontal attacks on disease, drink- 
ing, smoking, and sexual vice because he yearns 
“Siat the young shall be morally and physically 
virile and valiant.” He is one of the most active 
leaders in the Association for die Abolition of 
Leprosy and in the Society for the Eradication of 
Tuberculosis. 

' Out of the furnace of his experience in the slums 
he considers liquor one of the nation’s deadhest 
foes. In Shinkawa he was surrounded by drink- 
enslaved men. They squatted themselves in front 
of him and breathed their liquor-laden breaths 
into his face by the hour. They wept their eyes 
out in his presence in order to win his sympathy. 
They preached to him for unlimited periods. Some 
sat in utter silence hour after hour. Others 
rough-housed and made his hut seem like the 
aftermath of battle. But he never rebuked these 
drunkfri men. He felt that they were not respon- 
sible for, their actions. He waited until they came 
to themselves, and then exhausted every resource 
in an effort to redeem them. 

** From the economic point of view liquor is one 
of 'the greatest causes of poverty. This nation 
consumes 5 0,000,000 of liquor a year. It spends 
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;£2o,04o,ooo annually for tobacco, twice the amount 
spent on education. What hope is there of sav- 
ing the poor in the face of these foes? Poverty 
is Ae normal result of 'such a state of affairs. 
Japan lost m the Japanese-Russian war 55,000 
men during a period of two years, but every year 
170,000 of our people die from brain (hsease caused 
by the use of alcohol.” 

Early and late he stands in the firmg-line, hurlmg 
shell ^er shell into the ranks of the brothel- 
keepers and their henchmen. “ After almost 
fifteen years of life in the slums I have dis- 
covered that two things are responsible for all 
* the sin and shame which reign there — ^hquor and 
syphilis. 

“ If they do not attack these people directly they 
come upon them with calamitous effects through 
heredity. Eighty to ninety pet cent, of the crimmals 
as well are the matured harvest of alcohol and 
sexual sin.” 

The exploiters of the underworld recognize 
in this kmght-etrant a valiant foe. A paper 
published in their interest pictures him m lurid 
colours. 

" Bum him I Bum Kagawa 1 A traitor who 
stirred up the Kawasaki dock labourers to stnke. 
A sodahst who endangers the nation’s future. A 
hypocrite who prates about God’s love. For a 
purpose he lives m the slums and wears a labourer’s 
suit. 

** Men of inteUigence re*' '-gnize that this hypo- 
crite should be ostraciicd from society. His 
attack on our national system of pubhc prostitution, 


124 KAGAWA 

advocating the methods of * strike * and * boycott * 
on the part of the inmates and patrons, shows him 
up as a dangerous character. The strike and 
boycott are both contrary to law, and he who 
advocates their use should be dealt with as a 
lawbreaker. 

“He is a dreaded revolutionist. He stirs up 
quiet, diligent labourers, inciting them to strike. 
He is a sore in the side not only of the capitalist, 
but of the whole nation. He strives to overthrow 
the present social order. 

“ How many ate the faithful labourers who have 
been led astray by him I How many the earnest 
capitalists who have had their enterprise trampled 
upon by him 1 How many are the young who 
have been ruined for life by him I 

“ Still he is not satisfied. He attempts to turn 
the good and faithful prostitutes against their 
masters, and would introduce the strike even into 
the sacred precincts of the houses of prostitution. 
In so doing he would push up his name on the 
flag of fame. 

“In his attack on the legitimate business of 
prostitution, his advocacy of socialism, and his 
efforts to overthrow the present economic order, 
he is a traitor to the nation.” 

Such defiance on the part of the enemy only 
results in this champion of purity tightening his 
belt and throwing himself with greater determina- 
tion into the fight. 

“ Temperance workers and social evil reformers 
to-day are too refined and timid. Those who are 
engaged in social reform and attempt to remake 
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society, must expect opposition and rough 
handling.” 

Here is a man -who fights on real battle-fronts 
and whose weapons are not of steel. He fights 
with ideas packed with dynamite and ideals that 
blaze the padi to a new world. His weapons are 
of the spirit and probe to the depths, taking hold 
of hell itself. 

, Determinative though the influence of environ- 
ment is, he never forgets that God-centred spiritual 
forces are mightier. “Many to-day are putting 
so much emphasis on the influence of environment 
that they destroy the freedom of the will To 
btmg the unseen motive into God’s presence and 
harmonize the hidden purpose with God’s will is 
the only way of creating true righteousness.” 

This fighting pacifist, with ideas and ideals, love 
and soul-force as his weapons, is winning out in 
his warfare. The Government has recently taken 
steps to wipe out leprosy by establishing a series 
of isolation hospitals. The nation is coming to 
grips with the tuberculosis scourge. The temper- 
ance movement is gathering momentum. Fifty- 
three villages have) already adopted prohibition. 
Two milhon people have jomed temperance 
organizations. 

The upholders of the nation’s present system of 
pubhc prostitution are fighting with their backs 
to the wall. Seven prefectures have outlawed 
brothels, and campaigns are on in the remaining 
thirty-seven to secure legislation which will wipe 
them out of existence. 
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No one would say that the credit for these initial 
victories belongs to Kagawa alone. Many others 
have heroically held their sector of the batde-front. 
But this militant pacifist has been and' is one of. the 
hardest and heaviest hitters. 



Many things ate set in motion through rebellious 
action and the spmt of dispute. As for me, hov:- 
ever, I cannot conceive of this being life at its best 
The life that moves me most is the life that so 
abounds in love that it forgives even its enemies. 
When. I see a bourgeois whose attitude is wrong 
but who concedes mat he is at fault and offers an 
understanding heart, or when I behold the great 
love of a proletarian who makes amends for the 
feilures of the bourgeois as though they were his 
own, I cannot refrain from tears 
Someone will doubtless ask, “Is such a foolish 
thmg possible ? ” Yet One there was with as great 
a soul as this who trod this earth of ours His name 

was called “Wonderful.” He was called Jesus. 
A son of a carpenter and a caipenter Hunsdf I 
have found the highway which I must walk in His 
atoning life. Love is mightier than rebellion. 

Kagawa’s hitdt*atiDns 



THE EFFICACY OF EVANGELISM 


Some say that it is pure presumption to urge repentance 
upon people and proclaim a gospel of salvation. They 
insist that only he who is out of step with the times 
indulges in such arrogant conduct. Among those who 
argue in this fashion, the wayward, the egoist, the wilful, 
and those who press for their own selfish way abound. 

Others, again, contend that it is wrong to urge repent- 
ance upon one’s fellows and attempt to save them, 
because such action issues from a sense of superiority. 

Were it possible for men to live an isolated, sundered 
life, repentance and salvation might not be necessary. 
In that case the individual might be left to settle his own 
affaus. But where the syphmtic disease of a debauchee 
poisons his descendants even to the fourth generation, 
and where the alcohol which men drink smites with 
a curse even to the tenth generation, one cannot but 
implore people to repent. 

Even mote imperative is the necessity 'of urging 
repentance upon moneyed men who, because of their 
unawakened state, tyrannize over tens of thousands of 
toilers and treat them as wage-slaves. 
t From the individualistic standpoint there may be no 
need to press for repentance ana preach salvation, but 
where life takes on a social aspect these two moral 
activities become imperative. 

For the mdividualist m whose consciousness society 
is still unborn, a world where self-gratification is the 
norm may seem right, but society will never come to 
its own on that basis. 

Because the building of a moral social order known 
as the Kingdom of God was expUcit and inherent in 
the teaclungs of Jesus, His religion and the way of 
the present-day proponents of individuahsm naturaUy 
clash. He who calls evangelism antiquated is a novice 
as regards hfe. When the destiny of mankind as a 
whole is considered, we must acknowledge that Christ 
made no mistake in His passionate effort to save. 

Kagawa’s Meditations 



A CRUSADE AND ITS CRUSADER 


T he Chnstian in Kagawa overshadows the 
Socialist The follower of the Nazarene in 
him takes precedence over the advocate of econ- 
omic reform. The prophet in his soul is Christian, 
capitalized and written in letters of light Of ail 
die emotions which race through his finely strung 
personality, the passion to make Christ known 
and adventurously incarnate His life is uppermost 
and controlling. He is a flammg apostle of the 
Kmgdom. 

Tie most luminous and long-to-be-remembercd 
hovurs during his nearly fifteen years m Shinkawa 
were those when, in his sis-by-six hut or out on the 
open street, he strove to stem the downward drift 
of the lives around him by crying out ; ** God is 
love I God is love ! ” and proclaiming Christ as 
the redeeming expression of riiat love. 

His richest and most rewarding experience as a 
labour leader was getting up at four o’dock in the 
morning, going down to Ae docks and wharves 
in Kobe, and preaching to the labourers and freight- 
handlers as they gathered for their day’s work. 

The singing of ** Jesus, keep me near the Cross ” 
— his favourite hymn — ^gathered the men around 
him. The coloured Japanese lantern which he 
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carried threw a dim li^ht upon their upturned 
faces as they stood there in the retreating darkness 
of the early dawn. 

There are times when the emotions race through 
his entire being, causing the tears to fall like a 
sudden summer shower. These sons of toil, 
exploited, sinning and sinned against, stirred his 
deepest emotions, and with the tears streaming 
down his cheeks he told them of the Carpenter of 
Nazareth, the Son of the producer’s God — a God 
who from the beginning of time and even now 
never ceases to ton. 

Some felt strangely moved by his words, others 
by his tears. To yet others it was a strange tale, 

* and even while he was preaching they squatted on 
the ground beside him and began to gamble in the 
flickering light of his lantern. But whether they 
listened or tossed the dice, his love brooded over 
them like the love of a mother over her first-bom. ’ 

Kagawa is a religious genius, but he is human. 
He £iows human nature, human weaknesses, 
human needs, human sorrow, human aspirations, 
and is always mote than anything else concerned 
with folks. 

In his messages he uses the language of the 
people. He speaks in terms of their daily needs 
and deals with the problems which try their souls. 
The woof of his religion is present, pressing, 
problem-burdened life; its web is life unseen, 
endless, and centred in God. ' 

Such distinctions as secular and religious are 
unknown to him. Life is not divided into com- 
partments, with Christianity functioning only in 
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on& isolated section. When he thinks of life, or 
any phase of life, he spontaneously applies the 
teaching and example of Christ to any and every 
phase of it. When Christ’s teachings are the 
subject of his thoughts he instinctively thinks in 
terms of life and every expression of it. 

Kagawa’s Chnst has lost none of his interest in 
the common life of the common man. He has 
lost none of his sympathy for the masses. He has 
lost none of his appreciation of personality, even 
though it be poor, outcast, and neglected. He has 
lost none of his sense of injustice as regards the 
rich and the poor. He has lost none of his spirit 
of adventure in endeavouring to bring in a finer 
and fairer order. 

Furthermore, Kagawa’s Christ has lost none of 
his spirit of sacrifice, his readiness to stake every- 
thing in an effort to lift life — every life and all life 
— ^to the place where it shall become large and full 
and an alluring quest for mystic realities. 

In these days when many religious leaders have 
ceased to be prophets pointing the way to a better 
day, here is a crusader adventurously blazmg a 
pioneer’s trail toward a Christian social order. 
Kagawa has a passion not only to preach Christ, 
but to practise Him. He indulges in no side- 
stepping, no trimming, no toning down, no ex- 
plaining away of the high and hard things which 
Jesus taught and did. 

His Gospel is not an emasculated, soft- soul ed 
Gospel. Tlie Cross is central in it. It is not, 
however, a theological or a theoretical Cross. 
Nor is it simply a Cross of long ago. It is a Cross 
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■which alone can solve every present-day problem 
and set right every tangled situation. It is a Cross 
which takes the face and form of every brother- 
man who is not getting a fair, full chance and presses 
with paralysing weight on this crusader’s heart. 
It is a Cross which alone can furnish the dynamic 
that will lift this weary, wayward world back to 
God. 

Kagawa is not a traditionalist. He is essentially 
a pioneer. He blazes new trails. He is out for a 
Christian-sodal as well as a Christian-world order. 
But he gladly “ stands on the proffered shoulders 
of the past” as he faces the challenge of the 
future. He takes the historical approach to every 
question. 

His study of the Huguenot movement and its 
influence on the people of France con-vinced him 
that the power of the Christian church to fashion 
the moral, social, industrial, and political ideals of 
a nation is determined by the momentum of its 
impact. This aroused a conviction that until the 
Christians of Japan number one million strong 
they cannot become a creative force mighty enough 
to fashion the nation’s life according to ftie Christian 
pattern. 

As he pondered over this he heard a mystical call 
to initiate a nation-moving evangelistic crusade 
which should systematically work its way into 
every section of the Empire, reach out into every 
class and group, and carry on until the Christian 
constituency in this land shall number a round 
million. 
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Like every dynamic idea, this one staggered 
men of lesser mould. Few had faith to believe 
that Japanese Christianity, which after seventy 
years of heroic endeavour only numbers 300,000 
followers — including the Greek and Roman 
Catholic Communions — could through a crusade 
such as he proposed, no matter how continuous 
or how far-reaching its scope, push the number up 
to so full a figure. 

The clearness and urgency of the call, however, 
grew in Kagawa’s heart. Undaunted, he went 
forward with the project. Unceasingly he kept 
the idea before the min ds of his friends and fol- 
lowers. Continuously he moved an ever-meteas- 
ing number of individuals and groups to catch the 
vision and vitalize it with creative faith and pre- 
vailing prayer. 

Backed by this crusader’s personality and ardent 
spirit, the vision illummed the hearts and fired the 
imaginations of an mcreasmg number, until the 
project assumed the proportions of a movement. 

In 1929 Kagawa sounded a clarion call to all 
who had caught the vision to unite m inaugurating 
the crusade. Gradually' it gathered momentum. 
A year later a Central Committee, representative 
of the whole Christian movement, was set up to 
organize and direct the venture, and under the 
title of ‘*The Kingdom of God Movement” it 
was defimtely launched with simultaneous cam- 
paigns in the six largest aties of the Empire 

This movement was conceived in one of 
Kagawa’s mystical moods. Under God he 
brought it to birth. It became evident, however, 
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that even so flaming a personality as his could not 
move the nation single-handed. The rank and 
file, both of the pastors and of the church members, 
had to be mobilized. The prayer-power and soul- 
power of the church had to be enlisted and con- 
centrated on this crusade in order that the tides of 
the Spirit might be released and God be given a 
chance to break out anew upon the nation’s life. 

Kagawa is still the throbbing heart of the 
movement. He is still the spiritual genius and 
dynamic personality around which it centres. It 
has, however, expanded from a Kagawa campaign 
to one embracing the organized ChSstian forces of 
the nation. It has flowered into an AU-Christian 
Crusade. 

From every conceivable human angle this 
crusade is undertaking the impossible. It is 
attempting to rally every Christian and every 
< church behind a united nation-wide movement 
and create a spiritual solidarity among the Christian 
forces of the Japanese Empire. This is some- 
thing new under the sun, not only in this but in 
any land. 

It is engaged in an effort to evangelize every 
group and class: 30,000,000 farmers; 5,278,000 
mdustrial and factory-workers; 1,500,000 fishing 
folk; 459,000 miners; 1,033,000 employees in 
transportation services, and the 1,158,000 toilers 
engaged on public works — classes which the 
Japanese Christian church and the various foreign 
missions affiliated with it have left practically 
untouched during the seventy years of Christian 
history in this land. 
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The •y y inn in g of the students in the nation’s 
secondary, technical, and higher schools — 
2,500,000 strong — ^the leaders of to-morrow and 
the makers of future Japan, is another of the 
movement’s major obj'ectives. 

It has, moreover, set out to humanize and chns- 
tianize the social and mdustrial order through 
making Jesus’ -way of life the norm in every 
relationsMp, in the relation of the ruler and the 
ruled, the capitalist and the labourer, the employer 
and the employee, the owner and the tenant, 
wherever man meets man. This has never been 
seriously attempted in any land. Indeed, a large 
section of the older churcii of the West never has 
and does not now recognize this as an integral 
part of its legitimate programme. 

The Gospel of Chnst, according to Kagawa and 
his fellowTcrusaders, bungs full-rounded emancipa- 
tion, economic, pohticai, physical, psychologiail, 
and social, both for the individual and for soacty. 
Only as Christ’s way of life and the Cross-prin- 
ciple become operative m the whole realm of life 
will the Master’s prayer, “Thy kingdom come. 
Thy will be done in earth as it is in heaven,” be 
re^ed. 

Kagawa declares, “If we do not discount the 
Gospel, but take it seriously and live it adventur- 
ously, we will be able to do far more than Russian 
communism ever dreams of doing in building a 
better world.” 

This is not a one-line preaching campaign. 
But the verbal proclamation of the Gospel looms 
large m its programme. For the three-year period 
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of this movement Kagawa has committed his 
social settlement and slum reclamation work in 
the three cities of Tokyo, Osaka, and Kobe to 
trusted co-workers, and is giving himself wholly 
to this crusade to christianize Japan. 

In the mass evangelism programme of the 
movement he is the central figure, though ably 
assisted by more than twoscore of pastors, evan- 
gelists, laymen, laywomen, and missionaries en- 
dowed with gifts enabling them effectively to 
address the masses in large gatherings. 

This crusader is a master of assemblies. His 
half-blind eyes enable him to see only iitdim out- 
line the people in the immediate vicinity of the 
platform. N^en he faces an audience he has the 
feeling of ** looking into a heavy, blinding mist.” 
But ms great sensitive soul, with a mysterious 
psychic power, unerringly reads the mind and the 
mood of his hearers. 

His addresses are characterized by quiet fervour 
and moving power. He sways the multitudes who 
everywhere gather to hear him. Himself a man of 
action, his addresses lead men to action. Through- 
out his messages there are the delicate touches of 
a poet and the telling action and gestures of an 
actor. 

However, the most vivid and abiding impression 
left with the listeners is that of a mind alert, a soul 
on fire, an overwhelming passion in possession of 
a disease-riddled body ^ dedicated to one high, 
unselfish purpose and working together in absolute 
harmony toward its tealization. 

Since the inception of this crusade he has, under 
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the planning of the movement’s central committee, 
gone systematically from dty to dty and from tovrn 
to tow, speaking everywhere to full houses. 
Durmg that time 25,000 people have met his 
challenge to break with the past and venture with 
Christ into a new way of life. 

It is his purpose and the committee’s plan that 
he shall partidpate in campaigns in every dty, every 
town, and in many rural sections, so that when tlie 
campaign comes to a dose he sh^ have practically 
covered the Empire. 

In order to fuse the Christian forces of the nation 
into a compact unit and enable them to move 
forward into this crusade as an articulate whole, 
ninety regional committees have been orgamzed. 
These take the imtiative in setting up campaigns 
for their respective areas. The centrd committee 
renders them every hdp possible in their local 
campaigns. They in turn share their cumulative 
e:q)erience with the larger movement. 

An almost one-hundced-per-cent attendance of 
her children in the pubhc primary schools — ^the 
exact figure being ninety-nine and seven-tenths per 
cent. — ogives Japan the world’s record for literacy. 
Her people are inveterate readers. As a means of 
entering this open door, The Kingdom of God Weekly 
was launched as the organ of the movement It 
has become an evangelimg medium of tremendous 
power, penetratmg into homes and hearts where 
the spoken word cannot go. The movement is 
also sowing the country with Chnstian literature 
in pamphlet and booklet form. Kagawa and otlier 
leaders have prepared, espeaally for this campaign. 
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a senes of booklets setting forth various aspects 
of the Christian message. These are being eagerly 
bought and read. 

Recogniaing that no one evangelist nor any 
group of evangelists can realize the high goal 
toward which this crusade is moving, an effort is 
being made to raise an army of 5000 lay preachers 
— ^men and women — who in the course of their 
daily round shall give earnest witness to the faith 
that is in them. To attain this objective. Training 
Institutes for Christians are being held in every 
city and centre for the purpose of mobilizing the 
laity and training them for effective participation 
in ^e movement. 

Another outstanding objective of this campaign 
is the evangelization of the 12,000 unreached rural 
villages. T^he drive into this vast virgin field is 
being centred in short-term Peasant Gospel Schools. 
These schools bring together fifteen or twenty 
picked young people from the villages of certain 
. areas, and, during a period of a week or ten days 
each year, give them mtensive training for Christian 
and community leadership in their respective locali- 
ties. Many of these young people return to their 
homes and start something — a Sunday school or 
a Bible class, or a study group or a recreational 
centre, or some other form of community helpful- 
ness. Through their creative example and effort 
they remake ihe entire atmosphere and life of their 
village. 

The programme of the campaign provides for 
special evangelistic efforts for every unreached 
group and class. Efforts are being made to take 
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the Gospel to the factories, to the fishing hamlets, 
to the mines — \7herever men toil and women weep 

In the labour and industrial field preparations 
have been made to hold conferences of Christians 
who employ labourers in large numbers, as well 
as Christian factory-owners, to study such funda- 
mental questions as capitahsm, labour conditions, 
hours, wages, and the relation of employers and 
employees, with a view to finding a solution for 
these problems m harmony with the teachmgs and 
spirit of Christ. 

As an integral part of this campaign, Kagawa is 
pleading for a revival of the brotherhood move- 
ment and co mmu nal life which characterized tlie 
Christian church in her fresh fervent youth when 
her life of love made the pagan world marvel. He 
contends that the church has become institutional- 
ized, devotes herself to theorizing and formal 
feachmg, while the times call for a Gospel mcar- 
nated in lovc-intosicated personalities and demon- 
strated in institutions which sacrifice and serve. 
By a return to the communal life through the 
establishment of sick-aid funds and the organization 
of mutual-help soaeties, the church must concretely 
demonstrate what Christian ideals actually mean 
and what a Christian commumty really is. 

The scandal of the modem church is tliat, 
although she has the unemployed, the under-privi- 
leged and the poor right among her own member- 
ship, too often she does not lift a hand to help 
them. The unjust inequalities which characterize 
society as a whole exist within the church as well, 
and go unrebuked and unamclioratcd. It is this 
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situation that leaves the labourer, the unemployed, 
and men and women with a keen sense of social 
justice cold when the church is mentioned. 

In order to remove this scandal, Kagawa would 
have every church a genuine worMng brotherhood 
where those who have share with those who are 
in want. A place where sharing, service, and 
sacrifice are not mere shibboleths, but creative 
forces hastening the coming of the Kingdom for 
which Christ so passionately prayed. 

This crusader repudiates a diluted, colourless 
Christianity, but he believes that the church has a 
divine mandate to permeate society ^vith Christian 
ideas and ideals. He urges it, therefore, to strive 
to b^g about an evolutionary change from the 
present competitive, capitalistic economic order to 
one of service and helpfulness, by the organization 
of co-operatives in every community. ' 

The Kingdom of God Movement which Kagawa 
visualizes is not confined to the present three-year 
effort. To him this is only the preliminary stage 
of a far larger, ever-unfolding movement. 

** The Kingdom of God is an eternal aspiration 
after God and for a programme that unfolds 
forever. It is ever moving upward and onward 
toward a perfectly organized and unselfish society. 

“ The goal of the Kingdom of God Movement 
is a Christian society, the Christianization of every 
community. It envisages an economic social order 
where love shall be the dominant motive and the 
principle of the Cross spontaneously practised. 

"In this new order the life of the commumty 
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•will be oiganized on a co-operative, as against a 
cut-throat, competitive basis, through producers’, 
consumers’, and credit co-operatives. Service •'sail 
replace acquisition by means of sick benefits, 
mothers’ pensions, unemployment insurance, old- 
age pensions, and other forms of communal help- 
fulness and social economic co-operation. 

“ The Gospel of Qudst is for society as well 
as for the indi-ddual. Unless Christ is made the 
centre of the social movement, the world is doomed. 
If Christians were living the programme whicli 
Christ Irid down in the Sermon on the Mount, tlicrc 
would be no place for the reds and Russian com- 
munism in the world to-day. 

"Neither communism nor socialism will ever 
bring in the Golden Age. Their goals arc too 
near and too clear. Christ was wise when He 
declared, ‘My Kingdom is not of this world.’ 
The Kingdom of God is eternally evol-ring. No 
member of the Kingdom can ever be satisfied. 
Beyond any stage of realization its ideals will flame 
up ahead. 

“ We must, therefore, continually do our utter- 
most for every phase of life, physical, psychological, 
moral, economic, and social. They all belong to 
the IQngdom enterprise. The physical, psycho- 
logical, and moral belong to the individual, and 
the social and economic to the soaal phase of the 
Kingdom. 

" The Kingdom of God starts here, but evolves 
forever. We are given the formula for its realiza- 
tion, but, like the sons of God, ‘it hath not yet 
appeared ’ what its consummation shall be. 
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“ The fotmiila is the Golden Rule plus the blood’ 
of Christ. The blood of Christ is circulating all 
the time and everywhere. It goes into every fester- 
ing place, every weak place, every place of need. 
It goes with healing, restoring, and upbmlding 
power into every phase of life, both for the indi- ’ 
vidual and for society. 

“Moreover, the co-operative movement must 
be world-wide' in its scope. It must leap across 
national boundaries in its outlook. This is Gandhi^s 
mistake. He thinks too much in terms of India. 
The co-operative movement which will bring in 
the Kingdom of God must be international in 
scope and aim. 

r “ Concretely, it must get rid of tariffs and tariff 
walls. Freedom of trade on an international basis 
must be realized, or small nations like Denmark, 
Norway, Holland, Poland, Switzerland, Siam, and 
Japan will be crushed out of e::dstence. > 

“ Above aU, this international co-operative 
movement must be christianized. The League 
of Nations and the International Court of Justice 
must be given power to deal with economic 
questions, and these institutions must be reinforced 
and vitalized with an inner, Christian life. It is 
the church’s mission to create for them a Christian 
atmosphere and permeate them with the spirit of 
Christ. 

“This larger vision. of the Kingdom of God, 
instead of minimisin g the need of the oral pro- 
clamation of the Gospel, raises that need to the ?rth 
degree. An ever-increasing emphasis must be 
placed upon evangelism as one of the God-given 
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means of realizing this Christian social and worid 
order. 

" However, this evangelism also must be inter- 
national in its method and scope. The distinction 
of sending and receiving countries must be done 
away with. The old traditional missions whose 
major goal is the buildmg of deno min ations must 
pass out of the picture. The whole world-Christian 
enterprise must be put on a co-operative and 
sharing basis ” 

This crusader was bom and reared in a land 
where for centuries the deep-toned Buddhist bells 
have sounded a mystic call to his fathers to join 
in the quest for God. To-day he, in turn, nngs 
deep-toned bells summoning the Christians of every 
land to venture with Christ along the high, hard 
way which will build the Kingdom of God among 
men. 



By divine revelation is meant the entrance of truth 
into the depth of living. As long as the truth does 
not hold sway over the whole life, cognition and 
life are two separate entities, God and man arc 
living apart from each other. When the truth 
penetrates into the whole warp and woof of life, 
then for the first time God becomes man’s motive 
power and the guiding spirit of all his ways. 

Therefore, he who seeks for the divine revelation 
will not find God through the theory of cognition. 
First of all let him endeavour to create values. Let 
him liberate those who are oppressed, feed those 
who are in want, give sight to the blind, find a 
way to enrich the poor. Then will he be able to 
see divine revelations every day. 

This is the truth. The emancipators see God 
daily. God whispers to tiiem. They stand-in 
His presence. While the religionists of the study 
are seeking for divine revelation through cognition 
the God of fife reveals Himself in the midst of life 
itself. The divine revelation is not closed. False 
scholars and fialse religious teachers are setting it 
at naught. 


Kagawa’s Meditations 
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THE IMMEDIACY OF GOD 

The life of every moment is a phenomenon of 
Gbd’s heart. Every task is the combustion of the 
flame of God. He greets us in the kitchen. He 

f azes intently upon us at the well-curb. In the 
ustle and hustle of the fectory of when haimine 
on the str^ in the cxowded car we breathe Goo. 
When we hft the iron sledge and are hammering 
out the steel we ate in God’s bosom. 

This is the mood of the true soul. To be drunk, 
not with liquor, but with God. To feast to one’s 
heart’s content, not on food, but on God. In 
dreaming and in waking hours, in sorrow and in 
laughter, to walk in a world flooded with light, 
this is a phenomenon experienced only by those 
who truly know the soul’s art. 

Kagawa’s Meditations 


f 
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A MODERN MYSTIC 

K agawa takes his place with the mystic souls 
in every age who have been strangely 
sensitive to the woomgs and ways of the 
Eternal and whose insight into the unseen has 
enabled them to hold mgh a torch for a world 
ever dull and slow to understand the things of tlic 
spirit. 

From his eathest Christian experience he leaped 
nght into the midstream of the mystic’s conception 
and experience of God. Through the years he 
has steeped his soul in the writings and mystical 
experiences of the masters among these men and 
women of the inner light. In Samt Francis, 
Charles Wesley, George Fox, Madame Guyon, 
and others of riiat charmed circle he has found 
congenial spirits and has taken his way through the 
world in intimate fellowship with them. 

He has, however, been no mere imitator. In 
this sceptical, cynical, materiahstic age he moves 
through life to the music of the unseen and dupli- 
cates m his own soul the experience of those 
of old who walked and talked witli God face to 
face. 

All the' epoch-making visions and dcasions of 
his epoch-making life date back to hours when his 

H7 
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soul drew aside the cxirtain which separates the 
seen from the unseen and held high converse with 
God. 

His header into the slums, his espousal of the 
labourer’s cause, his decision to' emancipate the 
peasant poor, and his call to inaugurate the King- 
dom of God Movement, all came at times when his 
soul experienced an occult clarity as the result of 
a season of fasting, meditation, and long-continued 
prayer. 

Such mystical^ moods and experiences stand 
like heaven-touching milestones all along the 
, pathway of his life; times when he not only 
quietly pondered and penetrated far into an un- 
charted land, but grappled and wrestled with 
his soul until, with a dear eye and an under- 
standing heart, he saw the unseen and heard the 
unheard. 

He has hours of ecstatic contemplation when he 
loses himself in God and allows Him to play full 
and free upon every key of his personality. 

" Heaven’s rain of mercy, and joy which wells 
up from^my soul’s depths, tMs is my portion. As 
I sit quietly meditating, with my eyes fixed intently 
before me, an ecstasy of exquisite bliss floods in 
upon me and I partake of the ever-flowing fountain 
of God’s nertar. The wall, the straw mats, the 
charcoal-container by, my side, even this body of 
mine, afiiicted with many a thorn, all become the 
tender palm of God’s caressing hand. 

“ Held tightly in the tender palm of His hand, 
God’s red arteries warm my benumbed soul. 
God’s love is stronger than the love of a lover. 
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His light is my food. His purity is the air -wluch 
I breathe. Even though I behold not His face, the 
tip of His index finger is ever imaged in my eye. 
And though the scnbbling of the nail~tip of God's 
forefinger be counted a commonplace, yet it is 
more beautiful than the sky at davm. 

“ I (hd not behold the creation of the universe, 
but to *me, held spellbound in the caress of God’s 
palm, there comes an understanding of the fact 
that everything which happens within the spheres 
is an everflowing fountain of ecstasy for me and 
mankind.” 

There is nothing nebulous or intangible about 
his experience of God. To him God is infinitely 
more than “ The Absolute,” more than “ Cosmic 
Energy,” and more than “ Elan Vital ” He is 
not “ marginal and vague, but focal and dynamic ” 
He is the Father, the Comrade, tlie Comforter, the 
great Ally — all that the human heart in all ages 
has yearned and experienced Him to be. His 
immediacy is supremely real 

“ The wisdom of Christ consists in His refusal 
to theorize. He who delights in theonzmg would 
better steer clear of Jesus. Religion is not a 
theory. It is life, Jesus found God without the 
use of theories. His was a Godlike God. 

"The God of the philosophers — the Infinite, 
the Absolute, the Omniscient, the Omnipotent, 
the Ommpresent, the Immanent Rcalitj* — He did 
not see God in such terms as these His God was 
inherently too much of a Fatlier, He was inherently 
too much of a Shepherd, to be recognized m such 
ideology. 
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“ To the gentle Jesus the gentle God revealed 
Himself. To the men of this age who can only 
understand through theories, only a theoretical 
God will be revealed. 1 abstain from theories 
and in simplicity of soul call the great heart of the 
universe 'Father.* He who loves theories may 
call it law, or energy if he will. Let me be num- 
bered among the gentle-minded,** 

This radiant Comrade not only breaks in upon 
his luminous hours, but walks with him along all 
the busy, bustling ways of life. *' In Jesus* way 
lies the secret of maintaining a heart of religious 
devotion even while linked to this vulgar world 
and surrounded by those absorbed with the things 
of time. When the hands are immersed in t& 
washtubj^when fanning the coals under the oven 
with the bamboo blower, when writing figures, 
over and over, at die accountant’s desk, when 
exposed to the sun, buried in the mud of the paddy- 
field, when standing before the smelting furnace 
ablaae with 1600 degrees of heat — ^unless even 
at such times as these we live the same religious 
life as when at prayer in the monastery the world 
will never be saved. 

" Even though a man transports his body to the 
mountains, if he leaves his heart in the village there 
is no hope for his salvation. Furthermore, a re- 
ligion so weak that it is unable to save the village 
even though it succeeds in saving those who can 
escape to the mountains, cannot save the whole 
man. 

"Mountain retreats and religious systems can 
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never constitute a Gospel. True salvation begins 
•with the heart. If salvation is not realized in'^thc 
cro-wd and in the busthng aty, a true, living 
religion has not yet begun its \i*ork.” 

The place of this mystic is not in the monastery 
but in the arena. He is no ecstatic dreamer 
sailing among the stars. He is no rhapsodist 
lost in rapture. He has the prophet’s fiery soul 
which resents and rebukes wrong wherever he 
finds it. He has the reformer’s crusading spirit 
which sets out to right these wrongs. 

“ There are theologians, preachers, and religious 
leaders, not a few, who think that the essential 
thing about Christianity is to clothe Christ with 
forms and formulas. They look witli disdain 
upon those who actually follow Christ and toil 
and moil motivated by brotherly love and a passion 
to serve. 

“ To them formulating defimtions about the truth 
is a higher thing and of more value than to eman- 
cipate the under-pnvilegcd masses. They con- 
ceive pulpit religion to be much more refined than 
movements for the actual realization of brotherly 
love among men. Hence, religion becomes cal- 
loused and an empty cast-off shell The religion 
which Jesus taught was diametrically tiac opposite 
of this. He set up- no definitions about God, but 
taught the actual practical practice of love.*’ 

This mystic has a modem mind. He looks 
upon every problem from the modem point of 
view. He accepts the findings of modem sdence 
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and glories in them. He approaches every 
question from the scientific as well as the mystic 
angle. 

In order to understand man he delves into 
biology. To fit himself as an efficient social 
engineer he studies psychology and sociology with 
all their modem imphcations. With a passion to 
build a more just social order he specializes in 
economics with all their present-day ramifications, 
and probes deep into ^e hidden workings of 
modern finance. 

His methodology is modern. Insisting that 
every power which modem man possesses is 
given of God, he lays hold of every discovery 
and advance that has been made, and utilizes 
them as Heaven-provided means with which to 
build a God-centred and God-mled social and 
world order. 

“I am opposed to setting bounds for the 
mysterious and seeking for tmth only through 
the senses. For me, reason, laws, and mechanic 
discoveries all belong to the realm of n^stery. I . 
believe that nothing has done so much to lay bare 
the world of mystery as modem science. 

The reason science lost the sense of mystery 
is because it severed relations with life. If once 
it is discovered that there is life at the heart of 
science and that mechanics, laws, and reason are 
all the handmaidens of life, then it will be clear 
that these mechanical discoveries, laws, and 
reason are but windows opening into the world 
of mystery. 

** I am a scientific mystic. The more scientific 
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I am the more I feel I am penetrating deeply 
into God’s tsTorld. EspedaUy in the domain of 
biology do I feel as though I am talking -with God 
face to face. The world which is not cut off from 
life does not need Kant’s agnosticism. Through 
life I discover a purpose even in a mechanical 
world. Science is the mystery of mystenes. It is 
the divine revelation of revelations.” 

The saints of old — Saint Francis of Assisi, 
Saint Theresa of Avila, Saint Anthony of Padua, 
Saint Catherine of Siena — ^hied themselves away 
to some spot of historic interest and n.atural 
beauty where the surroundings and Nature at its 
best engendered beautiful Noughts and noble 
deeds. 

The Saint of Shinkawa, on the contrary, plunges 
into life at its lowest and worst. With compclhng 
earnestness he lays hold on the unseen forces and 
builds for eternity, but his passion and purpose is 
to brmg God’s Kingdom down out of the clouds 
and realize it here among the meanest and neediest 
of men His mysticism is not narrowly individual- 
istic but broadly social. It is not emotional, but 
ethical. 

" Oh, my soul ! my soul ! Do you hear God’s 
pain-pitched cry as He suffers because of the world's 
sore distress ? Yes, I hear it I I hear it ! I feel 
within me the beating pulse of the universe. I 
hear the deep sighmgs of God. 

“ God gives gro\^ to all things. He brings 
back those who go astray. He is the mighty will 
which exerts itself to tlie uttermost to redeem those 
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’ who have wandered far from the fold. A keen 
sense of this presses in upon my inner being. The 
strong sighs of God resound hke earth rumblings 
across my soul. 

“ When sight was fully mine this did not enter 
my consciousness, but, as the day of darkness 
lengthens, echoes which then I failed to recognize 
now sound and resound through my entire being. 
In a word, I am forced to feel that, having 
so largely lost my eyesight, the power to sec 
has extended into every part and parcel of my 
person. 

“ Of this I am acutely conscious. The might 
of God*s creative and regenerative power pours 
through my entire being like inrushing electric 
waves. God is indeed Ine itself. Hid in Him I 
grow.” 

The mysticism of this modern mystic is deeply 
rooted in meditation and prayer. In the early 
morning, invariably at four oklock, for a full 
hour — ^far removed from the distractions and 
cross-currents of the life around him — ^he opens 
his total personality to God and to spiritual in- 
fluences. 

** If in the rush of home cares or of our daily 
toil, in the early morning or late at mght we take 
time for reflection and heart preparation for the 
coming day or review the one which is gone and 
in stillness spend time in prayer to God, those 
will become the most joyous moments of our 
days. 

In order to hear the voice of the voiceless God 
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we must be quiet, silent before Him. In m.-in's 
daily life this is of all dungs die most important 
If we listen, God will speak to us in a language .all 
His own. 

“ It is said that Gandhi, of India, has his devo- 
tions at four in the morning and then rests again 
until early dawn. There is naturally a difTcrencc 
in the religious disciplme of the tropics and the 
religious experience of the temperate zone. W'c 
would do well, however, to copy India in our 
rehgious life. 

“To observe religious worship m the early 
morning is man’s wisest way. The midnight 
hour also brings profound revelations, yet there 
IS a danger of illusions, resultmg from ncr\'Ous 
debihty, if one meditates until midnight following 
the wearmess of the day. 

“ After reposeful sleep, prayer in the early dawn, 
fellowshippmg with the mormng star, brings to 
human beings the supremest of blessings Jesus 
also loved the hours before the dawn. Many of 
die followers of die Zen sect of Buddhism h.ivc 
this practice. Forever let me be a child of the 
early dawn.” 

This hvely consaousness that ever)- moment 
and in every move he is venturing widi God ha'? 
produced a seremty and a poise that bafiic the 
uninitiated. Notwithstanding liis many-sided ac- 
tivity and constandy crowded programme, there 
is no sense of stress or strain in his presence. 
He goes from one to anodicr of the manifold 
tasks and responsibihties that press upon him as 
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xiniiumed and. tranquil as though the eternal years 
were his. 

** If one lives for a long time immersed in God’s 
grace, there stretches across one’s inner soul a 
calm which nothing can destroy. When, guarded 
by five officers of the law, I was thrown into prison 
pending trial, when marching with a mob of 
15,000 people along a street seething with riot, 
when threatened with daggers in the hands of 
desperadoes, the jewel of peace, hidden away in 
my soul, was in nowise disturbed. When in an 
automobile crash the city tram rumbled on over 
me, that inner peace was still maintained. Even 
when a chronic eye disease threatened to rob me 
of my sight, I experienced no swells on the calm 
sea of my soul. 

“Polished like a mirror, this cahn reflects in 
Itself every passing circumstance of life, but its 
occurrence leaves no turbidity on the surface. 
Criticism, abuse, ridicule, slander, all these simply 
serve as polishing powder in the process of 
further burnishing the mirror-like calm in my 
heart. 

“ Even I myself stand amazed at this calm I 
- This tranquillity within is so composed and sus- 
tained that it borders on the absurd. Neither the 
earth’s quaking nor the alarm of fire nor blizzard 
nor avalanche can shake it. I have seen too much 
that is abominable and witnessed too much of 
sorrow. The result is that even cruelty cannot 
ruffle this calm. 

“ One thin g and one thing only can break up 
this tranquillity of soul. That is deep emotion 
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issiiing from love-stirred tears. This calm, which 
neither wickedness nor danger can disturb^ is 
mightily moved when I behold pure love attempt- 
ing to redeem the world. Tlien the fountain 
of my soul starts to ripple under a drenching 
shower of tears like the untimely waves which 
rise when a squall falls upon the surface of the 
sea.” 

This mystic insight into the things of the unseen 
not only removes the veil between him and his 
Maker, but makes him akin with Nature She 
speaks to him m a language whidti he understands. 

“ Oh I the beauty of the lightning’s flash. The 
lightmng which at twilight dashes like a naked 
sword across the firmament. This alone reveals 
the mystery of the universe in Tokyo’s sullen sky. 
Between the thunder-peals the lightning flashes, 
juggler-like, suddenly appear and disappear, leaping 
fton rift to nft of die far-sundered white goblin- 
shaped clouds. 

“ There is no fixed orbit for its path of light. 
Now it appears here, and then suddenly flashes its 
naked sword yonder in the most unexpected places 
Now its colour approaches a threatenmg purple, 
and then, quickly transformed to crystal clearness. 
It illuminates every nook and comer as far as the 
eye can see. 

“In that mysterious moment I see one phase 
of the universe’s fairest art. This marvellous art, 
not made by human hands, is revealed only to 
those who have conquered fear, and love the 
beauty of the cosmos. 
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prayer, and every breath incense rising to God 
who waits to be worshipped everywhere. 

“ Stirred by the song of my comrade at work 
in the kitchen, I am moved to lift my voice in the 
same sweet melody : 

Radiant with mercy. 

Fragrant with love. 

How beautiful are the 
Footsteps of my Lord. 

** My heart is gripped by that quiet tune. In the 
life of our day, which lacks both brightness and 
fragrance, I think of the blessedness of following 
the beauteous footsteps of the Man of God and 
living this earthly life as one pressing toward the 
heights of holy living. 

» “ No place of worship I No altar I Yet with 
this song my soul offers up its sincere worship to 
God. Out of the fuUness of my heart the song 
arises. My blinded eyes become a fountain of 
tears. To God who stands in my very presence 
I lift up my voice in ecstasies of praise. My 
prayer is a song. My song is a prayer. 

My sanctuary opens the moment I put my hand 
to the broom. With the motion of the duster a 
song of praise ascends. My work is blessed by 
the choir which dwells within my soul. I am 
myself the father confessor. I alone am the choir. 
I alone am the audience. In the sanctuary of 
my heart the purple flame of the burning incense 
rises. God, quietly listening at the window of 
my soul, open heavenward, hears the song which 
I offer.” 
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Kagawa has developed the technique of dis- 
covering and exploring God and of experiencing 
Him in such a vivid and vital way that God no 
longer dwells in the margmal recesses of his soul, 
but fills and illumines and dommates his whole 
conscious life. 



If we put aside pressing cares and allow the life 
of the universe to whisper to our hearts, living 
becomes pure joy. Then the heart be detached 

from illusions and worldly cares be overcome. 
Even in the midst of the most chaotic scenes there 
will be a stillness of soul which is undisturbable. 

Kagawa’s Meditations 
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THE UNENCUMBERED LIFE 


I HAiE things ’which only cause trouble. I have no 
hankering to live a so-cwed civilized life. To the 
last let me be a child of Nature. If the woods and 
owls, and the rabbits and barnyard fowls, pronounce 
their blessings upon me, my cup of life shall be 
to the brim. 

There is nothing more exhilarating than to walk 
through the world unencumbered. If possessions 
abound there is a haunting fear that they may be 
stolen. If you are beautirully gowned you worry 
lest your garments be soiled. If you are high of 
rank you are anxious lest you be thrown down. If 
you pride yourself on being erudite, you are cut to 
, the quick if someone makes light of you. Stripped 
to the skin I Stripped to the skin 1 That is the 
way to walk. . . . 


Kagawa's Meditations 
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K agawa is an ascetic in his personal habits, 
but neither his face, with its sensitive mouth 
and e:^ressive, soulful eyes, nor his gemal beariug 
and tinging laughter, betray it. For him life is 
no futile, forlom gesture. It teems with interest. 
It is an adventure that abounds m thrills. In his 
outlook and his attitude toward life he is the anti- 
type of all that the ascetic has stood for in the past. 

** In making life’s journey we must not assume 
tile mood of one who is crossing a sandy waste. 
Life must be made as enjoyable and smooth as 
possible. 

“ To go out of one’s way to suffer and sigh, and 
purposely seek the perilous, sandy stretches, is to 
tempt God. Since we are dotted but one life, its 
renunciation is not a matter of personal choice. 

“It is by no means sinful to make our way 
through the world with as much peace of mind as 
possible, laughing as we go, maintaining an un- 
hurried heart and with a pace that betokens time 
to spare. He who considers this a sm is a self- 
inflicted maniac. 

"It cannot be that God has blundered so 
tragically in His making of our world. It is not 
wrong, in making our earthly journey, to lift out 
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voices in praise to God and take a keen delight in 
life.” ' ® 

In^ build he is sturdy and stocky. Yet his 
physical frame is battered and broken with disease. 
He is half blind. His kidneys are aflPected. His 
lungs are infected. His heart constantly threatens 
to go on strike. But with head unbowed and 
heart unafraid he faces life at the full and flings 
himself without stint into the fight, strong in the 
faith that he is immortal until his work is done. 

“ I will walk to the end of the last long mile and 
there, if fall I must, gladly will I fall. I have no 
desire to die on my bed. Will the summons to 
depart come to me on the high seas or speeding 
over the rails ? That’s as God wills. If I am but 
doing my utmost, all will be well. 

“ I have no sense of loneliness. The chariots 
of war which filled Elisha’s vision are invisible 
to the eye of flesh, but they are constantly round 
about me. As long as I am with God even an 
army a million strong cannot put me to the 
sword. With this vision of the chariots of war a 
wonder-power sweeps down upon me from on 
high. 

**I am one of those hopeless simpletons who, 
though living in this twentieth century, with its 
electrified civilization, still believe in the vision of 
chariots seen by Elisha. 

“ I still live in the midst of myths. Modem man 
has put them beyond the possibility of faith, but I 
find it impossible not to believe them. ’ I do not 
live fat removed from the age of myths. Nay, I 
live within these so-called myths. Every day, as 
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it were, I see visions of God’s wondrous warring 
chanots.” 

His extravagances are those of faith and service. 
Here he knows no limit. His faitib leaps over 
every obstacle and his service stops at no sacrifice. 
He IS continually skirting the edge of personal 
poverty in his unceasing effort to relieve the needs 
of others. 

He has received more than £20,000 in royalties 
from his 'books. Every copper of this has been 
spent on his three soaal setdements and in his work 
for the labourers and the peasants. All that he 
personally has to show for this relatively large 
, income is a hampering debt loaded upon him by a 
defaulting pubhsher. He and Mrs Kagawa limit 
their farmly budget to £8 a month for themselves 
and their three children. This is made to cover 
bare necessities. The remainder of the returns 
&om his wnlings and books, totalling some years 
£2000, all goes mto the work for the poor and the 
winning of a freer, fuller life for those who toil. 

“ The wolf of poverty unceasingly pursues me — 
I who am harassed by the devil of disease. All too 
well do I know the ternbleness of the tug of this 
wolf’s tusk. Hence I am ever fleeing at a break- 
neck speed. I cannot tell how far I will make good 
my escape, but, having somehow succeeded until 
now, it seems probable that m the future, too, 
flight will be possible. Come on, O Wolf of 
Poverty I Come on I I will keep just one step 
ahead m this furious flight. 

“ Not that I do not feel fagged, at times, as a 
result of the desperateness of tins distress ; yet I 
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am grateful to God that it keeps me constantly on 
the alert. Money in a measure has been mine. 
When I saw, however, that most men were penniless, 
its possession filled me with a sense of shame and I 
scattered it abroad. Thus, like the rest, I am closely 
pressed by the pursuing wolf of straitened circum- 
stances. Still &e suffering caused by the lack of 
monejr is easier to bear than the worry which 
accompanies its possession. 

"If God but grants me strength to keep just 
one step ahead in the flight I shall continue my 
present course. When one is on one’s mettle it 
is possible to keep very near to God. And since 
nearness to God is for me the greatest of all bless- 
ings, despite the frightfulness of this wolf, I will 
flee until I fall. 

“ As regards the far future, tibat is in God’s hand. 
Here, blind as I am, though dnven to bay by the 
wolf, with faith in God’s guidance I will run 
through the dark to the uttermost of my strength. 
As long as I can make good my escape, my life will 
be victory crowned.” 

Anomalous though it sounds, this disciple of 
poverty is one of the Empire’s most generous, 
givers. Some of his friends call him the modem 
hundred-handed Goddess of Mercy. His three 
settlements minister to multitudes. The labour 
and peasant movements draw heavily on his re- 
sources. Moreover, wherever he goes the hungry 
turn to him, and he feeds them. The naked appe^ 
to him, and he clothes them. Repeatedly he 
returns to his home at the close of a mtter winter 
day minus his overcoat. It has been given to 
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some shivering brother met along the vay. The 
sick turn to him, and he provides for them. The 
unemployed knock at his door, and he takes them 
in, feeds them at his ovm table, and shelters them 
in his own home week after week. 

Would his use of money meet the efficiency 
expert’s test ? ^ Would Jesus’ way meet that test ? 
It is rumoured that the reason some generous- 
minded Japanese men of wealth hesitate to under- 
write Kagawa and his numerous projects is their 
fear lest his pace would soon drain them dry. The 
question as to whether men and women are worthy 
or unworthy is never raised. Hunger, nakedness, 
and want are the only appeals needed to move the 
heart and hand of this knight-errant who goes 
through life as God’s spendthrift. He feds that 
the devil too long has had a monopoly of the 
world’s spendthrifts and that it is only fair that 
God shovdd have a few. 

“ I know the secret by which hfe can be made 
easy. If one lives modestly the problem of bread 
is not so d^cult. Yet when me masses suffer 
as at present it is utteriy out of the question for 
me to live m Easy Street. 

“Like the gambler I wager everything before 
God. I stake everything I have for the iSngdom 
enterprise. Unless the gram of seed is sown it 
can never come back increased an hundredfold. 

“The gambler chief in the Shinkawa slums, 
whom I well knew, hazarded his all. I do the 
same for a good cause. Whether it will mean 
nakedness or whether I win can only be knovn by 
a throw of the dice. 
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' “ I have staked my all ; property, position/ fame, 
everything has been staked for God. Heads or 
^s, which will it be ? That’s as God wills. It 
is this gambler’s course which I pursue that keeps 
my purse so poor. The prophet Jeremiah called 
himself God’s tippler. I will call myself God’s 
gambler. For Khm I have wagered my last mite.” 

Among the lowly, as well as among those of 
high estate, he wears his seven-and-sixpenny 
labourer’s suit which fits him like a sack, but 
beneath this rough exterior men soon discover the 
shining armour of a soul that needs no outer em- 
bellishments. 

“ Sin, for the most part, forces itself in when a 
false note is struck. When pride is in the saddle, 
when one is over-confident, when one assumes an 
air of ignorance, when one pretends victory in 
defeat, ^ese are the times when sin makes a raid 
on the soul. 

Adultery has its root in self-conceit. Burglary 
has its source in vanity. The murderer thinks that 
he alone is right. Falsehood and greed come from 
a desire to live out of keeping with one’s station 
in life. These all come from the desire to live a 
double life, and are impossible to the man who is 
satisfied to reveal his unadorned self in a straight- 
forward, honest way. 

** There is no deception about the illiterate man 
who simply passes as an illiterate. The man with 
no self-conceit does not commit adultery. He 
who does not exaggerate his own importance has 
no courage to commit murder, nor will he become 
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infatuated ■with a •woman ■who is enamoured ■with 
him The man "who has no desire to make a vain 
display ■will neither rob nor covet. 

" In a ■word, sin raises its head wherever there is 
a yearning to put on an imposing appearance. Sin 
of every description has its root in a fondness 
for' display. The murder demon is always the 
captive of vanity. All adulterers are the object 
of the adoration of the self-conceited. Those 
who look lightly on appearance commit no sm. 
I was a child of vanity. I hved in the midst 
of vanity. But I rejoice that I have been liberated 
from it all.” 

For him the zest for high thinldng does not seem 
to lose Its glow. When for the sake of the physical 
and moral welfare of his children he reluctantly 
left the hut in the slums of Kobe and temporally 
moved to one of the Tokyo suburbs, he did not 
forsake his simple, unostentatious ways. Within 
sight and sound of the mighty metropolis he built, 
■with his own hands, a smdl Japanese house. The 
lumber for this home was salvaged from tlic 
temporary shacks erected to shelter the people 
following the great earthquake. Its total cost was 
£ 16 . Boxes were fitted -with legs and shelves, and 
serve as chairs, tables, and bookcases. 

In this tiny, rough, wood cottage lives Tokyo’s 
most world-renowned citizen. From this humble 
home there emanate dynamic influences that touch 
■with mouldmg power not only the Japanese 
Empire, but the ends of the earth, 

“ It can be said that the ideal way is to live so 
simply that one can, in all things, serve oneself. 
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freedom there is in the life where one lives 
in a hut of one’s own building, installs a kitchen 
hearth made by one’s own hands, cooks vege- 
tables of one’s own raising, wears garments w'oven 
on one’s own loom, and in simplicity manages one’s 
own affairs. 

“ In such a life one enslaves no one, sets up no 
one as king. He is himself both king and butler, 
artist and labourer. This indeed makes a simplified 
world. If one lives a life of this sort near to a pool 
encircled by friendly trees, and fellowships daily 
with the owls and baby foxes, the intolerable city 
with its multitudinous noises loses its lure. 

If it is impossible to cany out this ideal alone, 
it ought at least to be possible to guide one’s 
family info a life approximating it ; and not only 
one’s immediate family; it ought to lie within 
the range of possibility to create an atmosphere in 
which the entire village would be satisfied to live 
on this simplified scale. 

** Machinery offers no obstacles. It, too, can be 
made subordinate in a life where one is one’s own 
master.” 

He refuses to be enslaved by a mass of minor 
matters that do not count, and spends his time and 
energy grappling with the great issues of life. 

“One of the fearful things to which we are 
fated is to worry about a multitude of unneces- 
sary matters. As soon as we arise, in comes 
the morning paper with its glaring headlines and 
narrations of facts which blow to atoms the 
morning’s quiet. 


SOME CLOSE-UPS 175 

“ Its reading alone furnishes enough cause for 
driving dviliaed man mad. The reason this does 
not happen is his blase attitude. If we seriously 
considered what we read it would Be absolutely 
impossible to go on. 

" Tolstoy said, * stop and think ! ’ This is a 
deep philosophy. While civilization stands at the 
crossroads we are concerned with all kinds of 
unimportant things. The design of one’s dress, 
the style of one’s hair, the powdering of one’s nose, 
how to paint one’s face, the good or bad quality of 
one’s toilet soap, the colour of one’s socks, the 
shape of one’s shoes, what words to use, noting 
the shade of colour on another’s face, wasting time 
with the tradespeople who caU at the back door, 
currying favour witii one’s neighbours, the fluctua- 
tion of the market, and oriier endless, meaningless 
minutise.” ' 

Kagawa’s espousal of the simple hfe is not a 
fad or a fancy. It is rooted in the deep-going 
principles of soul-liberty and social justice. He 
wants to leave his sovu unencumbered and un- 
fettered in its dimb to the heights. Moreover, 
he recognizes that luxury and display mean heavier 
burdens for other backs. 

“ Nothing causes so much trouble as even a 
taste of luxurious living. If the wind blows, you 
worry about the garden trees. If it tains, it is the 
ceiling that causes concern Such minor matters 
as the hanging of a picture or the choice of paper 
for a wall consume a whole day. The dressing 
of the hair ruins half a day. Powdering the face 
wrecks the other half. Then, if that person dies 
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young the sum and substance of her life becomes 
wall-paper, plus face-powder, plus a powder-puff. 

“If by means of her own work she can get 
through life on such a basis, well and good, but 
after all who provides food for one who surrenders 
herself to wall-paper, face-paint and a powder-puff? 
Is it not true that unless she squeezes more than 
usual out of other people she would have no such 
reserve of time and mon^ ? ” 

Not simply in his outward life does Kagawa 
renounce much of the clutter that twentieth- 
century man, with his mania for things, burdens 
himself with, but he escapes ennui and satiation by 
finding thrills in the common things. 

“ Oh to be a child once more I Cheerful, agile, 
interested in every passing thing, throwing each 
muscle into action, giving to grief, when it comes, 
only a moment’s thought. 

“ The child speaks to the stars. It makes friends 
with the violet. It talks wilii the spirit of the 
pool. In the woods it makes comrades of the 
trees. The dragonfly, the butterfly, and the locust 
manifest toward it a special kindness. Such a child 
I would be once more 1 

“ Why is it that with the advancing years the 
muscles harden, wrmkles burrow their way into 
the skin, interest in things wanes, and life becomes 
a succession of yawns ? 

“ Forever I would be a babe. I would feel an 
eternal friendship for the raindrop, the camellia, 
the bleeding-heart, and the flake of snow. As long 
as I have a yearning to be a child, I will find delight 
in this earthly life. Forever I would be guileless. 
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Forever I woiJd be inquisitive. Truly only a 
child can enter into the Kingdom of God.” 

« 

He keeps his mind mounting from height to 
height by thinking the droughts of the great of all 
the ages He is an insatiable reader ^S^en study- 
ing at Princeton University he astonished his 
professors by presenting a list of forty-two books 
on the theory of evolution which he had read. 
Undeterred by his impaired vision, he stiii fellow- 
ships with sages and saints through their books. 

“ Autumn has come again : die season which 
brmgs the joy of listening to” the insects’ call and 
hobnobbing in solitude and quietness with one’s 
favourite author. There is no delight comparable 
to that of all alone, in fellowship with a fncndly 
light, revelling in a book fat into the night. It 
is like making one’s way through deep mountain 
recesses. Books read tmder such conditions are 
never forgotten. 

" It is my rule to read only books from which I 
seek instruction. I am too busy to read books 
simply for the purpose of sitting in judgment on 
the thought they present. 

“ The reading of books is like mountain-climb- 
ing. Even though one reads a book of meagre 
content one’s outiook is not enlarged. It may be 
said that only he who has scaled the Alps has really 
climbed a mountain Unless one reads substantial 
books, books which take rank as authonties, die 
alluring autumn time will pass without any climbing 
records having been established. 

“ I want to tramp over the Alps of the worid’s 
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thinking. As in mountain-clkabing one scales 
pieak after peak, so in the mountain ranges of 
thought there is a scaling of the highest peaks. I 
wait for autumn’s revel, fully determined to scale 
the high mountain ranges of the history of human 
thought.” 

When threatened with total blindness and com- 
pelled to lie for months with bandaged eyes in a 
darkened room, he had hours when the far horizons 
were hid in mists and his career seemed to have 
come to an untimely close, yet through it all his 
far-visioned soul revelled in a light that does not 
shine on sea or land. 

. “ ‘ It’s inconvenient, isn’t it ? * ‘ What ? ’ ‘ Your 

blindness.’ ‘ Yes, but it is mconvenient for people 
not to have wings, isn’t it? If, however, they 
invent aeroplanes these take the place of wings.* 

“ The same is true regarding the external e^es. 
If they go blind it is simply a matter of inventing 
internal sight. My God is light itself. Even 
though every outward thing is shrouded in dark- 
ness, in the inner chamber of my soul God’s 
Eternal light shines on. 

Burn I oh thou inner light, bum 1 
Bum on, oh light, fed ftom the oil 
That never mis. 

** God will keep for me that litde light forever 
burning. He Hknself is my light, and as long as 
He shines within I do not lament being compelled 
to sit out the long^day in darkness. 

“Health is gone I Sight is gone! But as I 
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lie forsaken in tids dark room God still gives lighL 
Pains that pierce the very fires of hell itself sweep 
over me. Yet, even in the melting fires of hell, 
God’s mercy, for which all earth’s manif old trea- 
sures would be an utterly inadequate exchange, still 
enfolds me. 

“ At the centre of things there is a heart. On 
the yonder side of darkness there is light. De- 
prived of sight, I discern that light flooding in 
through die darkness 

“To me all things are vocal. Oh, wonder 
words of lovel T^e bedding, the tears, the 
spittle, the perspiration, the vapour of the compress 
on my eyes, the ceiling, the matted floor, the voice 
of the chirping sparrow without, all are vocal. 
God and every inanimate thing speak to me. 
Thus even in the dark I fed no sense of loneliness ” 

During those long dark days unceasing prayer 
was the plummet with which he fathomed God’s 
wonder ways. “ Prayer continues I Prayer con- 
tinues ! Daily my prayer continues I Behind the 
blinded eyes prayer continues. Be the sky douded 
or dear, my prayer continues. 

“ Given the gift of life, I must pray — ^pray for 
God’s Kingdom, pray for the world. Simply 
because I am doomed to dwell in the dark is no 
excuse for allowing my soul to devote itself to 
self-centred musings. 

" In the darkness I meet God face to face. In 
the darkness my soul is dothed in white raiment 
and, purified, ascends to the holy of holies, into 
the very presence of God. The darkness itself 
is a holy of holies of which no one can rob me 


M 
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“ Thaf s it ! That’s it 1 It is not I that believe 
in God. It is God who is bringing me to the 
bir&. ^ Here lies the reason for this long blindness. 
This is tibe purpose back of this wearisome 
confinement." I am being bom, bom of God. 
God has some great expectation regarding me. I 
must not give way to despair because of pain or 
sorrow. God is bearing me in His womb. 

** A faint mental effort brings to the surface a 
dim consciousness which speaks as though in 
propheqr of a world to come. But even this 
cannot be relied upon. Unconscious though it 
seems, it is not unconscious. Consciousness there 
seems to be, but there is none. Here on this earth 
we live a life deep in the womb, embryonic, like 
the chick forming in the egg-shell. The dawn 
is stiU far away. Let us for a while fold our wings, 
contract our knuckle-bones, close our eyes, and 
behold the Omnipotent’s mighty work.” 

In those dark and seemingly hopeless hours his 
spirit moved clear-eyed and free in the higher 
reaches of life and discovered unutterable com- 
pensations. 

“ With the thought of comforting me, a ftiend 
remarked, ‘Because so many things are waiting 
to be done, you must find this long illness tedious.’ 
I, however, was compelled to confess that I was 
not conscious of any sense of ennui. I realize that 
a lot of work is waiting. But work is not the 
purpose of my life. I am given life that I may 
live. 

“ It is impossible for me to stupidly moon away 
this present predous moment in boredom by 
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idly thinking of to-morrov?. My life is focussed 
in this one moment. My present task is here 
and now to fellowship with God on this bed of 
pain. 

“ I am not thinking of to-morrow or the next 
day, nor even of this day^s sunset hour. I am 
concerned only with being, this present moment, 
without any sense of tedium, with God. And for 
me constantly praising God for the joy of tlic 
moments lived with mm there is no such thing 
as tediousness.” 

Most ascetics brood over their weaknesses and 
sound the sad note of a runner who famts and 
falls in sight of the goal. This one, however, 
gadiers strength and speed with the passing of 
Sie years, and frankly glories in it. 

** I, too, indulge in glorying. Even though I 
have nothing in which to glory around me, when 
I face my own soul I find innumerable reasons 

** I caimot re&ain from glorying in the fact that 
feom the day I first found God the power of evil 
within me has waned and the power of righteous- 
ness has waxed. 

"If others glory in the fact that they have 
slaughtered their tens of thousands and distin- 
guished themselves on the field of battle, I will 
glory in the fact that, being a weakling, I haven't 
the guts to kill even one single being. 

“ If there are those who glory in the frequency 
of their visits to the dmi-mondt quarters and of 
having soiled their souls with a thousand courtesans, 
I win face my soul with pride m the fact that because 
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I FIND no necessity whatever for pessimism Have 
I not strength in abundance to lay temptations low ? 
"Who says that the flesh has a mighty influence over 
the spirit? My experience is just tlie reverse. 
If I may be allowed a confession in wliich there is 
no deceit, I see no need for concealing the fact that 
I am surprisingly strong. 

Why do the world’s writers make their weakness 
the central theme of their writings? If there is 
literary merit in sincere confession, I will glory m 
my strength. 

I conmss that the urge toward holiness within 
me will not listen to the thought of rcvelhng in 
momentary pleasures. Smee I became God-pos- 
sessed it has become impossible for me to commit 
my soul to wanton thoughts. I glory I I glo^ 
in the might of the Almighty who dwells ■within 
me. 


Kagawa’s Meditations 



. THE child’s itYSTIC POWRS 

Mt little laddie is a poet, he sines off a lot of mean- 
ingless words and joyously declares it is a song of 
his own composing. He makes a pillow of his 
daddy’s arm and says that he can hear the sound of 
a song singing up out of its dqpths. Such and 
offier poetical sayings he tattles off. 

'He is just three years and eight months. Even 
though I do not have access to Maeterlinck’s hero 
of Toe Blue Birdy my laddie is an efiSdent guide into 
the land of the souL He leads me also into the 
happy land where cares are forgotten. He is my 
guide into the world of magic mirrors. 

Qirist’s saying, “"Whosoever shall not recdve 
the Kingdom of God as a little child, he shall in no- 
wise enter therein,” is indeed right and reasonable. 

Even though you reverence and hold in awe the 
vapid nonsense put forward by old men, and call 
it ethics and morals and what not, yet the ideals 
which brin^ manhood to perfection will not be 
reached through these in a thousand years. Only 
when one becomes a babe filled with juvenescent, 
ever-expanding strength will it be possible to see 
for a certainty the energetic processes of manhood 
marching on to its perfect consummation. 

ICagawa’s Meditations 
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THE COMRADE OF THE ROAD 

T he year of Kagawa’s birth marked the appear- 
ance in a far-distant aty of a dark-haircd, 
brown-eyed lassie who was destined to play an 
outstanding role in the colourful life which lay 
in the womb of Hs future. Her patents bestowed 
on this babe the prophetic name of “ Sptmg.” 

like Kagawa, she was bom in a home of 
plenty. Soon after her advent, however, the 
family fortunes took an adverse turn. The result 
was ftiat hhss Spring, as soon as she had finished 
the primary school, at the age of fifteen, was com- 
pelled to help to meet the family budget by working 
as a domestic servant. 

Reverse followed reverse, and the family was 
finally forced to leave Yokosuka, the beautiful aty 
by the sea, and they moved to Kobe in search of 
employment. Here Miss Spring entered service 
in the bookbmding department of a publishing 
concern at a daily wage of tlireepence. She 
early gave evidence of possessmg more than 
ordmary abiUty, and after one year, at tlic age of 
eighteen, she was put in charge of the mirt)* 
girls in this department, directing and overseeing 
their work. Her wages gradually rose to six- 
pence a day. For nine long years she shared tlie 

2 ^ 



KAGAWA 


184 

monotonous life and the wearing, wearying work 
of these factory girls. 

This establishment was under Christian manage- 
ment, and a local pastor came regularly to , conduct 
services for the employees. Miss Spring encour- 
aged the girls to attend these meetings, but her 
interest was wholly of a professional nature. She 
was deeply concerned about the workers, whose 
lot she shared, and hoped that attendance at these 
services might open the way for some ray of cheer 
and sunshine to break in upon the galling monotony 
of their drab and colourless existence. 

Her own heart, however, was in open rebellion 
to all that the speaker said. She had witnessed 
her aunt pass through a period of prolonged and 
intense suffering, which ended in an agonizing 
death. Every memory of that experience deep- 
ened the conviction that no God of love would 
or could permit such pain. 

Kagawa was at that time attending the Kobe 
Theological Seminary, and to him was assigned 
llie task of periodic^y going down to this pub- 
lishing-house to teach the gids Gospel songs. 
One evening when Miss Spring was passing 
through the Shinkawa district a crowd of people 
gathered at a street comer attracted her attention. 
Enquiry revealed the fact that a street meeting was 
in progress. Curiosity caused her to stop and 
listen. 

There was no harmony in the singing. The 
hearers were a motley group — ^poverty-stricken 
labourers, apprentices, diseased street women, and 
beggars in filthy rags. The group of Christians 
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who did the singing was made up of maii-carriers, 
factory-workers, staggering old men, invalid 
beggars, and es-prostitutes cnppled with disease 

While she waited, a young man walked briskly 
up and joined the group. He was dressed in a 
faded suit and shirt and carried a New Testament 
in his hand. When she saw his face she caught 
her breath and murmured to herself, “ Wliy, that’s 
the young man who comes and teaches the girls 
to sing ! ” 

During the summer vacation Kagawa took the 
regular evangehst’s place as preacher at the factory. 
Even at this early stage in his career he was a 
flaming apostle of love. Utterly ignorant of the 
battle which was raging in the heart of the head 
of the binding department, he made the love of 
God the central theme of his preadung. He 
showed that love and suffering are inseparable. 
He traced the redemptive work of pain and sacrifice 
through the ages. He stressed the fact that only 
in those who go through the school of suffer- 
ing does character come to its finest and fairest 
flower. 

In the heat of those summer evenings he grappled 
with the problem which was preventing lus most 
potential hearer from giving the teachings of Christ 
a hearing, solved it to her satisfaction, and awakened 
in her an urge to give herself to a life of love. She 
became a regular attendant at his slum seiviccs, 
and on 21 December 1915, in tlie hut diurch in 
Shmkawa, was baptized by Dr Myers into the 
Christian faith. 

She was now a woman of tvxnty-fivc, and the 
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faith which had found entrance into her heart 
became an aggressive, dynamic force in her life. 
She organi2ed a Sunday school for the girls in the 
publishing-house. Not satisfied with this, she 
toiled all day in the bindery and at night assisted 
Kagawa with his street meetings in the slums. In 
order to avoid gossip, she took the precaution of 
being accompanied by her younger sister in these 
excursions to Shinkawa. Yet the fact that she — 
a woman — Whelped a single man to hold street 
meetings in so disreputable a district .caused a 
sensation, and. brought down upon her disfavour 
and persecution from her fellow-workers in the 
factory. 

In Japan it has been an immemorial custom for 
the parents to choose the fife-mate ^'for their 
children and make the marriage arrangements. 
This sounds strange to western ears, but in 
'practice this system produces as many happy 
homes as the freer ways of the West. These two -- 
adventurous spirits, however, while ministering 
to the masses which milled through the narrow 
sin-stained alleys of the slums, in the fusion of 
mind with mind and heart with heart, of their own 
accord wove the delicate threads of their romance 
of love. 

In May 1914 this romance, which had grown 
like a snow-white lily in the slime of Shinkawa, 
culminated at the altar of one of Kobe’s churches, 
with Dr Myers administering ihe marriage vow. 
Mrs Myers had arranged a beautiful wedding. 
The church was festooned with flowers. Dainty 
flower-girls in many-coloured kimonos made a 
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floweiy path, over vhich the bridal pair marched 
to the music of “ Lohengrin.” 

They did not, however, tarry long in this festal 
place. No sooner were the festivities over than 
they turned their faces from that scene of beauty 
and cheer and understanding hearts toward sordid, 
sinning Shinkawa. 

The riksha men who were called to take the 
bride and groom to thdr destination looked at the 
groom, then at the bride, blinked, scratched tlicir 
heads, and flatly refused. There must be some 
mistake. Shinkawa was no place to take so fine- 
' looking a newly-wedded couple. Yet back to 
Shinkawa they went. Their honeymoon was the 
rattling riksha ride, by the most direct route, from 
the church to the slums. They spent that night 
in the hut, 

* Thus did Spring, in a twofold sense, come to 
^hinkawa. She foimd the hut so foil that tlic 
walls were bulging. A man and woman of 
seventy, both ill, a beggar woman driven out of 
her accustomed abode under a temple veranda, a 
dehnquent youth of eleven, and a destitute mother 
with four children were its occupants. Of privacy 
diere was none. The bade could scarcely find a 
place to stand. 

To a woman of less heroic mould this situation 
would have shattered lovers romance and left her 
standing amid the wreckage of bitter disillusion- 
ment. Spring Kagawa, however, undaunted, set 
herself to the task of transforming the hut into a 
hom^ not only for herself and her husband, but 
for the homeless who sought its shelter. 
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Her &st puzzle was how to feed eleven people 
on an income which at that time averaged only 
a month. But she was fully prepared for the 
fight with poverty. For years she had been in 
training, and knew what strategy to adopt. She 
secured the cheapest variety of rice, and in its 
preparation used a liberal supply of water. This 
rice-water gruel was served with a few inexpen- 
sive vegetables. Not a tempting or weU-balanced 
diet, but it stayed the hunger of her large household, 
tided over its members to a better day, and kept the 
meagre family budget balanced. 

l^e. filth that characterized her new surroundings 
and the foulness of life that faced her at every turn, 
however, were repelling to her sensitive nature, 
and all but unbearable. The toilet connected with 
the hut was an outdoor community affair, used by 
over a hundred people. Its filth beggared descrip-* 
tion. Laundering had to be done in the congested 
alleyway, and there was no place to dry clothes. In 
the summer-time bed-bugs ran riot in Shinkawa, 
and swarmed into the hut in spite of every effort to 
exterminate them. 

Beggars besieged her for help, and if refused 
became abusive. Drink-crazed ruffians, with 
drawn daggers, invaded her home and threatened 
her and her husband with death unless money was 
forthcoming. Her husband’s interpretation of the 
law of love made him an easy victim of their 
demands. Because she was more discriminating 
and at times refused to comply, they developed a 
nasty grudge against her. 

The poor, the sick, juvenile criminals, ex- 
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prisonets, diseased prostitutes, and even mental 
defectives -were given shelter for shorter or 
longer periods, vith no one but her to minister to 
them. Her husband’s strict vegetarian principles 
also created problems in the kitchen. 

Yet none of these things seemed to her insuper- 
able. She threw herself into the work of the 
settlement. She visited in the homes, nursed the 
sick, helped the new babies to make their debut, 
modaered the children, was the counsellor and 
comforter of the mothers in all their problems and 
perplexities. 

Every night she assisted in the meetings on the 
street. A Buddhist sect, stirred to action by 
Kagawa’s example, started an opposition street 
preaching campaign. Shinkawa, always keen for 
a fi^h^ flocked to the new banner and left the 
Christian group facing defeat. Mrs Kagawa, ever 
resourceful, mounted a near-by cart and began to 
speak. Someone in the opposition camp raised 
the cry, “A woman! A woman! A woman 
preacher ! ” At this the crowd surged back to 
see and hear this new wonder, and the day was 
won. 

Circumstances had deprived her of a higher 
education. But she was unwilling to yield the 
palm to circumstances. From six to seven in the 
morning, and again from five to six in the evening, 
Kagawa was giving instruction to two ambitious 
working men in mathematics, geometry, algebra, 
and kindred sub)ects. She ]oin.ed Ae group. 
Moreover, in order to become efficient in the work 
to which she was devoting herself, she spent her 
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forenoons at the Ko*be Women’s Bible School, 
studying the Bible and related subjects. 

Her mettle is further shown by the step she took 
when her' husband went abroad for study. She 
was now a mature woman. Yet she matriculated 
with girls her junior by many years in the Bible 
Training School for Women, at Yokohama, studied 
there for three years, and graduated. After 
Kagawa’s return from America he started a night 
school as one of the features of his slum settlement. 
Mrs Kagawa enrolled as one of the students of this 
school. In season and out of season she climbed 
the rugged road to intellectual and cultural self- 
realization. 

When a dispensary was added she took up 
nursing and cared for all lands of filthy and con- 
tagious cases. In the course of this work she 
contracted trachoma of a virulent type, and for 
many months was threatened with total blindness. 
Her sight was saved, but she still bears the marks 
of this dread disease, and is constantly handicapped 
by it. 

When her husband was imprisoned because of 
his connection with the Kobe dockyard strike, she 
carried on in his stead. She had full charge of the 
two dispensaries connected with the settlement. 
She took the oversight of the “ Friends of Jesus 
Society,” an organization similar to the Franciscan 
order, which Kagawa had launched for the purpose 
of recapturing the spirit of brotherhood which 
characterized die early Christian community. This 
society sets up peace, purity, piety, labour, and 
service as its five fundamentals, and strive^ to 
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demonstrate Jesus’ way of life in terms of life and 
action. 

She provided breakfast for from ten to fifteen 
people every morning and met from fifty to sixty 
visitors every day. She read hundreds of letters 
daily and saw that replies were sent. There were 
continuous consultations with the officials of the 
labour union, and measures adopted to keep up 
the morale of workers on stake. 

When Kagawa became immersed m the work of 
the labour movement and there seemed a danger 
that he would lose his passion for the poor, she 
devoted herself with mcreased eagerness to be- 
faending and helping the poverty-stacken people 
around her. She organized the “Kobe Wide- 
Awake Women’s Soaety.” This organization 
made self-culture and service for others its goal. 
It had a membership of five hundred workmg 
women, and published a monthly magazine for 
mothers. 

She IS the author of two small volumes, one 
deahng with the life of factory girls, the other with 
conditions in the slums. Through articles for die 
press she helped her husband to put the slum on 
the nation’s consaence. One of these dealt with 
the illicit prostitution which poisoned the life of 
old and young m Shinkawa. This angered one of 
die masters of the women victims of this system. 
He rushed to the hut and, finding her alone, gave 
her a good beating. 

Her role has not been an easy one. Yet in look- 
ing back over the years she declares that there 
have been ach compensations — ^the faithfulness of 
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those who have been won for die new life ; the 
devotion of the children — ^vvdicn sick they called 
for her rather than for the doctor, that they might 
look into her face and hear her pray. 

Out of Shinkawa have come twice-bom women 
who have cast a redeeming light over the whole 
of that dark district. One of these was the wife 
of a poverty-stricken bean-curd peddler. The son 
was a gambler, his parents encouraging him in it. 
When he began to attend the slum Sunday school 
they were up in arms. But the change that came 
over the lad touched the mother’s heart. She fol- 
lowed him to the chapel and to Christ, and has 
never ceased to hold high the torch of contagious 
Christian example. The son to-day is an earnest, 
effective pastor. 

Mrs Kagawa has given herself with crusading 
2eal to the work of redeeming the slums and creat- 
ing a better community for men and women to live 
in. Still, it is her conviction that the home is 
woman’s most challenging and fertile field. The 
making of good homes and the rearing of good 
children she feels to be the safest and surest way 
of rebuilding the social order. The home training 
of children she considers -of first importance in 
solving such major problems as social purity, jus- 
tice as between man and man, race relations, and 
war. If in the creative atmosphere of a Christ- 
centred home the plastic child mind is inoculated 
with right ideas regarding life in all its various 
relations, the coming of the Kingdom is assured. 

Kagawa’s way has been uncharted, often perilous, 
and richly rewarding, but eternity alone will reveal 
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how much he owes to this unassuming, sdf-eSadng, 
heroic comrade of the road. 

Two streams of life. One issued forth from 
Awa, the other emerged from the aty by the sea. 
Both flowed from their far-separated and distant 
sources, met^ merged, revolutionized the life of 
Shinkawa, and are mighty forces in the Christian * 
infiltration of every phase of Japan’s life. Was it 
simply a coincidence? merely the work of fixed 
law ? the chance outworking of blind fate ? 


N 





I AM impelled to love. This in me is an instinct 
stronger and mightier than the desire to be loved. 
From seven until seventeen I vras in continuous 
anguish because of a yearning for the love of others. 
Now that I have passed life*s fortieth milestone, the 
urge to love is by far more compelling. 

My concern is not that of being loved by my 
wife and children. On the contrary, I have a 
passionate desire to love them. In a word, the 
parent instinct has awakened within me. It appears 
that the function of physical reproduction combined 
with a psychologic^ mstinct makes me conscious 
of an inner impulse to forget myself in my love for 
others. When I love my children I am conscious 
of the highest of all happiness. When the children 
arc not around me I am of all men most lonely. 
I want to love 1 This may be called my passion to 
live creatively. 


Kagawa’s Meditations 
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SOME KAGAWAGRAPHS 


T hese paragraphs do not represent any con- 
tinuity of thought. They were chosen at 
random from Kagawa’s Meditations and other 
•writings, and are brought together here because 
they serve as open -windows into the range of 
his thinking and help to give the measure of the 
man. 


I. MISCELLANEOUS 

^ “ Time is an unfathomable secret to him who 

is always in a rush. Time is a strange solver of 
the problems which afflict mind and heart. Time 
is a comforter. Time is a friend. 

“ Think not that the darkness -will never end. 
When the day dawns the sun will greet you from 
the east. Thc'storm will not last forever. When 
it has passed a great calm will come. 

" Nothing is so strange as time. Time brings 
growth toward a goal. Time transforms the child 
mto a man. Time buries tyrants. 

**In tune -with time the sick are healed, tlie 
broken-hearted recover, the poignant pain caused 
by failure is cured, and the seeds of wheat that 
he buried under the snow prepare for future 
gro-wth. 

' IK 
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** Time is the mother of invention. Time is the 
father of discovery. O soul, fret not thyself I In 
the day of thy distress meditate on the way in 
which time deals with you and wait.” 


** It often happens that those who have cut their 
way through hardships, over-elated with their 
success, set up their own strong wills as a criterion, 
and have no sympathy for the adversities of the 
very weak. 

Again, those who are in the midst of trouble 
have no leisure to think of others, and leave the 
afflicted to their fate. Moreover, many never 
having tasted hardship ate unable to sympathize 
with ffle distress of others. 

** To have overcome hardship and not be puffed 
up ; to be in the throes of adversity and be un- ’ 
afraid ; not to shrink from difficulties when they 
appear in the offing — these things are possible only 
to those who are immersed in the great love of the 
cosmos.” / 


“ Unless one educates his emotions they deteri- 
orate to the level of the beasts. The need of 
educating the feelings does not seem to have 
occurred to present-day educators. The reason 
Confucius stressed the social code of etiquette and 
music was wholly in the interest of educating the 
emotions. 

“ The emotions cannot be educated simply 
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through art. I am not opposed to jesthetic and 
musical education. However, the unique way of 
teaching hiimour, seriousness, mental mettle, com- 
posure, gentleness, and benevolence is to pro\'ide 
means of contact with Nature and with God. Until 
God is recovered, the emotions of the rough- 
mannered men of our day cannot be restored to a 
healthy state.” 


" One must not go astray regarding fate. 
Law is not fate. Law can be utilized to one’s 

not be thought that the destiny of tins 
world is fixed. Those who look only at the surface 
of things often fall into this error. But the power 
of the inanimate world, the dynamics of mechanical 
might, and all power manifested through motion 
are not blind. They conform to an orderly law. 
More than that, they will conform to an inner power, 
to an inner purpose, namely to the mysterious 
purpose which man possesses, and they can be 
altered in whatever way he wills. 

" Thus, as long as man does not abandon the 
high ideals and purposes hidden within himself, he 
will never be caught in the net of fate. Dynamite 
crushes the gramte rock. Purpose conquers fate 
One must not take a gloomy view of fate so-callcd.” 


advantage. 
** It must 


" There is a saymg, ‘ The semblance of a man 
but the heart of a beast.’ It is difficult for me to 
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approve of this saying. In studying the monkey 
or the fox I cannot find that they possess a more 
warped nature than man. Where does the monkey, 
like many nations, have prostitutes that number 
tens of thousands ? 

** In reading Hartman’s A Sfti^< of the Monkey I 
was amazed to learn that the gorilla is a faithful 
monogamist. In the face of the fact that die 
monkeys which inhabit die forests of the Torrid 
Zone are monogamisdc, is it not true that ,many 
men are polygamists ? 

"I have not heard of monkeys consuming 
liquor at the rate of hundreds of millions of gallons 
a year, as many peoples do. Even the hon, in 
facing a feast, knows when enough is enough. 

Among carnivorous animals it is said that 
the leopards are the worst natured, but even 
they do not indulge in killing off twelve million 
human beings and wounding an additional twenty 
million in the brief space of four years and eight 
months. 

** If the wolf or the wild boar were to hear the 
words * The semblance of a man but the heart of 
a beast,’ great indeed would be their wrath 1 In 
their behalf let me suggest that henceforth the say- 
ing be, ‘ The semblance of an animal but the 
heart of a man.’ This more nearly expresses the 
truth.” 


** If there are living beings with active intellects 
inhabiting the planet Mars, I believe that physically 
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they are ptetty mudi similar to the race of men 
dwelling upon this earth. 

, “ Granted that the principles which govern the 
universe are boundless in number, yet those govern- 
ing life itself are not so multiform. Moreover, 
aldiough It may seem marvellous — and marvellous 
it certainly is — the trends of evolution which differ 
somewhat in the various species a-e, up to a certain 
stage, similar. 

“ Even though there be a vast distance between 
the earth and Mars, in all hkelihood the prmciple 
of life which runs through both of these planets 
is one and the same. Also, doubtless, the trends 
of evolution here and diere are not mutually 
different. 

“ This is not simply a flight of imagination on 
my part. ' A study of the trends of the many differ- 
ent forms of life reveals the fact that there is one 
fundamental prinaple common to all. This prin- 
ciple transcends all space. And life, in all proba- 
bility, makes no distinction between our planet 
and Mars.” 


“Happy is he who knows how to toil con- 
tentedly within the range of lus possibilities. 
Where one daringly attempts what for him is im- 
possible he runs the hazard of essaying to sail 
through the skies without wings. Adventure is all 
right. But adventure which exceeds ability leads 
to catastrophe. 

“When a heavy burden must be borne, it is 
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unreasonable for him who can cany only a hundred 
pounds to attempt a load of twice that weight. 
There is no particular need for him to shoulder it 
alone. Why not call a friend to his aid and the 
two of them tackle it ? Or, if it can be transported 
by machine power — well and good. My brother I 
don’t grow impatient. If you cannot budge it, 
why not bring the lever ? Let us do aU that lies 
within the range of possibility. 

** Simply because a thing cannot be done now 
does not signify that it can never be done. Who, 
twenty years ago, dreamed of the aeroplanes 
which soar through the skies of our day? Or 
who, in his farthest flights of fancy, conceived of 
the radio ten years ago ? 

"Let us with tranquil mind and a deliberate 
soul take up our task 1 Let us do what we can I 
What cannot be done in this generation may well 
be put oflF until the next 1 This to me is' not 
a question of fate, but of circumstances. I am 
satisfied with the possibilities which have been 
allotted to me.” 


".Let us lift: up our voices and laugh, laugh with 
hearty laughter. Let us laugh at idols of every 
description. Laughter must be our weapons in 
overthrowing vamties of any and every kind. 

“ The idols of Greece fell before Aristophanes* 
laughter. The idols of Rome were made valueless 
before the laughter of Lucian. Before Cervantes* 
aughter the knights of feudalism were treated like 
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so m n a m b ulists walking about with tin pans on 
their heads. Before the laughter of Voltaire the 
position of the autocratic class in France w’as under- 
mined and a new age came to the birth. 

"Laugh! Laugh boisterously! Weeping is 
one device, but laughter is another resource. 
Laughter is the outcome of violent change. Let 
him laugh who wants to break up the status q*io. 
Dante caused the world to smile and laid the foun- 
dations for a great religious reformation. Laugh ! 
Laugh! Laugh at those who worship the host 
of entrenched idols of our day, idols in "whom there 
is no help ! More powerful by far than the pistol, 
mightier by much Aan dynamite, is the power of 
laughter.” 


** There are times when one is tempted to think 
that the world is a mass of contradictions and 
discords, errors and evils, a place not fit to 
live in. 

“At such a time it behooves one first of all 
quietly to reflect on the state of one’s health, one’s 
mentd mood, one’s circumstances, and one’s work. 
When the fiflcrum of one’s own inner centre of ' 
gravity loses its equilibrium the world’s uglmesses 
assume an exaggerated appearance and cast a dark 
shadow across the soul. 

" It must be remembered that not every shadow 
imaged in one’s own heart reflects a world-wide 
distress. If disease is healed, health is restored, 
mental agony is removed, circumstances take a 
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tom for the better, and the burden of one’s work 
is somewhat eased, the world’s dark shadow, which 
had settled on one’s spirit, all unawares lifts and 
disappears. 

Having lived thus far, the rest of life’s jour-* 
ney ought not to be impossible. Just a little 
more effort I Nay, better still, face forw’ard and 
energetically strive to rectify the world’s wrongs. 
One must not take too gloomy a view of tiic 
world.” 


“Many indeed have been my days of solitude. 
Bereft of my parents in childhood, from my e^est 
days I have experienced but little of the love of 
kith and kin. A whole year I spent alone in a 
duel with death in the hospital of a lonely fishing 
village. I passed six long months alone on the 
tablelands of Utah. 

“I have thus had ample opportunity to think 
about solitude. If when the lonely times come 
one pours mind 'and heart into study or gives 
oneself to passionate prayer, the sense of loneli- 
ness entirely disappears. When one neither studies 
nor prays, neither works nor meditates, and one’s 
mental state is not properly poised, ril sorts of 
erroneous obsessions harass ^e mind and a desper- 
ate feeling of loneliness sweeps in upon the soul. 
Let him who would conquer loneliness strive for 
mental poise.” 
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" For him who is too busy, even the opportunity 
to listen to the voice of conscience is lost. 'Ibc 
reason the cities teem with delinquent youth is 
becausetbe child is no longer given an opportunity 
to reflect. 

“The prevalence of homicidal insanity 'in 
America, where the machine civilization has made 
its greatest strides, is the same phenomenon as the 
growth of juvenfle delinquency. The fact tliat 
modem man, cut off from Nature and with no 
opportunity to reflect, abandons religion has its 
root in the same cause. 

, “If one speaks of reflection there are people, 
not a few, who smile. When I remarked to an 
American young lady that the women of her nation 
ought to leam the art of quietness, she replied 
witii a cymcal laugh. To quiet one’s soul re- 
lieves the strain of the nerves, enables one to steer 
dear of mistaken judgments, and makes one’s 
path plain. 

“ Reflection is practising the art of hstening to 
the voice of God. When this becomes a lost art, 
religion loses its reality and is doomed.” 


“ In recent years there have arisen in the West 
those who have a very high regard for the lehgions 
of India. Those rehgions make negativism their 
essential element. 

“ It is not without reason that the life of the 
West, which is progressing to the point where 
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everything is made transient and which is satiated 
as a result of the Wodd War, should be influenced 
to excess by the negative thought of the Indian 
faiths. 

** It goes without saying that a negativism which 
insures safety is a far greater blessing than a 
positivism which leads to ruin. At the same time 
the inconsistent negative life which, while denying 
the actual, still clings to it, must sooner or later be 
changed to a Mahayanaism which is grounded in 
affirmation. 

** Simply from the standpoint of logic I believe 
that before espousing the negative life it is neces- 
sary to swing over fiom the denial of a catnalism 
which contends for place and power and pleasure 
to a positivism which is based "bn reflection and 
on an awakening in which the conscience is the 
ruling factor. Life transcends both negation and 
affirmation, and bids us venture forth to the ideal 
world.” 


' There are no frontier lines in the realm of the 
spidt. Buddha is neither an Indian nor a Japanese. 
He belongs to the wodd of the spirit. Ihe same 
is true of Qirist. He was bom in Judea, but He 
is not a Jew. He belongs to the whole wide wodd. 
Nay, He belongs to the universe. 

“Are there boundary lines in Euclid or in 
geometry? Are there countries great or small 
in the wodd of electrical engineering? In the 
realm of knowledge and in the world of supreme 
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values there is no question of boundaries, either 
narrow or broad. 

“ We must not build boundaries in the world 
of the soul. Japanese loyalty is something to be 
grateful for, but it is futile to advocate conquest 
m the realm of the spirit. I rejoice that the 
Japanese are -consdous of didr national heritage. 
There is no necessity for bemg over-imbued -with 
Westernism. But I oppose the erecting of bound- 
anes in the realm of tmth and making distinctions 
in our love for men on the basis of me colour of 
their skin. The soul transcends national bound- 
' aries ; it takes no note of colour or of race. The 
soul is' an internationalist.” 


"I believe in prophecy regardmg the destiny 
of the human race. Kepler prophetically desig- 
nated the various orbits of the planets belonging 
to the solar system. Mendeleeff, basing his premises 
on the periodic groupage of the atom, predicted 
the discovery of new chemical elements. These 
predictions were fulfilled. 

“There are also many prophedes regarding 
human conduct which prove tme. That the evTi 
perish and the righteous are finally victorious even 
the ordinaty man recognizes Some forms of 
prophecy regarding a decomposing avilization 
invariably come true. The prophets of Israel 
fi:om andent times foretold the downfall of their 
nation, and their prophedes were fulfilled. 
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" If we investigate the tendency of history and 
project that trend into the future, the prophecy 
as to what must result cannot necessarily be called 
unscientific. To the pure conscience the future 
of civilkation is indicated with a special sort of 
clearness. 

“ I believe in prophecy. To a conscience pol- 
ished dear as crysm the destiny fixed for the 
wicked and that which awaits the righteous can, 
without much difficulty, be recognized by the angle 
at which they respectively tend.” 


“ Whenever one returns to the cify from nature’s 
fair domain the conviction comes, with ever- 
increasing force, that modem civilization has to 
an absurd degree reached an impasse. Life has 
become convenient. It moves forward on a grand 
scale, but it is undeniable that gradually simplidty 
and the warm human touch are fading away. 

“In saying this I by no means repudiate our 
machine civilization. Yet to me one teacup 
laboriously fashioned by the human hand is fat 
more to be desired than half a dozen which are 
machine-made. No matter how great its splen- 
dour, the product of the machine when it reaches 
a certain point creates a sense of satiety. However, 
things made with human hands, warped though 
their shape may be, hold the attention with an 
ever-increasing sense of satisfaction. 

“ The cities built in the Middle Ages lack the 
conveniences which characterize a modem city. 
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yet in each and every stone and in each and every 
brick there is a human intimacy which captures 
the heart and makes you keenly consaous of an 
mespressible fnendhness 

“ Thirty thousand is the right population for a 
city. When it goes beyond that I am haunted 
by a hankermg to raze it to the ground. ^Modern 
man should be less grasping and adopt a simpler 
mode of life.” 


** * Busy, busy ! ’ says the woman as she shuts 
herself up in the rear of the house and sews away 
on finery she wiU wear, at the most, not more than 
three days d uring the year. Business men there 
are who repeat the refrain *Busy, busy,’ as they 
rush to and fro between their offices and the 
establishments where their illicit lovers hve. 

" Military men take up the tune, * Busy, busy,’ 
as they care for their cannon and polish their guns. 
Students keep saying ‘ Busy, busy,’ as they sit up 
all night to prepare for esaminations — ^and forget 
everySimg when the tests are over. 

“ The Hquor-dealer’s bustle keeps the brothel- 
keeper busy. The brothel-keeper’s busyness makes 
the physiaan busy. The physician’s rushmg keeps 
the chauffeur on the go.’ The chauffeur’s activity 
in turn makes the hquor-dealer busy- Thus tlie 
ever-revolving circle turns round and round 
Without any ideals, without any aspirations, tliis 
livmg corpse obtrudes itself around the earth. 

“ ff this can be called a hvmg soaal order, then 
the fire-wheels of hell in perpetual motion are a 
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symbol of a perfect society. No marvel that the 
desire to seek God dies in such a society I The 
•window through which God would invade a life 
so superficial and so completely absorbed in the 
present has been closed. 

** God would simply be a nuisance in a capital- 
istic society and in an age where materialism has 
become the accepted norm of life. Thus in this 
whirl-about life it is necessary to put Him out of 
the way. If God comes in, the motion of this 
whirligig world would come to a stop. Life 
■with God means an end of this merry-go-round 
existence, and to live instead for things of the 
highest value.” 


“ There ate those who pour out curses ’on the 
machine. That is a mistake. The machine is not 
a thing to be cursed. If it is utiliaed as a medium 
for the expression of love for others, the machine 
is a magnificent creation. 

“ The evil arises when the machine is taken 
advantage of for individual profit. If love is made 
the basic force and factor in the utilization of 
machinery, no one ought to complain. For this 
reason I say curse not the machine. 

“ If the machine becomes monopolistic, let the 
community affeaed by its monopoly reverse the 
situation by taking control of it. To me the facts 
are simple. Even the machine was invented by 
God through the use of human brains as a blessing 
for mankind. I do not fear it.” 
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n. SCIENCE 

“ For me science is a perfect art. The thought 
of there being a conflict between science and 
religion has never entered my mind. Give me an 
ever-deepening knowledge of science. Through 
this I know more about the universe. A 
better understanding of the universe will give me 
a better understanding of myself. Knowing myself 
better, I wiU know God better. 

“ To say that religion confliicts with science is 
to say that science conflicts with oneself. Arc not 
aU tmbgs for our advantage ? Not only so. Ate 
not all things for the advantage of God who moves 
within us?* The God who moves within is the 
same God who moves without. I see God in 
sdence which flashes in upon my mind hke an 
art.” 


m. THE SOCIAL ORDER 

** The criminals whom I have known ate most 
of them sick folk. Not only are they the prey of 
either physical or mental disease, but they grew 
up in a diseased society. Some of them arc 
under the curse of their heredity, and some 
under the curse of under-nourishment. Some are 
cursed by the homes in which they were bom ; 
some by their life in the slums. Some arc suffering 
because of the curse which society inflicts upon 
them. 
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“ I would like to convert all the prisons of our 
day into hospitals. Yet first of all it would be 
necessary to put the present curse-spreading society 
itself into such a hospital. Society to-day is a 
mentally defective invalid. 

“ The banks, the army, the tobacco shops, the 
saloons, the prostitute quarters, the geisha houses, 
the newspapers — do not all of them show symptoms 
of a diseased mentality? Society itself, to-day, 
has a criminal tendency. It is a self-caused lunatic. 
God and His cure alone can heal it.” 


**In Greek mythology there is a story of the 
gods punishing a man by depriving him of his 
shadow. It is a tragedy when what ought to be 
is in actuality wantmg. For those who strive 
teaUy to understand the meaning of life it is dis- 
agreeable to have forcibly withheld even that 
which can be dispensed witii. 

“ In modem life those deprived of their shadows 
ate the miners who spend their years in the bowels 
of the earth, the factory girls who toil through the 
night hours, and all women who are the tools of 
vice which m manifold forms reigns and riots under 
the cover of darkness. 

” They are not only deprived of their shadows, 
but of their rest. The sun flees from them. Sleep 
deserts them. Thus human beings are condemned 
to a strange sort of life, utterly unthinkable for 
cither plants or animals. , 

** It is only natural that those from whom the 
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sun flees, and whom sleep deserts, should bnng 
forth indigent oSs^rmg, a poetry flavoured with 
insomnia, and a philosophy and an art that grope 
in the dark.” 

t , 


“ In the realm of life there develops immediately 
a tendency to become a parasite on life’s parent 
growth. The same is true of men. Those who 
are a httle dever consider the parasitic life their 
right. Of this modem capitahsm is the most 
conspicuous example. 

“ It is not, however, limited to capitalism In 
every age the parasitic life makes its appearance 
in ever-changing forms. There is but one way to 
correct this tendency — ^that is to take a faithful 
attitude toward the main current of life. 

“ Those in andent Israd who took a faithful 
attitude toward life’s main stream were called 
prophets. These prophets, making God their 
criterion, criticized their age and mercilessly re- 
buked the wayward way of the masses. The age 
will never come when prophets can be dispensed 
with in the religious world.” 


**'I discover a strange note m Paul’s writings. 
In his letter to the Romans he teaches that we arc 
the poss^sors of the universe. 

“ To the Corinthians also he writes, * Therefore, 
let no man glory in men. For all things arc yours. 
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Whether the world, or life, or death, or things 
present, or things to come ; all are yours.’ 
Again he says, * Having nothing, yet possessing all 
things.* 

The fact that he claims the ownership of ^all 
things constantly compels me to think more pro- 
foundly and to stand ama2ed at the far reach of his 
spiritual iiisight. 

Is there any way to an understanding of the 
nature of real ownership except by making God 
known ainong men? The thing of consuming 
interest regarding this question is that to Paul, 
who ’Owned nothing, there came back the owner- 
ship of the whole wide world. 

“ Unless the private ownership of property, as 
well as the communistic system, return to Paul’s 
teaching they wiU both ultimately come to naught.” 


IV. NATURE 

“If we think for a long time concerning any 
material object, we discover that things also 
possess an individuality. The braxier by the study 
table, with its friendly fire that spits and spurts, 
yes, even the charcoal container by its side, 
speak with a manifold meaning to the master of 
the house. 

“Their shape, their colour, their lustre, the 
materials of which they are made, the place of their 
production, their maker, those whom they have 
served, the sequence of their joumeyings to and 
fro, the ‘events which have transpired around them. 
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a host of such' facts come one after tlie other 
thronging, crowding into the mind 

“Or die oblong brazier on the kitchen floor 
with its deep-cut scars and its many marks relates 
the family history with its sacred meaning. In 
short, the oblong brazier with the passing of the 
years has taken on a personality. 

“ For this reason, if we see a man’s belongings 
we know what manner of man he is. If we enter 
the study of one whose things are gathered from a 
wide range of mterest and are synthetically arranged 
we know exactly the lay of his mind. 

** Just as human beings impart to dungs a human 
touch, so things exert a tremendous influence on 
men and women. That a gorgeous colour scheme 
irritates men’s minds and one of tasteful tones 
calms their souls is a fact well known. 

“As I sit in the presence of these ever-silent 
inanimate dungs and ponder in this fashion, their 
boundless personalities in a multitude of forms 
draw near to me. As long as these mute fiaends 
exist I shall never know loneliness.” 


“ I am passionately fond of the pouring ram. I 
do not love mdement weather, but I revel in the 
change. If you worry lest your clothing get wet, 
your thought is centred on umbrella and raincoat 
and what not. But if you face out mto the storm 
expecting a soaking, ram is refreshing beyond 
expression. 

“ Oh, the joy of feeling diat you are in Nature’s 
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bosom as, unburdened by an umbrella, wrapped in 
a waterproof, barefooted, you go splash, splash, 
stepping on over the solid soil. The earth beneath 
your feet shines as beautifully as though it had 
been pohshed with a lustre-producing pohsh. The 
while you lap up the sweet drops of rain that fall 
on your face and scurry down your cheeks. 

“The raindrops, leaping down from a height 
of many thousand feet, caper around your head 
and shoulders as though they were throbbing with 
life. In these drops of ram that come dancing 
down one senses a love that’s aflame. Oh, the 
joy that thou shouldst j6nd delight in me and cuddle 
down on my shoulders I The raindrop’s limpid 
form is unsurpassingly lovely. The lain is my 
comrade. Nothmg equals the pleasure of walking, 
umbrella-less and free, through the pelting, pourmg 
rain.” 


V. ART 

“ I do not necessarily disapprove of art for art’s 
sake. I take oflF my hat to the deep devotion 
'which sacrifices everythmg for the sake of beauty. 
However, hitherto art for art’s sake has advo- 
cated only the beauty centred in the senses and 
has given scant attention to the beauty centred 
in the soul. It has thought of the beauty of the 
individual and failed to consider the beauty of the 
group. 

“ Sense-centred beauty tends toward carnal 
pleasures, and individual beauty falls into selfish- 
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ness. Therefore, among those \pho go in for art 
for sake and pursue beauty only, there are 
those -who mistake selfish hedonism for art for art’s 
sake. 

“Eternal beauty is realized only through the 
purification of the life of the whole man. I do 
not repudiate beauty which is sensed through the 
senses, but this is not the -whole of beauty. It is 
one of the essential elements of eternal beauty that 
it has its home in the soul. 

“ Beauty evolves. As long as one’s own face 
only is beautiful and one’s neighbour’s defiled, 
only half of beauty has come to earth. The effort 
to beautify the face of one’s neighbour goes by the 
name of morahty. It must not be forgotten that 
in the life of the whole man morality also constitutes 
one of the essentials of art.” 


** Nothing is so curious as courtesy. Why do 
we bow? Why do we shake hands? Why do 
we pay attention to our personal appearance and 
regidate our manners accordmg to rules? A 
momtnt’s thought makes it all seem futile. Yet 
why do men indulge m this seemingly useless 
behaviour ? 

“There is a profound reason. It is an effort 
on man’s part to attain beauty. Wherever there 
IS an absence of beauty there is a hidden sense 
of shame. This shame-mentality issues forth out 
of the instinct for beauty. The young maiden’s 
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bashfulncss springs from her intense efforts toward 
beauty. 

‘‘Man’s instinct spontaneously strives to dis- 
pense with whatever lacks beauty. When this 
beauty instinct emerges as respect, as friendship, as 
sociability, and as other psychological and moral 
behaviours, it takes the form of various courtesies 
which may at first seem superfluous. 

“ So long as the demand for beauty exists, so 
long will courtesy continue. Man’s mode of hfe 
changes with each passing age. Accompanymg 
this, the beauty types of muscular activity and the 
formalities which centre attention on beauty will 
change. But courtesies which have beauty as 
their goal will never cease.” 




“ Those who advocate art for art’s sake are 
right. Man must make beauty one of the goals 
of his life. This is a part of his instinctive 
heritage. 

“ Beauty, however, must not be limited to the 
senses. For the purpose of life there is a variety 
of beauty. Virtue betokens the beauty of the 
soul. Therefore there are times when sense- 
centred beauty must give way to the beauty of the 
soul. By this I mean that there are times when 
partial beauty must give way to beauty full-blown, 
when sense-centred beauty must yield to beauty 
centred in life. 

“ Beauty is not blind. A beauty which can be 
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thought of as being blind antedates the emergence 
of the soul. True beauty al\cays groxrs simul- 
taneously -with the grovTth of the soul.” 


‘‘Absolute beauty has two possible meanings. 
There is God-like beauty. Ihere is also the 
surpassing beauty of the soul, built up \^'ithin 
given limits and under certain circumstances. 

“There is no greater beauty than these and 
there is no true beauty aside &om these. That 
is to say, the beauty of the soul and the beauty 
of God are the two absolutes in tlie realm of 
beauty. 

“ God's beauty lies far beyond the possibilities 
of man’s power to attain. Human standards* of 
beauty change with changing conditions. Thus 
even the facial beauty of an attractive woman 
depends on how it is viewed. Sense-centred 
beauty, therefore, cannot be called absolute 
beauty. 

“ In order to preserve sense beauty as genuine 
beauty, it is absolutely necessary to look at it from 
a new angle, with the soul as Ae medium. Then 
for the first time is it given a beauty that approaches 
the imperishable. 

“ There is no beauty apart from the soul. Beauty 
must be looked at with two sets of eyes, the eyes 
of sense and the eyes of the soul. When the image 
of these two sets of eyes blends, then and then only 
is a full-orbed beauty realized.” 
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VI. SIN 

“ Sin 1 Oh, what a hateful word 1 The simple 
sound of it causes me to shudder. Sin destroys 
all things. It denies all things. It is darkness. 
It is destruction. It is death. 

“ What, then, is meant by sin ? Everything 
estranged from God is sin. All behaviour which 
simply skims the surface of things, takes cogniz- 
ance of only a part and neglects the whole, takes 
thought of only the passing moment and is con- 
cerned with the senses only, is sin. 

** He who sends his roots deep down into life, 
who makes the absolute the highest value and 
trudges the upward trail with eternity in soul, 
has broken with sin. In other words, sin is that 
which has fallen away from life, from the absolute 
and from the eternal. 

** Murder is a sin because it is a denial of life. 
Adultery is sinful because it is estranged from that 
which is eternal in love. Lying is wrong because 
it violates the absolute character of truth. Stealing 
is sinful because it is a parasite on life’s instinctive 
urge to grow. Greed is sinful because it destroys 
the immutability of life. 

And for the most part, these sins, so common 
to man, arise because of a failure to remember the 
reason for the existence of human life. If it is 
recognized that God is the raison d*etre for every- 
thing one will make no mistake.” 
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"Those who have missed the mark morally 
desire to repudiate God and His reign in order to 
cover up Am sin. For this reason as long as 
there is sin in the world so long will there be 
atheists. Among those who seriously advocate 
atheism there are many for whom the ^stence of 
God would be most embarrassing. They want 
none of an umpireship so rigorous as His Tlicy 
want to count God out and deport themselves in 
their own self-willed way. 

“In a word, they want to be God. Setting 
themselves up as the criterion, they reverse the 
standards for right and wrong. Accordmg to 
their standard, everything that clashes with their 
wishes is evil. Everything that suits their fancy, 
even lUidt lust and the spoliation of their fellows, 
is good. They have a mania for self. They are 
obsessed by a passion for self-aggrandizement. 

"The criterion for right and wrong must be 
projected out of life that is eternal. It must not 
be cheapened and changed to suit the convenience 
of the individual. God is life eternal and not 
notional creation with which one can play fast and 
loose. Let the atheists indulge their mania to their 
hearts* content, the while life ever moves solemnly 
forward.’* 


“ Human sorrow centres its attention on a part 
and fails to comprehend the whole. Those who 
indulge in introspection are inclined to magnify 
minor matters. For this reason the nerves 
snap. 
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“ Men matcli boldly to war and count the 
killing of men an honour become nervous when 
in a crowded place someone’s toe is stepped on. 
A woman addicted to adultery flies into a rage over 
another person’s failure to tell the truth. The 
capitalist who squeezes millions out of the working 
classes considers the theft of one flower vase an 
irreparable loss. 

** We need to look at evil in its entirety. There 
is very deep meaning in the fact that Ishikawa, 
far famed as Japan’s robber chief, insisted that the 
famous warrior-statesman, Toyotomi Hidcyoshi, 
was a far greater robber than himself. 

“Those who live in the inner chamber of 
introspection need constantly 'to take lessons. in 
great Nature’s out-of-doors. Failure to do this 
results in many misjudgments regarding evil.” 


VII. SUFFERING 

“ Suffering, when it envisions a great goal, is 
transformed into privilege. The martyr chooses 
pain as the pathway to glory. The patriot thinks 
of the field of battle as the arena of honour. There- 
fore, suffering must not be set off by itself and 
thought of merely as suffering. It is necessary to 
ignore pain and look at the totality of one’s mission 
in life ! 

“He who drinks but gingedy out of life’s 
fountain will know but little about the mystery of 
suffering. He, however, who drinks deeply will 
understand that it is the very greatest of arts. 
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"The same can be said regarding the contra- 
dictions, errors, and evils in the world. It is 
most dangerous to make oneself the centre m 
judgmg the total situation. We must remember 
that m this world there are many besides ourselves 

“ Moreover, the present must not be made the 
basal criterion by which to judge the totahty of 
things. There are cases where Ae inconsistencies 
of the present are, in their essential nature, harmony. 
The fact that an infant cannot stand must not be 
accounted an inconsistency. 

“ It must be kept in mind that, as regards the 
world’s evils, there is a masterly Providence tran- 
scending human wisdom incessantly at work.” 


" I discover a multitude of things in the words 
of Chnst, * Except a grain of wheat fall into the 
ground and die, it abideth by itself alone : but if it 
die. It beareth much fruit.* Truly the mysterious 
meaning of eternal life is that the way to gain is to 
lose. 

“Rehgion may be looked upon as a means in 
the economy of life by which wc learn first to 
suffer loss in order to get great gain. Buddha 
preached Nirvana and taught that terrific loss Ic.ads 
thither. Jesus showed us the same dung in the 
Cross. The road of negadon taught by Buddha 
opened the way to full affirmation in the attain- 
ment of Buddhahood, The Cross of Clirist had 
the resurrection as its promise ” 
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“ One of Japan’s litetaiy lights teaches that wc 
must, at any cost, be superior to our age. To this 
I would add, he who would know the superior 
way must know the way which leads to the in- 
carnation. The Buddhist teaching points to this 
way. The Carpenter of Nazareth walked this way. 
He who was sneered at as being ‘ gluttonous and 
a wine-bibber ’ did not think of labour and religion 
in separate terms. 

“ He neither fasted nor observed the ceremonies 
of purification, but as a friend of sinners and an 
adviser of harlots He was covered with the dust 
and dirt of the vulgar world. Here His incarnation 
led Him. 

** Moreover, the reason He died on the Cross 
as a criminal under the sentence of death was 
because He took this road which led downward. 
He who offered up His flesh as a blood-offering 
espoused religion in its ultimate form. When 
Christ uttered His last words as a criminal on the 
Cross the world, even to the last being in it, was 
absorbed Godward.” 


Vm. LOVE 

** Until love germinates in one’s own soul it is 
impossible to understand the love of God. The 
self-willed soul takes all favours for granted. When 
misfortune comes it immediately becomes pessi- 
mistic and begins to curse both the world and 
God. 

“ Love wells up from within. When it does not 



- SOME KAGAWAGRAPHS :;5 

flow forth from an inner source it can never under- 
stand the preciousness of the love of others. It is 
like the nch who cannot understand the hardships 
of the toiling poor. 

“In proportion as there is love -s^ithin us, in 
that measure will love get near to God. When 
we strive to live in love we immediately under- 
stand the essence of the universe. Its essence is 
love. This is the meaning of the words, *Hc 
that loveth not, "knoweth not God, for God is 
love.’ ” 


' “ Love knows all things. Love knows sorrow. 
Love knows laughter. Love knows endurance. 
Love knows action. Love knows hunger. Love 
knows growth. Love knows adventure. Love 
knows reverence. Love knows pride. Love 
knows magnanimity. For this reason love ap- 
proaches omnisaence. 

" Love contentedly suffers hardship. Love 
works miracles. This is the reason that love 
approaches omnipotence. 

“Love is effervescent. Love saturates Love 
fuses. Love embraces. Thus love is flexible and 
adaptable. Love is the final reality.” 


‘In love there is unconscious love, subcon- 
scious love, and conscious love. Love as it 
evolves in Ae ovary belongs to the unconsaous 
type. 

p 
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“Affection, mother love, mutual helpfulness, 
tadal love, belong to subconscious love. This 
takes the form of sacrifice and making good 
another’s lack. 

“Furdier, it becomes atoning love, does not 
begrudge the death of the Cross for unknotrn 
sinners, and becomes love in its highest develop- 
ment. In this full-conscious love is bom anew 
the love -which purposes to make good the very- 
last defects of the universe. 

“This love causes the unconscious love in 
the universe to blossom out as conscious love. 
Through this I kno-w that the -will of the universe, 
even in unconsciousness, is love, in subcon- 
sciousness it is love, and in full consciousness it is 
love. This is my philosophy, my science, my 
religion.” 


“Some people think salvation comes through 
merit. To me this is unbelievable. Salvation 
is the unending po-wer of the vast love of the 
universe. Aside from love there is no salvation. 
Where love exists there must be salvation. If 
there is love, salvation’s arm cannot fail to reach 
out after the undeserving. 

“ Faith as related to salvation means a faith that 
love is hidden away at the heart of the universe. 
There is nothing strange in the fact that Buddhism 
recognizes the existence of this love and that 
Christianity discovered it, God does not make a 
distinction between Buddhism and Christianity. 
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He has but one love. He indudes even so un- 
worthy a being as myself in a part of His plan. 
Blessed be His name ! 


IX. RELIGION 

“ Rehgion is the greatest of all the arts. ^\~hat 
generally goes by the name of art is fragmentary 
and appeals only to the senses. Religion alone is 
an art which takes in the whole of living and is an 
art of life itself. 

“ When we live by religion we are able for the 
first time to sit before God’s mirror. The soul 
functions as a medium of expression, dothing the 
material forms, and they in turn reveal the stmeture 
of the soul. 

“Religion is the most delightfol of arts. To 
me it is the highest of arts. There is no need of 
spectators: I tread its stage alone. Even when 
I weep shrouded m darkness, God docs not fail 
to see. On this stage God and I are the actors 
who enact all the scenes. Even though I be the 
most stupid of actors, God does not show con- 
tempt.” 


“ It is said that in andent Sparta they put much 
emphasis on using the fewest possible words to 
es^iress the greatest possible meaning. It is diffi- 
cult to estimate the blessing which vrould come to 
human bemgs if tlungs could be earned tlirough 
with simply a * yes ’ or a no.’ There is no class 
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that uses so many superfluous words as those 
who live by squeezing their eastence out of their 
fellows. 

“Even among religions, the religion which 
exploits people uses the greatest number of words. 
In contrast with this the labouring class has no 
time for many or long words. Their words are 
short and to the point. ^ 

“ The words of all who are in a fighting mood 
are short. “ Attention ! * * Forward march ! ’ 

* 6alt ! ’ These are the words of warriors. The 
labouring class, trained on life’s rough field of 
battle, naturally uses the words of fighting men. 

“ In the realm of religion the words of militant 
prophets ate short. As for me, let it be * Yes, yes, 
no, no.’ To me oft-reiterated prayers are useless.” 


“ It is utterly impossible for me to have a sincere 
respect for professionalized religious leaders. Even 
though conferences regarding the declme of faith 
in doctrine and creeds be repeated a million times, 
if there is no deliberation as to ways and means for 
the actual practice of love, how will it be possible 
to discover a religion pulsating with life and warm 
as though human blood were coursing through 
it? 

“ The reason the so-called schools of religion of 
our day are conferring learning on the spiritually 
dead is because they are absorbed in the higher 
criticism of doctrines and articles of faith. Doc- 
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trines and creeds are the outer garments, not d-;e 
inner life Genuine religion will, therefore, only 
be discovered when professional religionists are 
cleared out of the way and a democracy of faith 
is established. 

" Christ was a carpenter. He was not a gradu- 
ate of the Jerusalem Theological Seminary. Saint 
Frands just missed being a jockey. He was not 
of the priesdy hne. When faith is committed to 
professional, leaders, rehgion mevitably starts a 
downward course.” 


** Love toward man is not the whole of religion 
The upward reach of one’s soul, a mind that 
knows no turmoil, a spirit which is unafraid in 
the presence of pain, a spirit courageous m the 
face of death, a spirit that knows self-rcstramt and 
self-control, a spirit that does not lose its rever- 
ence even in its dreams, these to me bulk large 
in religion. 

“Moreover, my rehgion takes on even larger 
. dimensions as it faces up to die universe For 
me God invades not omy the whole range of 
human life, but also the vast uncharted frontiers 
which lie beyond. 

“ Where the form of the absolute is rcvc.ilccl 
in the finite worid, the religious life takes on 
absorbing interest. WTaerc omnipotent power ^ is 
revealed within a hmited sphere, the liidden sig- 
nificance of life gushes forth. Seen from die 
absolute wodd, our finite wodd is but a part of 
an absolute whole. 
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To God all things are holy. To introduce 
this holy mood into the life of carnal desires is the 
essence of the incarnate life. With a frame of 
mind that is free, in reality free, to live the life of 
the flesh and still not be stained by its pollution, 
this is the forth-shining of a son of God. 

“ In this kind of life the love-passion and purity 
fuse, and the finite -world, like the flower Wossom- 
ing on tlie bough, becomes resplendent with glory. 
As the flower does not concern itself about the 
tip of the twig, so he who knows the hidden 
significance of the incarnation is not in the least 
tempted by a sensuously enthralled world. 

** Even though betrayed by tears and death, tlie 
flower of the son of God blossoms like a sun- 
flower in great profusion. Why is it that the 
reproduction process of the plants is admired and 
the human love-passion alone is considered in- 
decent ? For those who make God their point of 
departure, this passion of love is as beautiful as a 
flower. Not only so, through the love-passion 
one comes in contact afresh with a light that is 
luminous.” 


** The aspiration for holiness — ^this is the out- 
come of the moral life and the very heart of religious 
living. When one is charmed by the Holy One 
and as a captive of the Holy of Holies offers himself 
up as a mass on God’s altar, morals become a 
festival and religion becomes a sweet-scented 
perfume rising Godward. 
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“ Holiness is the heavenward open vindow of 
the soul. Holiness is the well which God has dug 
deep down into a man’s spirit. Eternally God 
looks into the soul through this open window. 
And some time the day will dawn when the soul 
will courageously wmg its way upward through 
this window opening toward heaven. 

“There is but one straight path to holiness. 
There must be no winding hitiier and thitlier. This 
path is known only to the sanctified whose faces 
are set toward the supreme domain. 

“Those who are led astray by low lustings 
perish at the very sight of the brightness of holi- 
ness’s dazzling light. Holiness is the very apple 
of God’s eye.” 



“ God must not be thought of ‘as an abstract 
thing. God is life itself. Life generates life. 
Man is the recipient of life and the giver of it is 
life itself. 

"^^Tnbere is one thing that both those who do 
not take an objective view of God and those who 
look upon the universe as an illusion cannot dcny> 
that is their own existence. 

“ We have life. I do not set up God objec- 
tively. I think of life itself as God. Life surges 
in upon me and moves on eternally. Tliis eternal 
life is God. 

“ Even those who deny God’s objective exist- 
ence cannot deny the reality of life. Life because 
of its reality is absolute. 
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“Life in me has an end in view. It is thus 
personalized. Why is it strange to call this 
absolute life, which possesses a purpose, God ? 
As for me, God is neither objective nor subjective, 
but life — absolute life.” 


“ It is foolish to seek for God outside of oneself. 
This will result either in idolatry or in scepticism. 
To seek God within oneself is better, but there is 
danger lest this will result in ego-mania, in becom- 
ing an opponent of order, or a nihilist. 

“ Therefore, he who truly seeks God should 
discover the unchangeable laws which operate 
outside of himself, and recognize within himself 
a profound and niysterious purpose. Through 
being cognizant of a power which pervades botli 
within and without, cognizant also of a world 
of growth which is common to both, recognizing, 
moreover, the immutability of the moral ’order 
and recognizing the fact that God as life fills 
both the inner and the outer, that He is the creator 
of absolute values, the preserver and unfolder of 
all things, thus and thus only will one be able to 
cease going astray.” 


“I walk along one straight path. I possess 
but one little soul. This single soul I offer up to 
the only God. One type or love gives birth to 
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one type of faith. One faith gives birtii to one 
hope. 

“ Without turning to the left or svrerving to the 
right I move forward along one path. Let the 
■wise leave the patli, if they -will ! I, as God’s fool, 
will be tied up to God’s way. The wodd’s wise 
have one or even two alternate roads. But as a 
road to God I find but one simple trail. This is 
the straight road which umtes two points— God 
and myself. Besides this I have no road. I am 
not mterested in circles or elhpses. As God’s 
fool, for evermore I -will walk along the straight 
line which connects God and myself” 


X. MIRACLES 

" Jklirades ! jMiracles ! Life is a miracle i Death 
is a miracle I Law is a miracle I Rcahty is a 
miracle 1 liiness is a miracle! Recovery is a 
miracle I Everything has an existence mdependent 
of mine. This is a miracle I 
" The flight of the dragonfly, the transformation 
of the caterpillar, the trees dothing themselves in 
green verdure, the bough on which the grev 
starbng sits as it whispers to my soul, the ant 
wrig g ling in the sand — everything is a miracle. 
A power greater than I rules the world. I nod 
approval and marvel at the ever-changing form 
of changeless Nature.” 
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XI. FAITH 

Faith means a realization of the fact that one 
is loved. It means a belief that love is stronger 
than disease, stronger than disaster, and stronger 
than death. In a word, it means belief that, 
impotent though it seems, love is mightier than 
the sword. 

** For this reason faith of itself avails nothing. 
Faith as a psychological phenomenon does not 
necessarily mean atoning salvation. The only 
power which can atone is the inherent love which 
runs through the whole universe. The conscious- 
ness that this power is also at work within one^s 
own being, this is true religious faith. 

“ We must not think narrowly of religion. 
Religion must be thought of as the activity of life 
in its entirety, striving to vitalize this inherent love. 
Faith is only a valve for sending the dynamic ' 
power of love in full force into the vaporizer 
of the soul. Love is religion itself. Faith is its 
gateway.” 


Xn. PRAYER 

**I am a man of prayer. Naturally, there are 
times when I ponder as to whether from the 
standpoint of philosophy it is a good or bad thing 
to pray. But I do not pray because it is philo- 
sophically the thing to do. I pray because I am a 
living being. I was made to grow. A growing 
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being has certain requirements. I place these 
requkements before the Lord of life. This, to 
me, is prayer. 

“I pray to God regarding everything. But I 
do not pray simply for myself. I pray for the 
consummation of God’s work in the world. The 
prophet Jetemiah said that if God did not answer 
his prayer, it would reflect on His own honour. 
That exactly egresses my own feelmgs. 

“ I make my requests to God. I make these 
revests with a great outpouring of soul. I 
beueve that without fail God answers these 
prayers, for I am not praying for myself. If I 
do not see prayer granted I dedde that God has 
simply postponed the project. Prayer is a potent 
part of my life.” 


xm. THE YONDER SIDE OF LIFE 

** Because he insisted that the problem of im- 
mortality does not have a central place in religion, 
a man was recently excommunicated from a re- 
ligious group. 

“ It is unquestionably true that for him to whom 
life is absolute, the soul’s immortality is not a 
cardinal part of religion. He who thinks of the 
immortality of his own soul puts self first and God 
second. 

“ To my min d, the theory of tlic immortalit} 
of the soul is a most egotistic doctrine. It cm by 
no means be said to be a religious concept of the 
highest possible type. Rather the profound faidi 
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which declares that it will obey God whether or 
not there be life after death is devotion of an 
absolute kind. 

“ Still, personally I make the immortality of the 
soul central. It cannot be said that the religion 
which teaches immortality is no religion. It may 
not be a religion which creates values, but it certainly 
is a religion which conserves them. Gratitude 
for the joy of being preserved is undoubtedly 
one way of life. I want to think broadly about 
rehgion.” 


To me death is purification Godward. The 
life after death I leave entirely to Him. I do not 
trouble myself much about the question as to 
whether the soul is mortal or immortal. If only 
God lives I am content to die. 

“ However, if it is weU that one so unworthy as 
I should live, life will be a grateful gift. Yet if 
through death the impotenty of my soul is laid 
bare, how great will be my shame before God. 
None the less, I believe in sdvation.” 


“ Death to me is the pathway to God. I can- 
not believe otherwise. Even now it is God who 
gives me life. If life is God^s gift, is not death, 
which is one of the variations of life, also the work 
of His hand ? 


SOlklE KAGAWAGRAPHS 257 

"If I praise God for life, can I refrain from 
praising Him for death ? Let me, in response to 
that solemn summoning voice, quiedy commit 
my soul to God. Death cannot be a victor over 
me. Through death I am a victor Godvard. 
Nay, God is ever victorious over deadi He 
tramples it under His feet.” 
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